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Exopus xx. 2. 


lam the Lord thy God.—Thou fhalt have no other 
Gods before me. Thou fhalt not make unto theé 


any graven image: 


(HE firft and the fecond of the ten 

Commandments contain the na 

doétrines ; 
Kip That there is only one God : 

II. That he alone i is to be wotfhiped : ‘ 
III. That idolatry is a breach of thefe coms 
mandments. . 

I. The firft thing which the text prefents to 
our obfervation is that there is only one God > 
that i is, one fupreme and almighty Being, en- 
dued with all perfeétions, by whom all things. 
were made, and are governed, and upon whom, 
their continuance depends ; who in times paft 
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manifefted himfelf to our firft parents, and t& 
the patriarchs, gave the Law by Mofes, in- 
ftructed the Jews by a fucceflion of prophets, 
and then revealed himfelf to the world by his 
only begotten Son, and who in the New Tef- 
tament is called, The God and Father of our 
Lord Jefus Chrift. 

This doctrine, that all things are under the 
government of one God, is the plain notion 
which réafon fuggefts to unprejudiced minds. 
But men, when they had corrupted both their 
_ hearts and their underftandings, ran into a fu- 
perftitious belief of a multitude of Gods ruling 
in different diftrits. This was the refult of 
vice, folly, flavery and ftupidity ; for the mani- 
feft connection of things through the whole 
fyftem of nature, the fimple and general laws 
by which they are governed, and the bene- 
ficial effeéts produced by thofé laws, have ever 
been fufficient to make it evident that all is 
under the direction of one Power, to which 
the univerfe is uniformly fubje@t. The con- 
fiderable improvements which learned men in 
later ages have made in the knowledge of na-’ 
ture have fet the power and wifdom of God in’ 
a ftill clearer light, and confirmed it by irre- 
fiftible arguments, But - ‘in faét, this great 

ne Troth 


SERMON i. 3 
Tiuth hath always been acknowledged in fome 
imeafure ; and notwithftanding the prejudices 
of long-eftablifhed fuperftition, and the me- 
naces of idolatry armed with power, and the 
great danger and difficulty of ftemmihg the 
torrent, the wifeft and the beft men in the 
heathen nations have ever feen and maintained 
the doctriné of one God and Father of all; 
and even though they worfhiped Gods many 
and Lords many, yet they generally held one 
God in the true and eminent fenfe, oné Su- 
preme and Independent, and other Deities as 
inferior to him; as his children, his off-{pring, 
his agents, and his minifters in various parts 
of thé world. So deeply was the unity of God 
imprefled in the minds of men, and fo hard 
was it to be effaced ue tyranny, vice, and 
ignorance ! 

II. The fecond thing contained in the text 
is, that God alone is to be ferved and wor- 
fhiped. 

To acknowledge him atid him only to be 
God, muft be underftood to fignify every vir- 
tuous and religious principle and habit, by 
which a due regard is fhewed to God in our 
thoughts and affedtions, 1 in our {peech and con- 
verfation, and in the actions of our life. 
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‘To worfhip God, as it relates to our thoughts, 
judgments, {entiments, and affections, implies 
a firm belief of his exiftence, not a {peculative 
faith, but a rational confiderate pratical per- 
fuafion impreffed on our minds that he is the 
author, preferver, governor and director of the 
univerfe. From this belief will arife jutt and 
honourable notions of his perfections; and 
from a ferious confideration of his perfeétions 
will arife a fettled veneration, and that ha- 
bitual reverence, gratitude and fenfe of duty, 
which to Him who feeth the heart is the moft 
acceptable part of worfhip. This worfhip of 
the heart implies a fear of his irrefiftible power, 
a reverence of his impartial juftice, a reliance 
upon his immutable faithfulnefs and veracity, 
and a love of his tranfcendent goodnefs. Good- 
nefs is the proper object of love, and the proper 
_ motive to it; and as, comparatively fpeaking, 
‘there is none good befides God, who is the 
Author of all good ; fo in the fame fenfe, there, 
is none befides him, who deferves our love. 
This love of God is not a blind paffion and an 
énthufiaftic fervour; it is a rational affection 
of a rational creature towards i its Creator, a de- 
fire to pleafe him, to perform his will, to imi- 
tate his perfections, to fecure his approbation, 
r to 


SERMON I, 5 
to poffefs his favour, and to enjoy his rewards ; 
and as thofe rewards of well- doing are of a 
pure and fpiritual nature, there is nothing 
mean and mercenary, as fome have weakly 
imagined, in defiring and feeking them. The 
beft of men have had’ thefe rewards before 
their eyes; and even of the Lord Jefus, the 
author of our Salvation, of him it is faid that : 
he endured afflictions and fufferings for the, 
fake of the joy which was fet before him. 

The worfhip of God implies alfo a fuitable 
and vifible confeffion of our inward affections. 

It is our duty not only to have a conftant fenfe 
of God upon our minds, but to honour him 
alfo before men, and induftrioufly to promote 
the knowledge of him, and of his holy will, 
and the love of virtue and of truth. We are 
obliged to make profeffion of our faith, though 
it may be detrimental to our prefent intereft, 
as undoubtedly it will fometimes be, even in 
peaceful times and in Chriftian nations. 

' We are obliged to fpeak reverently of God 
upon all occafions, and to worfhip him in pub- 
lic as in ‘private, and above ali to honour him 
by our moral condué, without which the reft 
is formal grimace and grave hypocrify. ~ The 
facrifice truly acceptable to God is that which 

B 3 ats 


6 SERMON I. 


St..Paul elegantly ftyles, The prefenting ours 
felves a living facrifice, holy, acceptable ta 
God, which is our reafonable feryice, Other 
things indeed there are which muft not be left 
undone, and the worfhip of God. is by no 
means to be neglected: but the great end and 
defign of all is the uniform and con{tant prac- 
tice of righteoufne(s. 

Ill. The third thing to be saa deee is, that 
idolatry is a breach of this great ang funda- 
mental commandment. 

It will be proper, before we proceed.to the 
feveral kinds of idolatry, to examine and fettle 
the true notion of idolatry or falfe worfhip, in 
its largeft fenfe. 

Idolatry then is the paying religious wor- 
fhip, and diredting acts of devotion to other 
beings befides God, upon a fuppofition that 
_ they are able to do us good or harm, and that 
they are entitled to fuch adoration. 

It is worfhiping them, either againft the 
command of God, or without his command or 
permiffion. | 
- Let us now examine this idolatry by the 
light of nature, by the Jewith difpenfation, and 
byt the Gofpel. 


By 


By the light of nature we are very certain 
of two great truths, of our own exiftence, and 
of the exiftence of one Creator, of the God 
and Father of all. We are alfo certain that 
we ought to worfhip and ferve him. 

By the fame light it appears extremely pro- 
babie that befides us men, and the God and 
Father of all, there are other beings fuperior 
to us, and inferior to God; and with this 
notion ancient and general * tradition agrees in 
fuppofing beings cailed Angels, good Demons, 
and celeftial Spirits. 

But. whether thefe beings are ulgnell by 
the Almighty as governors of this world, 
whether they concern themfelves in human 
affairs, and whether they act as mediators be- 
tween God and us, this is a point about which 
human reafon is abfolutely filent, and which 
can only be known by miracles, and by a re- 
velation. : 

Confequently the Pagans were not excufable 
in worfhiping fuch fort of beings as inferior 


_ *Hefiod fays, that there are thirty thoufand of them : 


Tels yag pveros sicty tor) oPort azervbclelpn 
*Abzvotlos Znvo0e5 Quarsexes Symlav avDeuqrur. 
"Os pu Quaacouciy te Vinces ~ oyetric tey%ty 


2 


e ~ a F. 
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and mediating Gods, fince they had no cer 
‘tainty that God had permitted or appointed it, 
‘and fince they had much reafon to queftion it, 
becaufe they had no revelation concerning it. 
‘Their pretended revelations and miraculous 
interpofitions of that kind were poffibly the 
tricks of evil {pirits, but more probably the im- 
poftures of evil men. 

In the Jewith religion, God peintictitanly 
guarded his people’ againft this fort of idolatry. 
He informed them that there were miniftring 
Spirits, or Angels, who executed his com- 
maids, but he did not permit the Jews to wor- 
fhip them; he confined religious ene to 
himfelf alone. 

It is true thatin the Old sTiRetioesints mention 
is made of a perfon, who is fometimes called 
God, and fometimes the Angel or the Mef- 
fenger of God.; and the ancient Chriftians, by 
comparing the Old with the New Teftament, 
were of opinion that this perfon was the Word 
of God, or the Son of God, who aed .as a 
Minifter and a Mediator between God and 
men before his incarnation. Bue then under 
the difpenfation of the Law, he did not aét in 
his own perfon and chara aéter, but either in the 
name of God whom he reprefented and -per- 

fonated, 
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fonated, or as an Angel and a fervant of God, 
and fo claimed at that time no poe wor- 
fhip to himfelf. : 

In the New Teftament the do&rine of the 
unity of God is likewife eftablifhed and con- 
firmed. ‘Though there be Gods many and 
Lords many, faith St. Paul, improperly or 
falfely fo called, yet to us, to us Chriftians, 
there is but one God, the Father, of whom 
are all things, and one Lord Jefus Chrift, by 
whom are all things. 

There is therefore a religious secithi due 
to the God and Father of all, and plainly due 
to him alone; and that is to acknowledge him 
to be what he alone is, the God and Father, 
the Author, the firft Caufe of all; and we are 
direéted to addrefs ourfelves to him in the name 
of his Son, 

Monftrous and Asuiiashie have been the 
doétrines of fome Heretics in the earlier ages 
of Chriftianity, if we may credit the accounts 
which the Fathers of the Church have given 
us of them. But we have feen in this cen- 
tury a fyftem of religion, which for ob{cenity 
and blafphemy equals any thing that ftands 
upon record. I mean that of Zinzendorf and 
his befotted followers. Thefe men, amongft 

“ other 
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-otherdeteftable tenets, maintain that the God 
and Father of all is not. to be honoured, and 
that all religious worfhip muft be directed only - 
to Chrift,; and términate in him, as in the 
fupreme obje&t of adoration. 

Ged alone is to be worfhiped and ferved, 
in oppofition to all falfe Gods; but he himfelf 
hath made the exception, with relation to his 
own Son, who is in the Father and the Father - 
in him; and the exception is exprefled in the 
New Teftament, and in thefe words: 

Jefus faid unto his, difciples, after his refur- 
rection, All power is given unto mein heaven 
and in earth. And he bleffed them; and he 
was parted from them, and carried up into 
heaven ; and they worfhiped him. - 

God hath highly exalted him, and given 
him a name which is above every name, that 
at the name of Jefus every knee fhould bow, 
of things in heaven, and things on earth, and 
things under the earth; and that every tongue 
fhould confefs that Jefus‘Chrift is Lord, to the 
glory of God the Father. 

There are feveral kinds and degsees of ido- 
latry, which fhall now be confidered. 

Idolatry confifts in fetting up idol Gods in 
eppofition to the true God, or in conjunétion 

with 
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with him; or in worfhiping the true and only 
God himfelf in an idolatrous manner, and res 
prefenting him under vifible images; or laftly 
in worfhiping him after a manner which he 
hath forbidden, and in applying to him through 
imaginary and falfe mediators, in diminution 
of the honour due to Jefus Chritt. 

* The firft and higheft degree of idolatry 
is mixed with atheifm, when men, totally caft- 
ing off the belief of the true God, fet up in 
oppofition to him fome > Phantom of their 
own, if not as a dire&t obje&t of worfhip, yet 
at leaft as the only deity which they acknow- 
edge, and the firft Caufe to which they afcribe 
all the great effects which are indeed the 
bountiful gifts of God to mankind, and the 
propitious effeéts of his fupreme government. 
Of this kind are the notions which fome pro- 
fane men have framed to themfelves, of Na- 
ture, Fate, Fortune, Neceffity, Chance, and 
the like, to which they afcribe the beauty, 
order, regularity, and prefervation of the 
world. 


aS, Clarke, Sera. I, and II. 
> Such is the Moriya gubernans, and the Vis abdita quadam of 


Lucretins, 
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“This ‘idolatrous atheifm was not the firft 
kind of idolatry which infected the earth, but 
it arofe’ afterwards along’ with philofophical 
fpeculations, and it hath continued up and 
down ever fince; and to this clafs perhaps be- 
long moit of thofe who argue againft revealed 
_ religion, and who call themfelves Deifts. They 
stalk much of God, and they pretend to be- 
‘Heve in God ; but when ‘you come to examine 
their notions on this fundamental article of 
religion, you will find that their God is a mere 
machine, a flave to neceffity, who hath no re- 
gard to the behaviour of men, and is little dif- 
ferent from Nature and Fate, 

The ancient idolaters, bad as they were, yet 
were nét: fo unredfonable and abfurd as thefe 
atheiftical half-philofophers. The old idolaters, 
looking up no higher than to the fenfible and 
vifible caufes of good things which they en- 
joyed, worfhiped the fun, moon, and ftars, 
and various parts of the earth, as the authors - 
of bleffings of which they were undoubtedly 
the inftruments. This, I fay, was lefs ftupid 
and perverfe than to attribute the caufe of all 
things to mere names and nothings, to powers 
which lodge no where but in the heads of 
foolifh and conceited men, who pretend to be 

| wifer 
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wifer than others. And yet the adoration of the 
hoft of heaven, of the moft beautiful and re- 
fplendent part of the univerfe, was a folly with- 
out a fufficient excufe even in the dark. times 
of Pagan ignorance. Reafon itfelf, that lamp 

~of God, without borrowing affiftance from the 
light of Revelation, was fufficient to lead men 
from the wonderful ftructure. and harmonious 
motions of lifelefs matter to the knowledge of 
an intelligent Caufe; the day and the night, 
the heavens and the earth, proclaiming the 
eternal divinity of their Author. 

When the children of men had corrupted 
this natural knowledge of God, idolatry {pred 
itfelf into a variety of branches. . Some wor- 
fhiped the fun, moon, and ftars, ftruck with 
their beauty and utility; others adored dead 
men, watriors, princes, founders. of empires, 
inventors of arts, and civilizers of fociety ; and 
this latter was the idolatry of the Greeks and 
Romans, who indeed were wile, polite, learned, 
and ingenious people, but as to their public 
and popular religion, little better than the 
meaneft favages, and adhering to traditions 
which had been delivered to them from their 
rude and ignorant anceftors, 
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“The next kind of idolatry is to fet tip fice 
titious Gods, not indeed totally in exclufion of 
the true God, but in conjunéion with him: 
Such was that of thofe Pagans who acknow- 
ledging one fupreme God and Father, yet wor- 
—fhiped along with him many inferior and 
imaginary Gods. Such was the idolatry of 
the Jews in the time of their Judges and Kings } 
for the people of Ifrael and Judah, even when 
they were moft corrupted, do not feem to have 
abfolutely and entirely renounced the God of 
their fathers. ‘They worfhiped him, and they 
worfhiped falfe Gods with him and befides 
him. 

A third fort or degree of idolatry is when 
men worfhip indeed the true God, and him 
only, but yet after an idolatrous manner, res 
prefenting him under vifible images. God is a 
fpirit, and it is the greateft indignity ima- 
ginable to conceive that he who made all 
things can be reprefented, under atiy form, 
fhape, or image of any creature whatfoever:; 
To defcribe God, the invifible author of all, 
under the likenefs of the fun or moon, thofe 
ufeful and beautiful parts of the creation, is a 
folly, but yet it is a folly to which in the days 
of blind ignorance there was a temptation ; 

2 > and 
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and as man is the nobleft vifible object, and the 
only rational obje& of our fenfes in the crea- 
tion, it is not ftrange that weak minds fhould 
have delineated God under an human fimilj- 
tude: but that men fhould have’ reprefented 
the divine nature, or any of their deities un- 
der the likenefs of a beaft, a bird, a fith, an 
infegét, a poft or a ftone, this is an infatuation 
which might feem incredible, if the old monu- 
ments of profane hiftory did not fhew that 
feveral nations were guilty of it; and if facred 
hiftory did not inform us that the Ifraelites in 
the wildernefs worfhiped the image of a Calf, 
and called it The Lord their God who brought 
them out of A°gypt. Afterwards Jeroboam 
caufed Ifrael to fin in the fame manner, by fet- 
ing up Calves in Dan and Bethel, as reprefen- 
tatives of the God of heaven, who had com- 
manded himfelf to be worfhiped at Jerufalem, 
in the Temple, and without any image. 

The additional light of the gofpel was more 
than fufficient to clear the Chriftian Church, 
at leaft, from fuch fort of idolatry: but’ the 
Church of Rome hath fallen little fhort of 
thefe grofs corruptions. She confecrates and. 
adores pictures and images of God the Father 
almighty, in dire€t oppofition to the fecond 

. com-~ 
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commandment, and eftablithed long ago an 


image-worfhip exactly parallel to Pagan fuper- 
{tition ; and is forced ftill, in thefe more en- 
lightened times, to fupport and defend inno- 
vations introduced in the darkeft ages by.en- 
thufiaftic, ignorant, bold and profligate men ; 
for this is the true charaéter of thofe who firft 
brought: image-worfhip into the, Church of 
Chrift. ‘Though this idolatrous practice be- 
gan to exert itfelf in calamitous, illiterate, and 
fuperftitious times, yet it appeared even then 


fo abfurd and fhocking to the better fort, that 


it met with a very long and violent oppofition, 
both in the Eaft and in the Weft, before it 
could prevail and profper. 

_ Another fpecies of idolatry is, when God is 
worfhiped in a way which he hath forbidden, 
and through falfe mediators. God commanded 
the Jews not only to worfhip him alone, but 
to pay him public worfhip after a certain pre- 
{cribed manner, and in certain times and places ; ; 
and they who neglected and violated thefe rites 
and ceremonies were looked upoén_.as departers 
-from. God, and ranked. along with idolaters. 
God alfo appointed a fort of mediators between 
‘himfelfand the people... Mofes performed this 
FCS and then Aaron, and the High-priefts in 

, fucceflion. 
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_ fucceffion. The people were not permitted to. 
burn imcenfe, to offer. facrifices, to blefs the 
congregation, and to invade any part of the 
priefthood ; and faults of this kind were fe- 
verely and fometimes miraculoufly punithed. 
Thefe were types and figuies and fore-runners 
of that one great High-prieft and Mediator, 
who was to be revealed, who when he had by 
himfelf purged our fins, fat down on the right 
hand of the Majefty on high, where he ever 
liveth to make interceffion for us. There is to 
us Chriftians one God, and one Mediator be- 
tween God and man, the man Chrift Jefus. © 
Hence it follows that the worfhip which {fo . 
many Chriftians pay to Angels, to Saints, to 
Images, to Bones, and Reliques, and to the 
blefled Virgin, whom they ftyle Our Lady, 
and the Mother of God, and the Queen. of 
heaven, is really a falfe worfhip hardly diftin-” 
guifhable from idolatry. When it is faid, by 
way of excufe, that they worfhip thefe only as_ 
mediators, that alters the cafe very little, fince 
to apply. to a falfe mediator is as much ade- 
parture from Jefus Chrift out only advocate, as 
to worfhip a fictitious Deity is withdrawing 
our faith and allegiance from the true God. 
St. Paul faith cexprefsly 5 Tet 1 ‘no man beguile | 
Vou, Wi. Cc “you 
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you of your reward by a voluntary humility 
and worthiping of Angels, intruding into 
thofe things which he hath not feen, vainly 
puffed up in his flethly mind, and not holding 
the head, which is Chrift. Thus he fore-. 
warned Chriftians; but the worfhiping of 
Angels and Saints, as mediators, crept into’ 
the Chureh about four hundred years after-— 
wards, and hath continued ever fince, in de- 
fiance of his admonitions, and againgt | the 
whole tenour of the facred writings. 

Thefe are the feveral forts of idolatry, pro- 
perly fo called, and in thé literal fenfe. But 
there are feveral other tranfgreffions, which as 
they are a departure from God and from our 
duty to him, and a reliance upon wrong objects, 
are reprefented as idolatrous practices, idola- 
trous in a figurative and fpiritual fenfe. : 

When a general corruption had infected the 
Chriftian world, when the Church domineered 
over the State, and made laws contrary to thofe 
of the Gofpel; when Popes and Papal Councils. 
claimed infallibility and abfolute dominion over 
the foul and body, then they who obeyed thefe. 
tyrants, and’ exchanged their Chriftian liberty 
for a worfé than A®gyptian bondage, were ; 
guilty of a folly and. a fault which might 
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juftly be called idolatry, and which in the prow 
phetie parts of f{cripture is called Worfhiping’ 
the Beaft and the Image of the Beaft. 

* Again; When perfons having no prattical 
fenfe of religion, no fear and no love of God, 
place their whole truft in the riches and the 
power of this prefent world, they are idolaters' 
in the figurative fenfe. Covetoufnef, fays St. 
Paul, is idolatry, and the covetous man is an 
idolater. He chargeth them who are rich in 
this world not to truft in uncertain riches; but 
in the living God. So becaufe very vitiotis and: 
debauched perfons are wholly intent upon gra=. 
tifying their fenfual inclinations, the fame: 
Apoftle reprefents thefe alfo as figurative ido~ 
laters, whofe God is their Belly. | 
Laftly, they juftly deferve to be tanked 
amoneft figurative idolaters, who are devoted 
flaves to the Great and Powerful, and to their 
own felfith views; who facrifice to thefe Mat 
ters, not’ only their time, but their honour; 
their confcienée, and their religion, and are 
willing to-be ernployed in the moft difingenti- 
ous and difhotieft tratifactionss and all for the 
falee of lucre and ‘advancement. They alfo 
whofe views are altogether wordly, who tely: 
vi their own abilities atid’ truft in the w. 
2 .. oO 
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of mortal creatures, forgetting ‘their duty to 
God, ‘and their dependence upon him, are re: 
prefented in the Scripttres as. no better than 
idolaters. The Seripture fays, Curfed be he 
that maketh a graven image and wortfhipetl: 
it: the fame Scripture fays, Curfed is the mar: 
that trufteth in man, and maketh the fleth his. 
arm, and whofe heart departeth.from the Lord. 

Thefe are-the feveral kinds of idolatry, Howls 
literal and figurative. 

Upon the whole we may obferve, Girly am 
though idolatry is acrime generally difowned,: 
yet it is very apt to fpring up where fuper-. 
{tition is encouraged, and’ ignorance prevails.: 
‘Thus it grew upon the people of Ifrael and. 
Judah, and thus it crept into the Church. of 
Chrift. 

We may obferve, fecondly, a Idolatry i 1Ge 
moft pernicious in its effets and confequences.. 
Amongft the Pagans it was attended with a 
fuitable worfhip, and their falfe: Gods were 
honoured with ridiculous, impure, and. cruel. 
rites and ceremonies. Amongft Chriftians, the. 
. worfhip of Angels, Saints, Images, Reliques, 
and the confecrated Bread, was eftablifhed and: 
maisitained by a thoufand lying miracles. and. 
vile impoftures, -and. by. the utmoft violence, 
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and inhumanity. St. Jerom, defcribing the 
temper and genius of the moft confiderable 
nations in his days, fays of the Romans, that 
their character-was, to be proud and credulous. 
If it was fo then, it hath been fo fince ; the 
Roman Church hath been remarkable for in- 
folence and fuperftition, and hath fhed more 
Chriftian blood, and made more Martyrs, than 
ail the Heathen perfecutions put together. 

Let us be thankful that we are free from 
fuch bendage, and permitted and exhorted to 
worfhip God, and to worfhip him in fpirit and 
in truth. 


aed SE R- 










; ‘ Sgn i ? ; ie . a , le 
ee ee te) cn ey : 
- eno 5 haere et 
os “and sasediahsilantniil evn 
| a Bs: ms hi Mi F 
i se ana “x wy es Te Oey. 


é es si : % 


= ee he 5 hg 


Sao pe 
. eS Beh 


a cae se Aye . ee hee) 
ot sad enh bape peeegirs 
Wakes wa Lis tanta edad 


ae > nate mapeit crane 


{ 23 ] 


SERMON IL. 


Exopus xx. 5, 6. 


I the Lord thy God am a jealous God, vifiting the 
iniquities of the fathers upon the children unto 
the third and fourth generation of them that 
hate me, and foewing mercy unto thoufands of 
them that love me, and keep my command» 
ments. ) | 


HE threatning contained in thefe words 

4S. hath an appearance of great feverity, 
not to fay, of injuftice; and it feems alfo to he 
contradi&ed in the Prophecies of Ezechiel, 
where God fays, The fon fhall not bear the 
iniquity of the father, neither fhall the father 
bear the iniquity of the fon: the righteouf- 
nefs of the righteous fhall be upon him, and 
the wickednefs of the wicked fhall be upog. 
him. I fhall therefore endeayour to illuftrate 
} 7 C4 bi9VEOlil and 
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and explain the text, and at the fame time 
fhew that thefe paflages of Scripture are not 
inconfiftent : after which I will proceed, by 
way of inference, to confider how far thefe 
promifes and thre atnings concern all perfons in | 
all times. 

But firft it is neceffary to make fome gene- 
yal remarks upon the promifes and the esr 
nings of God. 

* 1,;When-God promifeth. a bleffing, though 
no {pecial condition fhould be mentioned, yet 
a condition is always underftood, that the per- 


‘fons concerned, be, in the -main,..dutiful and 


obedient: «.Elfe,\ if. they. noterioufly tranf- 
grefs, the promifé becomes void, and God may 
perform it or not, according ta his own good 
pleature and wildom. Rah rr sek ae 9 
2, W hatfoever God sce upon op cenfain 
‘conditions, “that he mutt perform, | if the con- 
‘dition be ‘performed. Ww hen we fay that he 
‘muift perform = the meaning: is. that it fuits 
with his ngture,, and his perfections, and that 
they require, it. “As the perfections of God 


are propoled | to us for our imitation,, fo, what- 


“aes (Ss 


in eminent, manner, Sei featee degree, 
Now it is vuniverfally agreed that amongft 
men, 
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’ men, a lawful promife ought to be fulfilled 
where there is no juft impediment. 

3. And yet of all God’s promifes relating to 
the prefent ftate, it muft be underftood that 
they fhall be fulfilled ufually, or for the moft 
part, but not particularly and univerfally. 
Such kind of exceptions muft be underftood, 
becaufe the hiftory of the Old Tefament fhews 
it in many places, and becaufe the nature of 
things plainly: requires it; for it is impoffible 
that men fhould receive in this life, and whilft 
they dwell in fociety, 1 in an exact a ces to 
their deeds, 

4. The two obférvations laft mentioned are 
founded, the one upon reafon, the other upon 
fa&, and yet they feem to contradi@ each 
other; and fome method muft be found to re- 
concile them. What God promifed to the 
Jews, that he did not perform ; he did not per- 
form it perpetually and without exception. 
The Jews foon became fenfible of this difficul- 
ty, and hence arofe the old complaint that 
fufficient difference was not made between the 
righteous and the wicked, not fuch a differ-— 
ence as might have been expected from God’s 
promifes and threatnings. But this inequality 
of Providence was an earneft and an indica- 

tion 
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tion which God gave to men,, that his. difpen- 
{ations towards them w ere not confined to this 
narrow. fcene, nor fhut up within the fhort 
bounds of human life, but that there fhould 
be another ftate, and a fature time, in which 
all fuch defects fhould be rectified.. This 1s 
the, inference which wife.men ought to have 
made. and probably good men did make the 
inference, and looked upon it.as certain, or as 
highly probable, to fay the leaft. 
- Still it may be objected. that ae the pro- 
mife is not exactly fulfilled... Yet rf it be ful- 
filled in a more excellent fenfe than the words 
feem to import, if not only an equivalent, but 
a much greater thing be given, no wrong {ure- 
ly is done tothe receiver. He who promifeth 
afmall penfion, and inftead of it gives a con- 
fiderable eftate, is not guilty of breaking, his 
promife. 
5. When God prt: Bac he {till remains 
» free to. punifh or not, according as his wif 
dom fhall dire&, This .condition is always to 
be underftood, that he will do it, if he thinks 
ft;.and his veracity is not concerned in the 
The fir threat that God denounced, was not executed firict- 
ly; ‘and’ according sto the letter ; ‘In the day that thou tranf- 
greflett, thou fhalt die, ; 
execution 
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execution of his threats. So that though there 
is always juft caufe and great reafon to expect 
‘that they will be fulfilled, yet there is no caufe 
and reafon to account God to be inconftant and 
changeable, if he fhould not execute them, 
There is this plain difference between pro- 
mifes and threatnings, that by promifing, God 
enters into a covenant, and becomes in a cer-~ 
tain fenfe and manner a debtor; and he who 
anfwereth the conditions, hath a claim to the 
promife and to the reward: but when God 
threatens, the tran{greffor furely hath no right, 
any more than he can have a defire, to require 
punifhment ; ; and if God exert not his right, 
none is wronged. 

6. When God threatens, saacwehien no condi- 
tion be named, yet there is one ufually under- 
ftood, upon which the threatned evil may be 
avoided; and that is repentance and amend- 
ment, which, as the hiftory of the Old Tefta- 
ment. fhews, often reverfed a feemingly irre- 
yerfible fentence. 

7. Laftly, God fometimes confirmed his 
threatnings as well as his promifes by an oath; 
which fhewed that the decree was fixed and 
ratified, and that no human behayiour } could 
change it. 

To 
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To thefe general remarks: ‘one morei is to bé 
added, namely; that there are fometimes fome 
divitie ‘promifes which are provideritial and 
prophetical, founded upon the foreknowledge 
of Ged, and relating to that order and ourle 
of ‘things which he hath decreed; and” thiefe 
are not uleerame by any panei —_ rent « can 
=a zt “ti é 

. 'Thefe ‘remarks will be of ufe to ‘illuftrate 
and explain the text. I the Lord thy God’am 
a jealous. God, vifiting the iniquities of the fa- 
thers: upon the childreny unto the third and 
fourth’ géneration: of them that hate me, and 
fhewing mercy unto thoufands of them that 
love me and keep my commandments : on 
which words I obferve;3 wo 

J. To punifh the fon for the i iniquity of the 
fathers ‘by depriving him of any thing to which 
he hath a right, and to' which the ‘avenger 
hath no right, be it ‘life, or health, or'liberty, 
or property,’ or ‘reputation, is of itfelf an un- 
juft thing. I thall not go about to prove what. 
is fo extremely manifeft. No man can be made 
a‘ finner purely by the fault of another, °any 
more than he can be made perfonally righteous 
by the obedience of another. God by his pro= 
pe hath declared that to punith the inno- 

cent 
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cent for the guilt of their anceftors is an un- 
equal way of proceeding... Yet many nations 
have been guilty of it, and moft nations, in 
cafes of treafon, do fomething that at firft fight 
looks like it. God exprefsly forbids it in 
Deuteronomy, where he gives this law; "The 
fathers fhalk not be put to death for the chil-. 
dren, neither fhall the children be put to death 
for the fathers: every man fhall be put. to. 
death for his own fin. 

There were perhaps nations in the time of 
Mofes, which had laws or cuftoms, fuch as the 
Perfians and * Macedonians afterwards had, by 


a This appeared-fo unreafonable to Alexander, that he abolithed 
the cuitom, though he was of an arbitrary and tyrannical difpofi- 
tion, which his power and his faeeale contributed to inereafe. 
2. urtius, Vill. 8. 

In China, they punish the parents for the faults of their chil- — 
dren. ‘Fhis was alfo a cuftom in Peru, fays Garcilaffo. It is taken 
from defpotic notions. Moxtefyuiev, L’Ejprit des Loix, vi. 20. 

Diodorus Siculus fays that the ASgyptian kings condemned to the. 
shines “their captives and criminals, and thofe at whom they were, 
offended; and fometimes their families alfo and their relations, 
OS, 

Plato exprefsly forbids that children fhould fuffer for the faults 
of their parents. De Leg. ix. p. 855, Ed. Steph. 

Neirafcamur inimicorum et hoftium liberis. Inter Syllana@ cru- 
delitatis exempla ett, quod a republica lberos profcriptorum fub- 
movit. Nihileit iniquius quam meri heredem paterni odii fieri. 
Seugca De. sti, ii. 94. 

which 
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which if a man confpired againft the king, all 
his'relations were put to death. In the fecond 
book of Kings, it is recorded that Amaziah 
flew the fervants which had flain the king his 
father; but the children of the murderers he 
flew not, according to that which is written 
in the book of the Law of Mofes. 

Yet it is not to be fuppofed that even: the 
moft arbitrary princes and the moft barbarous 
nations in acting thus intended dire@ly and 
immediately to punifh the innocent; but they 
pretended doubtlefs, as an excufe for it, that 
the fecurity of the government required fuch 
feverity, and that it was with a defign to pu- 
uifh the offender and to afflict him the more 
grievoufly, that they deftroyed his family: 
for if a private man amongft them had taken 
fuch fort of revenge, they would have ac» 
counted him a murderer. | 

In the mildeft and the beft ordered govern- 
ments, in cafes of treafon, children @ fuffer for 
the fault of the fathers. But nothing is taken 
from them to which they have a claim: For 
ho perfon in, civil fociety hath a right to hes 


3 Civeto juftifies fuch procedures, and yet with fome reliance: 
Nee vero me fugit; quam fit acetbuin; parentium feelera filiotum 
penis luis, Epis ad Brutum xii, et xv. ps 130. 138. 
nours 
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nours and eftates upon other terms than fuch’ 
as are confiltent with the public good, nor 
could he poffefs them without the aid and pro- 
tection of fociety. So that the government 
only takes back its own. And yet, even in 
this cafe, ftrict juftice borders upon hard feve- 
rity, and fome degree of clemency feems more 
commendable. 

The Roman Hiftory affords us a remarkable 
inftance ‘relating to this point. When Caffius, 
a man in high ftation, had confpired againft. 
Marcus Aurelius, his Emperor; and his friend 
and benefactor, the revolt was foon quafhed, 
and Caffius was flain by his own foldiers. 
Upon this occafion, the Emperor, who would 
certainly have périfhed if his enemies had pre~ 
vailed, yet forgave thofe who had been en- 
gaged in the rebellion, and took the wife and 
children of Caffius wnder his proteétion, and 
defired the Senate to forgive them, or’ rather, 
faid he, to treat them as’perfons entirely in- 
nocent ;, fince. not ‘they, but Caffius. was the 
offender. . a 

Now we may afk: any one whether this. 4. 
haviour of the Emperor did him honour. “AH 
the Hiftorians, ancient and modern, who have. 
se = the wi agree in, ERS the 

lenity 


32 SERMON Il. 
lenity and the good nature of this excellent 
Prince. 

In the * poetical aa popular religion a; the, 
Bixaen, this conduct of punifhing the children 
for the fathers is perpetually afcribed to the 
Gods, and they are reprefented as ftriking awry 
in their rage and refentment, and revenging 
themfelves upon the innocent for the faults of 
others. And as it was not pretended that the 
Gods ever made a compenfation to the harm- 
lefs fufferers, or that the fufferers deferved it 
upon other accounts, this was reprefenting the 
Deities as perverfe and unreafonable beings, 
made up of human frailties and human vices. 

This appeared unjuft indeed to men of fenfe 
and refle@ion, and the > Roman Orator fays 
upon the fubjeét; O the wonderful equity of 
the Gods! Would any nation fuffer a law to 
be made that the fon fhould be condemned 
for the fault of the father? And yet the wife. 
Romans in fome cafes aéted as © unreafo-. 


'* Horace Carm, III. ii, 30. IM. vie 1. Ovid Mer, iv. 
Virgil An. i. 4. &e. Bayle Did. Ajax Oil. Not.c. 
> DeNat. Deor. iii. 38. The words are afcribed to Cotta; but 
doubtlefs they exprefs the fentiments of Cicero, becaufe they 
affirm no more than what no Philofopher of any fect would have 
denied. 
% Seg Di. Wi. on the truth of the Chrift. Relig. - +E 
| nably, 
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nably, and punifhed the innocent with the 
guilty. | 
IL In the cafe of affliting the children of 
wicked parents, it muft be obferved and ac- 
knowledged that God hath fingular and pecu- 
liar rights which man cannot have, and alfo 
a power of making a compenfation to the fuf- 
ferers for any rigorous proceedings, which hu- 
man governments commonly have not; bes 
caufe, firft, with refpe& to God, all men are 
finners, more or lefs, and God may chaften 
any of them for their perfonal iniquities; fe- 
condly, men have no right to any thing that 
they poflefs, exclufively of God; all that we 
have comes from him, as.a thing lent or bes 
{towed upon certain terms, which is the mean- 
ing of the words ufed by Job, The Lord gave; 
and the Lord hath taken away: bleffed be his 
name; thirdly, when a perfon fuffers in this 
life more than others who are not {fo good as 
himfelf, God can make it up to him hereafter. 
Upon all which accounts, if God fhould afflict 
the children of the wicked, it would not prove 
him unjuft. : 
III. The denunciation that God would vifit 
the fins of the fathers upon the children is an- 
nexed to the commandment againft Idolatry. 
VoL. V. D Contfe« 
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Confequently it feems to be a national rather 
than a perfonal threatning. For Idolatry is not 
ufually like other crimes, the fault of this or 
that man in fociety.. It is an. infectious and 
popular diftemper; nor can it well enter into 
a nation without a getieral depravity, and con- 
fent of rulers and people. It was thus amongft 
the people of Ifrael; and in this cafe, as God 
was in a particular manner ‘the Ruler of that 
people, and as this was rebellion and treafon 
againft him, he vifited this iniquity in a ge- 
neral and national way; he punifhed them 
with peftilence, famine ‘and fword, and gave 
them into the hands of their enemies, and fent 
them into captivity. In thefe general calami- 
ties the children were involved, and often fuf- 
fered to the third and fourth generation. And 
indeed they muft have often deferved it upon 
a-perfonal account; for if a nation is generally 
degenerated and corrupted, which was the cafe 
of the Jews when they fell into idolatry, what 
could be expected from the next generation 
who had feen nothing but bad example from 
their infancy ? What but this, that they fhould 
be even more wicked than their parents? As 
a Roman writer, who lived in a corrupted age, 
| concluded 
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concluded juftly enough, that * as they were 
worfe than their:degenerating fathers, fo they 
fhould have an offspring worfe than them- 
felves.:, This was, to:be expected amongtt the 
Jews; and the fufferings which God permitted 
to befall the pofterity of idolaters. were the 
enly likely. means of reclaiming them, and a 
de{perate remedy of which they ftood in need. — 
- IV. A’s then this threatning was rather na- 
tional, than perfonal, fo it was only generally 
bit) not conftantly anflicted upon: particular 
tran{greflors; and the fame muft be in. fome. 
meafuré true. cohcernitig the promife of fhew- 
ing amercy to, a thoufand generations of the: 
righteous. , National recompenfes and correc- 
tions. cannot be dealt out in an exact and inva- 
rable proportion to éach perfon.. If we knew. 
what. befell every perfon in. that nation, we 
fhould find that God did not always vifit their: 
iniquities according to their feveral degrees of 
guilt: and yet in fuch a cafe, there was no in- 
conitancy or want of veracity in God; for, as 
we before obferved, when God threatens, he. 
threatens what he may do, and not what he: 
niuft ts: and though he be eae by his 


a "Honk, Carm: iti. Vie 46. 
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perfections to do ndthing: that ts ‘unjuft, he ds 
not obliged to do every thing that is gaits onary 
thing that he may juftly do. 

But though there be no neceflity that G Gea 
thould punith becaufe he hath threatned it, yet, 
becaufe it is fit that poodnefs fhould upon the 
whole have the advantage over iniquity, a 
juft and equal difpenfation of rewards and 
punifhments is neceflary to vindicate the divine 
providence and impartiality ; ; and ‘from this 
the certainty of a future ftate spies be: col- 
lected. 
V. The iniquities of men have by tn very 


nature of things, and by the connection of 


caufes and effects, a tendency to hurt their fa-: 


milies and their pofterity. Now as thefe are | 


natural confequences, God may be faid in this 
cafe to vifit the fins of the fathers upon the 
children; he may be faid to do thus, according. 
to the language of the Old Teftament, and 
the Jewith phrafe, which afcribe almoft every 

_ thing toGod that is done by his permiffion, 
_ and by the courfe of nature and of provi- 
dence. 

VI. When the children of fitters are afflicted, 
this is not to be always accounted a punith- 
ment, Either they deferve it, or they deferve 

~ it 


— 
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it not. If by their own mifbehaviour they 
juftly incur it, they ought to receive it as a 
due punifhment; if they are not addicted to 
vitious habits, and if they endeavour to do 
their duty, the evils which they endure are to 
be accounted inconveniences attending the pre- 
fent ftate of mortality, trials for the exercife 
of virtue, and corrections intended for im- 
provement. For human calamities are not to 
be called divine judgments, unlefs there be 
fomething miraculous in them, or fome reve- 
lation declaring them to be fo. None can be 
entirely exempted from them; and even in the 
Jewith difpenfation, wherein temporal rewards 
were more fully promifed and more regularly 
given to the righteou:, thefe promifes were to 
be taken with proper reftrictions and limita- 
tions. 

VII. The Jews, in the time of ace 
complained that they were punifhed, not for 
their own fins, but for the fins of their fathers; 
- and God by the Prophet declares that ‘this ac- 
cufation of his providence was falfe and ground- 
lefs. What he fays may be seduced to the 
following anfwers : 

Fir; you are and you seth know your- 
felves to be a wicked generation. Therefore 

D 3 whatfoever 
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whatfoever you fuffer, you well deferve it upon | 
Seed own account. 

Secondly ; ‘Fhough you lie’ inter a amtran 
afacdice yet if any of you be dutiful and obe- 
dient to me, it is in my power to reward that 
man perfonally, and reward him I will. 

Thirdly; He who'gives himfelf up to ini- 
quity, and fets me and my laws atdefiance, he 
fhall not live, he fhall furely die: but the righ- 
teous man and the penitent. finner’ fhall sn 
Ee fave his foul alive. 

‘In thefe expreffions there is fomething ams 
rom ; and the divine wifdom feems to have 
intended that it fhould be fo. 

To live, may mean, to enjoy long life a 
profperity ; to die, may prin to come to an 
untimely end. | 

Again; to live may mean, to efcape any 
preternatural and miraculous vifitation ; to die 
may mean, to be cut off by a judgment of 
God, and a punifhment plainly infli@ed by 
him. | ert HP | 

- Laftly; To live, and to die; may have fome 
refpect to'a future ftate.: 

And now, let us fuppofe that this difference 
between the righteous and the wicked’ was 
not wonerantly and invariably made even inthe 

: 4 time 
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time of Ezechiel; and let us fuppofe farther 
that a Jew had expoftulated again, and faid; 
According to God’s declaration, one might ex- 
‘pect rewards and punifhments in an exaé pro- 
portion to goodnefs and iniquity; but this 
exact proportion is not kept, at leaft, it is not 
vifible to us. 

To fuch an obje&tor God might have an- 
fwered, by the Prophet, thus; Doft thou ther 
fuppofe that the Almighty cannot make up 
this difference fome way or other? Doft thou 
think that to live is only to draw this air and 
to dwell upon the earth for a fhort time? May 
there not bea ftate after this, in which a7 
words {hall be fulfilled? 

But the divine Wifdom, it feems, would not 
at that time fo fully clear up the dodtrine of a 
future ftate. God had given to the Jews fe- 
veral intimations of it, and he left them to | 
draw the inferences, referving a. perfect difco- 

very to the times of the Meffias. 
- Let us now confider how far thefe threat- 
nings and promifes concern us, and what ef- 

fect they ought to have upon us, 
. Whatfoever calamities befall men, or nations, 
we have no warrant from the Gotpel to call 
them. divine judgments and punifhments for 
D4 their 
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their own fins, much lefs for the fins of their 
anceftors. This is rather forbidden and cons 
demned in the New Teftament, as cenforiouf- 
nefs and rafhnefs, whether we judge thus of 
others, or whether others judge this of us. 
True it is that calamities may come imme- 
diately from God, and may be punifhments in- 
flited by him; but as herein Providence 
ufually operates filently and fecretly, we are 
not competent judges of it, and it is more pro- 
per for us to account temporal evils in general 
as no certain figns of guilt and of God’s dif; 
pleafure, and to confider them rather, what 
doubtlefs they are intended to be, namely 
means to produce good to the whole, and even 
good to the fufferers. 

Indeed it becometh every perfon in time of 
adverfity and affliction to judge himfelf, to-ac- 
knowledge his own faults toGod, and to fub- 
mit decently to any harfh event, as toa law of 
mortality, to a trial, toa fatherly correction, . 
and to endeavour to become better for it. 

As the offences of finners have a tendency 
to bring evil upon their pofterity, and as God 
permits it fo to be, and it is not to be ex- 


pected that he will interpofe to prevent it, in 


this fenfe, as we before obferved, God might 
7a {4 be 
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be faid to vifit the iniquities of the: fathers 
upon the children; and in this fenfe he ever 
continues to do fo. Here then is a motive 
againft iniquity, which applies itfelf to the na- 
tural affection which parents have for their 
children, and an earneft defire to promote their 
happinefs. They are grieved to fee them 
miferable, and they are not pleafed to fee them 
wicked, how bad foever they may be them- 
felves; for fo it is that virtue ufually has our 
approbation, even when it hath not our affec- 
tions. If a man be debauched and intempe- 
rate, carelefs and extravagant, unjuft and info- 
lent, faithlefs and perfidious, cruel and mali- 
cious, if he give a loofe to his paffions, and 
fpoil his temper, it is more than probable that 
his children will fuffer for it many ways, and 
not only in their fortunes and their bodies, but 
perhaps in their minds and their difpofitions ; 
for vices as well as difeafes will fometimes run 
in the blood. A dreadful patrimony this, to 
leave to one’s children, a kind of original fin, 
oer evil propenfity, which next to. bad habits is | 
one of the hardeft things to conquer and cor- 
rect.. 

As the entailing a curfe on our pofterity 
ought to be a powerful difcouragement from 
vice ; 
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vice ; fo-on the contrary, the advantages. which 
defcend to the children of the righteous fhould 
be amore forcible incitement, to goodnefs. 
Vifiting the iniquities of the fathers upon the 
children: unto the third and fourth generation 
of them that hate me; and fhewing mercy 
unto thoufands of them that love me.and keep 
my commandments, It is here manifeftly im- 
plied that the Almighty is a thoufand times 
more prone to perform acts of beneficence than 
of feverity; that he is far more. difpofed to 
grant the promifed bleffing, than to inflict the 
‘threatned evil. Therefore though in the ca- 
lamities which. befali the children of finners, 
their fufferings ought rather to be afcribed. to 
natural than to preternatural caufes; yet in the 
profperity of the children of the righteous, the 
cafe feems not to be the fame, but there is great 
reafon to fuppofe that not only the courfe of 
things, but the fecret blefling of the Almighty. 
concurs. The providence of God aéts: in.a 
filent and myfterious manner, and may bring 
forth good to thofe whom. he loves ten thou- 
fand various ways which we perceive not, by. 
an influence which deftroys not human libers 
ty, by daily and-hourly miracles not vifible to 
mortal eyes. Here then is a. double incitement 
to 
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to goodnefs, that it will benefit our family and 
pofterity, both by its own ufeful nature, and 
by the fuperadded favour of God. 

A good parent gives his children a good 
education, and a good example, two things of 
ineftimable value; and when he dies, he leaves 
them his reputation, and the credit of being 
defcended from him, which may be of fignal 
fervice to them, and raife them up friends and 
protectors when he is no more. Thefe and 
many other advantages his juft and prudent 
condu& procures to thofe who are fo nearly 
related to him; to which, as we have ob- 
ferved, is to be joined the particular favour of 
God, who though he mercifully fails of exe- 
cuting the utmoft of his threats, is not defi- 
cient on the other fide, but is always better 
than his word. 
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EXODUS XX. 7s 


Thou halt not take the name of the Lord thy 
_ God in vain: for the Lord will not hold bine 
_ guiltlefs that taketh his name in vain. 


N order to explain this law, and to give you 

right notions of it, it ‘will be proper to 
confider, — . 

1. What ‘is aireelly forbidden in the ‘com~ 
mandment : | 

TI. What is forbidden in it by plain confe- 
qaemec** 
~ YII. What-is the penalty annexed to the 
breach of it, and upon what accounts this of 
fence is of fo heinous a nature: 

IV. What notions the Jews had of this 
commandment, and how they behaved with 


—_ to it: 
V. What 
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V. What our Saviour hath taught concern- 
ing it, and how far he hath extended it : 

VI. Whence it comes to pafs that the vio- 


lation of; it is pres 4 fo R FOSEP OR ang pre- 
‘archi: 

VIL. Laftly, By what methods obedience to 
this divine law might beft be fecured. 

1. We are to confider what is directly for- 
bidden in the commatidment ; ‘Thou fhalt not 
take the nang u-" he: hg dl hte hey in 
vain. a vs 1 

“Lying, in the Saas 8 of. the Old Tella. 

ment, is called vanity ; and to take the narne 
of God in vain, is to call God to witnefs to an 
untruth, and,to .fwear) falfely, by, his, nam 
The. crime. then. which: is, forbidden in th 
commandment, is perjury, or fwearing falfely 
hy..the.name of the Lord: and: this relates 
chiefly to promifes made’ to God or to man,, 
and folemaly. confirmed: by an oath; for to 
{wear falfely againft a perfon, before the civil, 
magiftrate, and in. bearing teftimony, is confi- 
dered as a diftiné. crime, and condemned in the, 
ninth commandment ; Thou fhalt not bear fale, 
witnefs againft. thy neighbour. | - | 

_ The third commandment requires of us, not. 
to fwear aah by the name of the Lord; and 

this 


SERMON ‘it. 47 

this law pertains, firtt, to vows made to God 
himfelf, and confirmed by an oath. 
It was a'common practice amongft the people 
of Ifrael to make vows: their forefathers had 
done fo from ancient times: the Law and the 
Prophets have ‘neither forbidden’ it, nor com- 
manded it. ‘They permit it; but then they very 
ftriftly require ‘the obfervance of a'vow, what 
inconveniences foever it ‘may draw after it: 
Thou fhalt not forfwear thyfelf; but thou fhalt 
perform thine oaths and thy vows to the Lord. 
When thou vowetft a vow unto God, defer not 
to pay it; for he hath no pleafure in fools: 
pay that which thou haft vowed. Better is it 
that thou fhouldft not vow, than that thou 
fhouldft vow and not pay. 

‘A vow to God, though not acebcapiiiicd 
with‘an oath, is much the fame thing as an 
oath; for it is making a folemn promife to God. 
The breach of it differs little from perjury ; and 
lying to God is a much greater offence lt 
lying to’men. | 

This spmandndens: relates, fecondly, to all 
promifes made to men, and confirmed by an 
oath, to all contracts and engagements of this 
kind either between one nation and another, or 
Reevtota princes and fubjeéts, or between man 
and 
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dnd man in any of the affairs of life. _Promifés 
in themfelves are facred, and fhould be faithfully 
kept; and a man of honour and probity will 
account himfelf as much bound by them as by 
any additional tie;- but when they are confirm- 
ed by oaths, they are ftill more facréd and in- 
violable. ‘David deferibing a righteous pérfons 
fays of him, that having {worn to his neigh- 
bour, he difappointeth him not, ene it were 
to his own hindrancei: - 

In all fuch covenants therefore, made oritth 
_ God; or man, fingular care muft be taken that 
wé promife what we are able to perform, and 
what is lawful of its Own nature; elfe a man 
mvolves himielf in guilt, whether he gry or 
breaks his oath. 

This commandment relates, yioedige to all 
forte of declarations which a man makes ahd 
confirms by calling God to witnefs. If he 
knowingly lies upon fuich occafions, he is guilty 
of perjury ; and if he is not fure that what he 
fays is true, he expofes himfelf to the danger 
of perjury, and is juftly to be accounted guilty 
of it by rath {wearing. 

But as to religious vows, if it be duly con- 
fidered that we are under no obligation to bind 
ourfelyes with fuch engagements, that they 

may 
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ray produce many unforefeen inconveniences, 
and cannot well produce any advantage, it is 
furely a wifer part to abftain totally from them, 
and in this, as ii all other things, to ftand faft 
in our natural and in our Chriftian liberty, in- 
ftead of feeking out temptations and forrows, 
and forging our own fetters. The Church of 
Rome therefore is highly to be blamed for en- 
couraging fuch fenfelefs fuperftition, and de- 
coying young people into vows of a fingle and 
folitary life, vows which often end, at the beft, 

_in fruitlefs regret, which is a fool’s repentance. 
We have inftances enough in the Scriptures to 
deter us from vows ; as ‘that of Jephtha, who 
was obliged to devote his only daughter to the 
Lord, that is, probably, to perpetual fervitude 
in the Tabernacle; of Saul, who to fulfill a 
foolifh vow would have flain his fon Jonathan ; 
but the people, who were wifer than he, would 
-not fuffer it; and of David himfelf, who being 
affronted by Nabal, {ware that he would de- 
ftroy the man and all his family ; but was pre- 
vented and pacified by the intreaties of Nabal’s 
wife ; and fo he kept himfelf indeed from the 
worfe guilt of murder, but yet at the expence 
of his oath, which he violated, and which he 
ought not to have made. 

“Wor. V. E Ak age 


50 SERMON ah, 

As to engagements and covenants folemnly 
contraéted between man and man, thefe alfo 
fhould be avoided, unlefs abfolute neceflity re- 
quires them. The righteous man, fays David, 
{weareth to his neighbour, and difappointeth 
him not. It is undoubtedly part of an honeft 
man’s charaéter to obferve his oaths, and to 
ftand to his word: but a wife man will never 
{wear to his neighbour when he can avoid it, 
will make him no rafh promifes, and will 
rather chufe to do him a kindnefs than to give 
him the expeétations of one. 

II. We have feen what is plainly and di- 
rectly forbidden in this commandment: but, 
fecondly, it follows by evident confequence 
that men ought not to ufe the name of God 
even in confirmation of things which are true, 
unlefs under circumftances which miake it 
neceflary or highly expedient. To ad thus 
out of levity and wantonnefs on every occur- 
rence, on trivial occafions, on every doubt and 
difpute, though it be in atteftation of a certain 
truth, is a great difrefpeét fhewed to God, and 
the direct way to perjury ;.fince he who {wear- 
eth lightly and frequently and habitually, will 
certainly, though undefignedly, fwear to many 
falfehoods. It is the way alfo to teach others 

3 | _ the 
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the fame -bad habit, and to lead them to the 
fame crime; fince men by converfing with pro- 
fane talkers are infenfibly induced to imitate 
them; and thus a contempt for ehiginn is 
countenanced and increafed. 

It follows alfo by plain confequence, that the 
name of God mutft not be profaned in withing 
evil to others, and calling’ upon God to curfe 
them ; which is a double crime, both againft 
God and again{ft man, and a crime which no 
cafe, no circum{tances, and no PES RAE can 

excufe, 

It follows likewife that men Sais not {peak 
prophanely and irreverently of God, and {et 
him at defiance, which is blafphemy; a crime 
even of a more {hocking nature than the for- 
mer, and to which nothing but confummate 
wickednefs can prompt any one who is in-his 
fenfes. Blafphemy is a crime again{ft which 
there was no Jaw made, and for which no 
punifhment was appointed, till one miferable 
man was guilty of it, as we read in Leviticus. 
He was immediately feized and put in prifon, 
and they confulted God, to know what they 
fhould do with him. And the Lord {pake unto 
Mofes, faying; Bring forth him that hath 
curfed without the camp, and let all that heard. 

E 2 him 
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hirn Jay their hands upon him, and let all the 
congregation ftone him. And thou fhalt {peak 
unto the children of Iftael, faying, Whofoever 
curfeth. his God, fhall bear his fin: and he that 
blafphemeth the name of the Lord, he thall 
furely be put to death, and all the Hg AS 
tion fhall certainly ftone him. 

~The fentence was juft! He who-curfeth his 
Maker deferves to die. But it may not be im- 
proper to obferve, that Chriftians by an intem- 
perate zeal have been too free in charging one 
another with blafphemy, and in their laws 
againft it have fometimes extended it too far, 
and included’ in it what, properly fpeaking, 
was not to be called blafphemy. Some perfons 
alfo have fuffered as Blafphemers, who ought 
rather to have been confined as Lunatics. 

lil. We are to confider thirdly, what is the 
penalty annexed to the breach of this precept, 
amd upon what accounts this offence is of fo 
heinous a nature. The Lord will not hold 
him guiltlefs that taketh his name in vain. 

This is a figure of fpeech frequently ufed, 
according to which more is meant than is ex- 
prefled. God will not account him innocent ; 
that is, he will treat him-as an heinous offen« 
éer, with the utmoft rigour. J 


i. 
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Tt was the opinion of the antient Gentiles 
that perjury was feverely punifhed by the Gods, 
and entailed a curfe upon a man and his family, 
and all his pofterity. Divine Revenge,, faid 
they, moves on flowly and filently, and un- 
feen of mortal eyes; but follows the fteps of 
the offender with obftinate perfeverance, and 
never gives over the purfuit till fhe overtakes 
and deftroys him.. The prophet Ezechiel pre- 
fents to our view almoft the fame Image of 
Vengeance, and {peaks in like manner. The | 
prophet had a vifion of a flying Roll, and it 
was explained to him; This is the Curfe that 
goeth over the face of the whole earth.—I 
will bring it forth, faith the Lord of hofts, 
and it fhail enter into the houfe of the thief, and 
into the houfe of him that fweareth falfely by 
my mame; and it fhall remain in the midft of 
his houfe, and fhall confume it, with the timber 
thereof, and the {tenes thereof. 

Becaufe profane converfation, blafphemy, 
curfing, fwwearing and perjury are crimes which 
can feldom be inguired into and punifhed by 
the civil magiftrate, therefore God takes it into 
his own hands, as an offence directly againtt 
himfelf, and declares that though men in au- 
thority may not be able, or may not be wil- 

: 3 E 3 ling 


ling to punith fuch tranfgreffors, yet they fhall 
not efcape his judgments, It is to be fuppofed 
that in ancient times, whilft God acted as the 
temporal King of the people of Ifrael, and 
ruled them with a particular providence, the 
crime of perjury was ufually punifhed by him 
in a particular manner. After this extraordi- 
nary government declined and ceafed amongft 
the Jews, and when the Chriftian difpenfation 
took place, temporal judgments were not fo 
con{picuous, and fuch finners are referved, like 
others, for the judgment of the great day. 
Concerning the unfortunate king Zedekiah, 
we read that the king of Babylon befieged Je- 
rufalem, and deftroyed it, and took Zedekiah, 
and flew his fons before his face, and put out 
his eyes, and bound him in fetters, and carried 
him to Babylon, and caft him into prifon till 
the day of his death. This was moft cruel 
and inhuman revenge. But Zedekiah had made 
a covenant with the Babylonian, and had fworn 
homage and allegiance to him, and then had 
violated his oath; and this, as the prophet 
Ezechiel exprefsly declares, brought down 
thefe heavy judgments upon him: Thus faith 
the Lord God concerning Zedekiah ; As I live, 
‘furely mine oath that he hath defpifed, and 
| my 
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my covenant that he hath broken, even it will 
I recompenfe upon his own head. 

The reafons for which God declares himfelf 
fo highly oftended at perjury are very manifett. 
It is a Crime which implies no lefs than a dif- 
belief of his perfe€tions and providence; or a 
bold contempt of his love and his autho- 
rity. It alfo deftroys all confidence that men 
can place in one another, diffolves all contraéts 
and engagements, and tends to fubvert civil — 
fociety. When once this crime becomes: popu- 
lar and general, it muft needs be accompanied 
with a total diffolution of manners, and an over- 
flowing of ungodlinefs. 

IV. The fourth thing which we stéuatea to. 
confider, was what notion the Jews had of 
this commandment, and how they behaved 
with relation to it. 

The Jews, that is thofe of the nation who 
had any piety and probity, ever accounted per- 
jury to be an heinous crime, as they were 
taught to account it by the Law and by the 
Prophets, and by the example of God’s juit 
feverity upon fuch offenders. In times when. 
wickednefs abounded amongft them, they were 
guilty of this as of other crimes, as it may be 
fuppofed, and as it ufually happens. 

E 4 The 


56 SERMON Iii, 

The Jews held the name of God in high ve+ 
neration, which was right and fit; but as they 
hada turn for fuperftition, and an inclination 
to imitate their Pagan neighbours, this vene- 
ration degenerated into a fantaftical fcruple,. 
and they held it unlawful to pronounce the 
name which God had giyen to himfelf, the 
name of Jehovah, even on the moft ferious 
occafions, and in reading the holy Scriptures ; 
but inftead of it, they always faid, The Lord.. 

Like other nations they were much difpofed 
to {wear in converfation ; and fearing to tranf- 
gre{s the third commandment, and to take the 
name of Godin vain, they took up a cuftom 
of fwearing, not by the Lord, but by other 
things, by other objets of efteem and vene- 
ration, as by heaven and earth, by the temple, 
by the altar; and thus they thought to evade 
the commandment, and to indulge themfelves 
in the practice ‘of {wearing, and even of. for- 
{wearing, without incurring danger. Qur Sa- 
viour condemned thofe evafive oaths, and told. 
them that to fwear by the temple was the fame 
thing as to {wear by that God to whom the 
temple was confecrated, and that the breach of 
all fuch kind of oaths was no better than per- 
jury. 

V. This 
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V. This brings us, fifthly, to confider what’ 
our Saviour hath taught concerning this com- 
mandment, and how far he hath extended it. 
Ye haye heard, fays he, that it hath been 
faid,— Thou {halt not forfwear thyfelf, but 
thou fhalt perform to the Lord thine oaths: 
but I fay unto you, Swear not at ‘all—but let 
your converfation be, yea, yea, nay, nay 3 for 
whatfoever is more than thefe cometh of evil. 
St. James hath expreffed himfelf in like 
manner, and in the words of his Mafter : Above 
all things, my brethren, fwear not, neither by 
heaven, neither by the earth, neither by any 
other oath; but let your yea be yea, and your 
nay, nay, left ye fall into condemnation, 
Many Pagan Philofophers have {aid the fame, 
and condemned all oaths without exeeption; 
many antient Chriftians, adhering to the letter 
of our Saviour’s precept, have alfo forbidden 
all {wearing ; the beft Moralifts in general, 
Pagans, Jews, or Chriftians, have confined the 
permiffion of taking an oath to very few cafes, 
and have laid many reftraints upon this evil 
cuftom, for evil it is whenfoever it can be avoid- 
ed. In later times fome fects of Chriftians have 
totally condemned all oaths as unlawful. But 
in this they have carried their fcruples too far ; 
| 4 and 
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and this is one of the inconveniences which 
will always arife, when religious but injudicious - 
perfons lay hold on fingle texts of Scripture, 
and undertake to interpret them, without com- 
paring them with other paflages, and calling 
in the light of reafon and natural fenfe to their 
aid, ‘That oaths are Jawful in matters of im- 
portance, appears from the practice of our Lord 
himfelf, who being adjured by the High-prieft 
in the name of God, anfwered to the adjura- 
tion, and by the example of St. Paul, who 
feveral times in his Epiftles calls God'to wit- 
nefs upon folemn occafions. In the Old Tefta- 
ment, and in the Law, oaths are not only per- 
mitted, but enjoined, and confequently could 
not be unlawfulin themfelves, and immoral in 
theit own nature. God himfelf is frequently 
introduced fwearing by himfelf, by his truth, - 
and by his own life. Hence it is extremely 
plain to all who are not perverfe and conten- 
tious, that our Saviour’s prohibition hath no- 
thing to do with oaths taken upon proper oc- 
cafions before the Magiftrate, but with oaths 
which are voluntary and unnecefflary. Swear 
not at all; that is; Swear not in common con- 
verfation. | 


VI. Let 
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VI. Let us now confider whence it comes to 
pafs that the violation of this commandment 
by profane curfing and {wearing is fo general 
a fault. 

It hath been frequently obferved concerning 
fwearing, that it is one of the moft inexcufable 
of bad habits, becaufe there is fo little ap- 
parent temptation to it. Other fins, fay they, 
put on a deceitful and wear an alluring ap- 
pearance ; they delude and entice us by offer- 
ing a prefent profit, or by the charm of pre- 
fent pleafure, or by fetting before us the pro- 
{pe of avoiding fome pain and inconveni- 
ence; and fe they work upon our paffions, de- 
fires, hopes and fears. Some fins alfo have a 
fort of connection with fome tempers, and. 
meet with encouragement from the natural 
bent and difpofition: but in oaths and curfes 
there is no profit, no pleafure, no profpec&t of 
any advantage to be obtained, or of any de- 
triment to be thunned; no original infirmity to 
be pleaded, fince no man hath a propenfity to 
this filly vice, or is born with a * {wearing 
conftitution. 

And yet people are and have been greatly 
addiéted to it, of all nations and of all reli- 
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gions. The precepts of the Philofophers could 
not cure the Pagans of this fault; the plain 
and exprefs commarid of Chrift and of his 
Apoftles have not banifhed it from the Chrif- 
tian world. | 

What is the reafon of this? and cath 
comes it-to pafs that this crime, which is fo 
fenfelefs and unprofitable, fhould fo abound? It 
is not difficult to affign the caufes of it. 

It is a vice which reigns among{t mean, 
ignorant, vicious and profligate people, who 
have no education, no fenfe of religion, no 
moral principles, and who not only are wicked, 
but love to appear fo. A thoughtlefs ftupidity, 
hardened villainy, confummate impudence, bad 
company, and the imitation of other reprobates 
concur to produce this profane language. It 
hath alfo, as they fancy, an air of liberty and 
courage, and it fhews a refolute fpirit to fet 
God and men at defiance, and to curfe them- 
{elves and others. When once fuch a cuftom 
prevails amongft common people, it will be 
kept up becaufe it feems fafhionable, and one 
reafon for which perfons of better rank are at 
prefent not remarkably addicted to it, is be- 
eaufe itis ungenteel, and not adopted by their 
equals and fuperiors. — 


But 
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But befides the caufes already mentioned, 
anger is a great incentive to it; and fince anger 
is fo common, it is no wonder that curfing and 
fwearing fhould be a common vice: when 
perfons are flaves to anger, and eafily and fre- 
quently enraged, their fury will vent itfelf'in 
fuch fcandalous language, which gives a kind 
of prefent eafe and relief to a mind choaked 
and opprefled with rage, and, for the time, 
void of all difcretion. | 

Drunkennefs is another incentive to it: 
drunkennefs, that flow. but certain’ poifon, 
which when it fpreads amongft the lower 
people, who are the bulk of fociety,’ ftupifies 

o fenfes, weakens their underftanding, fpoils 
eir temper, inflames their paflions, fhortens 
their days, withers their ftrength, ruins their 
health, keeps them in beggary, transforms 
them from human creatures into beafts, and 
entails ficknefs and infirmities both of body and 
imind upon their miferable children. What 
better language than oaths and execrations is 
to be expected from fuch perfons, and what 
hopes of their amendment can be enter- 
tained? 2 ik om tb 

Gaming is another incentive to it.’ The 
¥iolent defires, the hopes, the fears, the anxie- 

ties, 
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ties, the difappointments, the rage, the defpair, 
the fudden, heavy, and irretrievable loffes that 
attend this abominable occupation, produce 
blafphemies, execrations, oaths, and perjuries, 
befides other numberlefs iniquities: for if a 
man be a gamefter by profeflion, you may take 
it for granted that he is alfo a liar and a cheat, 
and bad in every relation that he bears to other 
people; a bad hufband,.a bad father, a bad 
mafter of a family, a bad fon, falfe in his 
friendfhips, and faithlefs in all his dealings. 

In a word, every paflion which by being hu- 
moured goes beyond its bounds, and deftroys 
the compofure of mind and the fober regula- 
rity of thinking and acting, produces amongft 
other bad effects, a profane converfation, a 
an irreligious profufion of evil words. 

VII. Let us conclude with a few confidera- 
tions on the proper methods, to check the 
wide- {pread | evil of taking the holy name. of 
God in vain by profane language and by per- 
jury 

Chriftian nations ought to correct thefe 
abufes by ftri€t laws and proper penalties, 
Such laws we have, if they were put in exe- 


cution. ) 
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Chriftian nations ought to difcourage and 

reftrain all vice and immorality, all that tends 
to debauch the minds and the manners of the 
people. Every wife government will have a 
particular care to maintain regularity and obe- 
dience, and to promote national induftry, fo- 
briety, frugality and probity; and thefe will 
produce national honour and courage. 
As to the fin of perjury, it is much to be 
wifhed that Chriftian governments would lay 
as few temptations to it as they poftibly can, 
and would be rather {paring than forward in 
requiring public oaths, which too often do 
more harm than good. When men are obliged 
to take them frequently, and upon too many 
occafions, they are apt either to comply againft 
their inclination, or with no good conf{cience, 
or without a due reverence to God and to fo- 
ciety, with a flovenly contempt, and a thought- 
lefs heedlefs difregard, and to look upon thefe 
folemn afleverations as upon mere words of 
courfe that mean nothing at all. They who 
are acquainted with Englifh Hiftory know how 
this poor nation hath been plagued with the 
impofition of oaths, oaths unreafonable, ab- 
furd, tyrannical, deteftable. 


As 
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_As every one ought to love his country, and 
to feek its welfare, fo every one is able to con- 
tribute fomething towards it. Every family 
is a little fociety; and he who prefides over it 
fhould ufe his beft endeavours to keep his 
children, his fervants, his domeftics in good 
order, and to allow no irreligious converfation, 
no irregularities and immoralities in his houfe. 
If this duty were tolerably practifed by matters 
of families, the good effects of it would foon 
be vifible. Whofoever aéts thus, aéts the part 
of a friend and benefactor to the public, and 
‘muft certainly reap the benefit of it at home; 
and whether others will ‘or will not follow his 
example, he hath performed his own part, and 
delivered his own foul. 
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Exopus xx. 8. 


Remember the Sabbath-day, to keep it holy. 


(HE nature of the Sabbath, the ends for 
which it was inftituted, and the degree 
in which we ought to obferve it, are fubjects. 
worthy of our confideration, both as they con- 
cern our duty to God, and as they give light to 
many paflages in both Teftaments. 
_ The Law delivered to the people of Ifrael 
concerning the Sabbath is commonly fuppofed 
to have enjoined two things; to reft from all 
work ; and to worfhip God in a folemn man- 
ner; for fo Jews and Chriftians have ufually 
underftood it. The * Gentiles, either malici- 
* Sépfima queque dies turpi damnata veterio, 


Tanquam laflati mollis imago Dei. 
“ Rutilitse 
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oufly or ignorantly, derided the Jews, as de- 
voting one day in feven to idlemefs and floth, 
and throwing away fo confiderable a part of 
life. But the Jews deferved not that reproach, 
and looked upon the Sabbath as upon a day 
which was to be fpent in ferving God, and in 
ftudying thofe divine laws.which > concerned 
their temporal and their {piritual welfare. To 
call fuch occupations idlenefs, is to give them 
avery wrong name. They had public aflem- 
blies to this end, and Mofes of old time had in 
every city them that preached him, being read 
in the fynagogues every Sabbath-day. 

* The Gentiles derided the Jews alfo for re- 
prefenting their God, as refting from his work 
on the feventh day, as if he had been fatigued’ 
with the labour of forming the world. But 
there is nothing which may not be made the: 
fubje& of cavil and ridicule. All languages 
have their figurative expreflions, and the word 
itfelf of refiing fometimes means no more than 
to give over, or ceafe from acting. Indeed the 
obje&tion came with a very ill grace from a 
Pagan, whofe popular religion was full of the 
labours, the difappointments, the calamities, 


» Osigen contra Celfum, 1. iv. p. 182. 
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the miftakes,: the fufferings,. the follies, and 
the vices of the Gods. 

It « muft be acknowledged that the com- 


mandment concerning the Sabbath feems to re- 
quire 


© See Le Clerc on Exod. xx. 8. and Spencer. 
Jofephus contr. Apion. ii. 17. fays, 
 * Nor did he (Mofes) think it fufficient for us to hear the words 

of the Law once or twice, or even mote frequently ; but he com- 
manded us once in every week, laying afide all other occupations, 
to aflemble together, to hear it with attention, and to fix it in out 
mind. This is what all other Legiflators have neglected to re- 
quire. 

Ovx ticcimak anpoaoapéves, 20: dig aworrcinss, GAA’ Excisns ECdouadG-, 
Tov drArAwy tpyav aPentvuc, txt ryv axpsacw TH vous exérevos ovArSyecOasy 
net TETop angieas expeorvOat very? 9 Oy axcuvles of vopobérers tolnacs WaganemEive 

- The misfortune is that when we feek for this precept, we can- 

not find it. One way to bring Jofephus off, is to fuppofe that 
zxéAevee only means, 4e permitted. So Mr. Whitton boldly tranflates 
it; but this interpretation cannot be admitted; and the following 
words, @ d%, &c. confute it. 

Another thing to be {aid for Jofephus, is that he founded his opi- 
nion on Levit, xxiii. 2. 

“ Concerning the feafts. of the Lord, which ye hall proclaim to be 
holy convocations, even thefe are my feafts. Six days fhall work be 
done, but the feventh day is the Sabbath of reft, an holy convoca- 
tion.” 

’ But though it fhould be granted that by an holy convocation may 
be méant an aflembly held for the performance of religious acts, 
yet here is no command to read the Law, or to hear it read. 

Laftly ; it may be alledged that Mofes fays ; 

-“ Thefe words which I command thee this day fhall be in thy 
heart, and thou fhalt teach them, &c. and talk of them continually, 
and at all times, &c.” Deut. vi. 6s 
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quite nothing more than a ftritt and folemn 
reft from labour; and even thus interpreted, it 
was a wife and merciful law, intended partly 
for the benefit and refrefhment of flaves, whofe 
condition was in all nations and in all times 
hard and wretched. But they who confecrated 
the Sabbath to atts of religion muft be allowed 
to have fanétified it in a more excellent fenfe, 
than if they had only abftained from labour. 
The command of refting on the Sabbath 
was delivered in the moft ftri€t and pofitive 
terms: “ Ye fhall do no manner of work. Ye 
fhall kindle no ¢ fire throughout your habita- 
tions upon the Sabbath day.” But whether 
this particular prohibition was of perpetual 
obligation, is matter of doubt. Certain it is 
that no law is more frequently inculcated in 
the books of Mofes than the law of the Sab- 
bath, and that no- mercy was to be fhewed to 


_ Ifat all times, certainly and more efpecially, on the Sabbath daysy 
and at the holy convocations. 

. This feems to be a fair inference; but it amounts not to a pofi- 
tive command. 

Philo agrees with Jofep bus, faying ; 

“ECO naus nyndpos aires eg ravlev Heis covelysadaty oy nada Caundpile wil 
GAN OV—TaY Youur axeon clas. Apud Eufebium, Prep Evang. 
Ville 359. 

4 See the Author of the Resouces of Clemens, and the remarks 
of Cotelerius, Patr, Apoft. i. pr 585 
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thofe who tranfgreffed it, no. expiation was ap- 
pointed for their crime. ‘¢ Whofoever doth 
any work on the Sabbath, he fhall furely be 
put to death.” ‘This was often repeated; and 
the man who gathered fticks on that day was 
{toned to death by God’s own command. 

The Sabbath was given to the Jews to keep 
them from idolatry, athei{m, and irreligion, by 
obliging them frequently and continually to 
celebrate the creation of heaven and earth, 
«¢ Verily, my Sabbaths ye fhall keep; for it is 
afign between me and you—that ye may know 
that I am the Lord.—It is a fign between me 
and the children of Ifrael for ever; for in fix 
days the Lord made heaven and al ii nl 
heed left thou lft up thine eyes unto heaven, 
and when thou feeft the fun and the moon, 
and the ftars, even all the hoft of heaven, 
fhouldft be driven to worfhip them, and to 
ferve them which the Lord thy God hath di- 
vided unto all nations under the whole hea- 
yen.” 

Tt was alfo in{lapuited to remind them of their 
deliverance from A®gyptian bondage, during 
which they had been condemned to feryile 
labour with unmerciful feverity : therefore it 
was made a day of {trict reft from all labour. 

de «¢ Remems- 
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“6 Remember that thou waft a flave in the 
land of A%gypt, and that the Lord thy God 
‘brought thee out thence throygh a mighty 
hand and by a ftretched-out arm: therefore the 
Lord thy God commanded thee to keep the 
Sabbath day.” 

And that the remembrance of the inhuman 
ufage which they had received in A¥gypt might 
produce in them an abhorrence for all op- 
preffion and cruelty, the Sabbath was inftituted 
as a day in which their hired fervants and 
flaves, and even their cattle might enjoy a time 
of reft. 

«: That thine ox and thine afs may reft, and 
the fon of thine handmaid, and the ftranger 
may be refrefhed.”’ 

This and other kind laws made in favour of 
flaves, fervants, and {trangers, were reafonable 
in themfelves, and productive of good effeéts, 
We often read, in hiftory, of dangerous con- 
fpiracies formed, and of wars waged by flaves 
and captives. In all probability it was cruel 
ufage which ftirred them up to thefe aés of 
defperate violence againft their unmerciful 
matters. But in the Jewith hiftory we meet 
with no fuch inftance of ae and rebel- 


© Le Clerc on Exod, xx, 8, 
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lions; probably, becaufe their flaves were bet- 
ter treated and lefs opprefled than in many 
other countries. 

Thefe were the ends for which the Sabbath 
was inftituted; and to violate this law, was 
(indire@ly at leaft, and by way of confequence) 
to deny that God had created the world, and 
had brought the people of Ifrael out of Aigypt; 
_ and therefore this offence was punifhed as fe- 
verely as idolatry and blafphemy. 

The Jews from the time of the Judges to 
the Babylonian captivity, for above the {pace + 
of eight hundred years, frequently neglected 
the worfhip of God and the obfervation of the 
Sabbath, falling into idolatry and into all the 
vices of their Pagan neighbours. The Pro- 
phets reproach them in particular for polluting 
and profaning the Sabbath, and tell them that 
for this crime, as much as for any, God had 
fent them-and would fend them into capti- 
vity. 

_ From their return out of captivity they fell 
no more nationally into idolatry, and were more 
careful obfervers of the ritual and ceremonial 
‘daw. 

How far the sieitBition of doing any work 
on the Sabbath extended, and what exceptions . 

F 4 it 
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it admitted, was, as we may fuppofe, matter of 
much doubt’ and difpute amongft them, ‘and 
they had determined different]; ye about.it in se 
ferent times. ° | 
~ It appears f from sinonyts that the Jews fufs 
fered much in many occafions by not daring 
. to fight on the Sabbath. In the « time of the 
Maccabees, a great flaughter was made of them 
on the Sabbath, becaufe they thought it un- 
lawful to defend themfelves ; whereupon they . - 
pafled a decree, that for the time to come, 
if they were attacked on that day, they would 
hot fuffer themfelves to be deftroyed; they 
agreed for the future to fight on the Sabbath 
days, but fo far only as to defend their lives, 
not to affault their enemies, or hinder them 
from forwarding a fiege; which expofed them 
to great inconveniences in their wars, efpecial- 
ly when they were befieged, 
- ‘In our Saviour’s time they were not all of — 
a mind concerning the law of the Sabbaths 
fome were’'more rigid, and fome mere indul- 
gent in thioit sh cuca: | 
: see i. pe mila! 689.. 11. 67. 190. Bait pa Bat 


tharchides der, ded. the Jews for permitting Ftglomy Lagi to enter 
Jerufalem,. andfeize it on a Sabbath day, 


« © 5 Maceabs ii, 28, Jofephus i i, @12. } (4 . ii 
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. That the Law admitted fome exceptions, a 
Jew ‘might reafonably have concluded from 
the nature of the thing, and from examples in 
the Scriptures. He might have reafoned in 
the following manner : 

. God, who commanded a ftri&. reft upon 
ate Sabbath-day, enjoined fome other laws 
which could not be obferved without a violas 
tion of that reft. “Che law of circumcifion 
on the eighth day, andthe law of daily facri- 
fices could not be fulfilled, unlefs work were 
done on the Sabbath. Therefore it is plain that 
God never intended a rigorous ref{t which fhould 
fuffer no exceptions at all. 

2. There are examples in Scripture of pro- 
phets and holy perfons, who upon’ extraordi- 
nary occafions acted contrary to fome ritual 
laws ; whence the fame conclufion follows. 

3. God gave the Jews two forts of laws, 

He gave them laws requiring of them ations 
which were good and right in themfelves an- 
tecedently to thofe laws, and which are of per 
petual obligation, as piety, purity, mercy, juf- 
tice, and the like. ‘Thefe are moral laws. 

He gave them laws, commanding or for- 
bidding things which appeared indifferent in 
their own nature, but were intended without 

queftion 
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queftion for wife and good purpofes. Such 
were, to offer facrifices, to obferve a ftrict 
re{t upon the feventh day, not to plow or fow 
the feventh year, and the like. Thefe are pofi- 
tive, ritual, ceremonial laws. 

Now though both are to be obferved, as as 
as is poflible, with the utmoft care and caution, 
yet in cafe they fhould ever interfere, the latter 
in reafon ought to give place, as lefs ufeful, 
lefs weighty, and important. So likewife fay 
the Prophets, declaring that God will have 
mercy and not facrifice, namely where both 
cannot be had, that he prefers morality to rites 
and ceremonies, where the one or the other 
muft be left undone. 

4. In the interpretation of laws command- 
ing or prohibiting in» general terms, things 
ought not to be {trained to the utmoft rigour, 
which is often the utmoft injuftice. Equity 
fhould be allowed to take place, and to miti- 
gate what in particular cafes and circumftances 
becomes unreafonable ; the letter of the law 
‘fhould then yield to the fuppofed intention of 
the lawgiver, which was, to require nothing 
unfit; and it is to be concluded that in all ge- 
neral injunctions and prohibitions there are 
tacit exceptions in cafes of neceffity. . And this 

inters 
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interpofition of equity is allowable more par- 
ticularly in ritual and ceremonial laws. 

Thus a Jew might have reafoned; and it is 
probable that many of them did reafon in this 
manner; for it was an opinion more generally 
received amongi{t them that the law of doing 
no manner of work admitted exceptions in cafes 
where life was concerned. : 

But as the manner in which the Sabbath 
ought to be obferved was a frequent difpute 
between our Lord and the Jews; they accufing 
him and his difciples of profaning the Sabbath, 
and he juftifying himfelf and confuting them 
from Scripture and reafon, it will be proper to 
confider that controverfy. 

It may be obferved, firft, that if the law of 
refting on the Sabbath had been broken by our 
Lord, the Jews could not juftly obje& that to 
him asacrime. For as no ritual law can be 
difcovered to be a duty till God hath revealed 
and enjoined it, it is plain that He who made 
it a law by pofitive appointment, can difpenfe 
with the obfervance of it, or repeal it. There- 
fore Chrift, who fhewed by undeniable proofs 
that he was fent from God, fhewed that he 
had a power to fufpend the obfervance of a 
ritual law. 
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Tt muft lie be noted that our Lord, who 
was born under the law, and obedient. to the 
law, obferved it religioufly, and fulfilled all 
righteoufness, and never acted contrary to the 
true intent of it, and that whilft he was on 
earth he did not abrogate or diflolve the Sab- 
bath, but only explained and fet it in a true 
light. He {pent it conftantly 1 in acts of piety 
and charity, i in healing and teaching the people, 

in doing good to their bodies and to their 
fouls, 

The objection. which was made to him, that 
by. miraculous cures: he violated the. Sabbath 
‘day, was a fenfelefs and wicked cavil; for how 
by reafon, or how by revelation, by what law 
divine or human, could he be accufed of work- 
ing on the Sabbath, becaufe he had removed 
difeafes and infirmities by only {peaking a few 
words? When a ruler of the fynagogue, full 
of indignation becaufe Jefas had healed on the 
Sabbath, had faid to the people, ‘There.are, fix 
days in which, men ought to work ; 3 in them 
therefore come and be healed ; ; and not on the 
Sabbath day ; Chrift calls him an hypocrite, 
who. had the glory of God i in. his mouth, and 
other things i in his hearte 

© On 
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« On a Sabbath day, Jefus went through 
the corn, and his difciples were an hungred, 
and began to pluck the ears of corn and to eat. 
But when the Pharifees faw it, they faid unto 
him, Behold thy difciples do that which it i¢ 
not lawful to do on the Sabbath day ?” 

To pluck ears of corn on the Sabbath was 
forbidden by the expounders of the law. Our 
Lord excufes it as a cafe of neceffity, laying 
it down, that where the prefervation of life or | 
of health was concerned, this ritual law might 
be fetafide. His arguments are thefe. 

1. “ Have ye not read what David did, 
when he was an hungted, and they that were 
with him? how he did eat the fhew-bread, 
which was not Jawful for him to eat, neither 
for them that were with ey but only for the 
priefts ?”’ 

That is; The fhew-bread, according to the 
law, was to be eaten by none except’ the 
priefts. But David, a prophet, in a cafe of ne- 
ceffity, prefled by hunger, did eat of it, and 
gave it to thofe who were with him. If then 
hunger excufes the breach of one ritual law, 
it will excufe the breach of another. 
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. 2, % Have ye not read in the law how that 
on the Sabbath day the priefts pee the. 
Sabbath, and are blamelefs ?” | 

That is; The priefts occupied in the fervice 
of the temple profane the Sabbath conftantly, 
according to the letter of the law, in preparing 
and. offering up daily facrifices. But as this is 
done by divine command, it is not in reality 
a profanation of the Sabbath. Therefore the 
prohibition of working that day admits ex- 
ceptions. 

If it admits any exceptions, it certainly ad- 
mits them in this cafe. J am a prophet, and 
am doing the work of God : I and my difciples 
are employed in things of the utmoft confe- 
"quence, and have no leifure to prepare ourfelves 
food againft the Sabbath day. We muft there- 
fore a&t thus to fatisfy hunger, or we mutt 

render ourfelves unfit to profecute the office to 
which God hath called us. 

_ 3. * I fay unto you that in this ates is 
one greater than the temple.” 

That is; If the priefts are blamelefs in work- 
ing on the Sabbath, becaufe it is done for the 
fervice of the temple, much more are my dif- 
ciples excufeable in gathering and eating ears 
_ of corn, that they may be able to attend upon 
the 
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the fervice of a Mafter who is greater than the 
temple, a divine perfon, fanctifed by the {pirit, 
and in whom the Father dwelleth. 

4. “ If ye had known what this meaneth, 
I will have mercy and not facrifice, ye would 
not have condemned the guiltlefs.” 

That is; God hath declared to you by his — 
prophets that ritual laws are of lefs efteem in 
his fight than the great duties of morality ; 
that he will have mercy and not facrifice, or, 
rather than facrifice, when one muft be omit- 
ted; that if ever the letter of a ceremonial law. 
is not confiftent with a law of morality, it 
muft give place to that which is more impor- 
tant. This general rule, when applied to the 
cafe of the Sabbath, teaches that the good of 
mens fouls, or the prefervation of their lives 
may be promoted by actions which rigoroufly 
interpreted might be accounted a breach. of 
reft, 

5. ‘¢ The Sabbath was made for man, and, 
not man for the Sabbath.”’ 

That is; The Sabbath was a merciful infti- 
tution, and not a burden. It was plainly in- 
tended for the good of man, for the refrefh- 
ment of his body, and for the improvement 
of his mind, Whatfoever therefore manifeftly 

conduces 
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conduces to preferve his life, or to increafe itt 
him virtue and religion, is not to be deemed 
a breach of the reft enjoined on that day. 

- 6, * The fon of man is lord of the Sab- 
bath.” 

* That is; fince the Sabbath is made for the 
fake of man, and not man for the fake of the 
Sabbath, ® Chrift, who comes to do good, may 
perform any action on that day which promotes 
the glory of God, and the benefit of mankind. 
' “Fo thefe arguments of our Lord we may 
add thofe which he ufed upon the like occafions 
at other times. He reafons thus : 

If you upon the Sabbath day loofe an ox or 
an afs from his ftall, and lead him to water, 
or draw him out of a pit, much more may I 
on that day cure the fick and the infirm. 

It appears from thefe arguments, and from 
fome Jewifh authors, that, according to the 
general opinion, the law of not working on 
the feventh day might be fet afide in cafes 
where life was concerned, and not only the 
life of a man, but even of a beaft. If the life 
or the health of a beaft may be preferved on 

4 The Son of’man feems here rather to mean Chrift, than man 
in general. See Grotius, Le Clerc, Hammond, and Whitby, on 
Matt, xii. 8 wt , 
that 
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that. day, furely the health of a man. And 
if the life of a man may be faved without 
danger of violating the law, by the fame equis 
table conftru€tion whatfoever tends to remove 
pain and ficknefs, and to make his life ealy to 
him, may be lawfully done. This reafoning 
was plain, convincing and unanf{werable. | 
_ Again: If you break the reft of the Sabbath- 
day by circumcifing your children, i in obedience 
to a ritual precept, you ought not to blame me 
for reftoring a miferable man to health on that 
day. 

Again, ¢ My Father worketh hitherto, and 
I work.” 

That is; You have a wrong notion of the 
Sabbatic law. You read that God refted on 
the feventh day. He refts indeed from his 
work of the vifible creation ; but in the go- 
vernment or prefervation of the things which 
he hath made, he worketh hitherto, and will 
ever work, doing good to his creatures at all 
times. In thefe inftances, and in imitation of 
him, I alfo work continually, doing acts of 
mercy on the Sabbath-day, as well as on other 
days. 

Chrift on the Sabbath healed an impotent 
dmap, and commanded him to take up his bed 

Vou. V. G and 
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and walk. The man did as he was ordered, 
for which he was pose par breaking the ee 
ce: 

“That a man fhould carry his bed on the 
Sabbath, was undoubtedly contrary to the letter 
of the law: but then it is to be confidered, firft, 
that this aétion was not done in contempt of 
the law, or for any worldly ends, but was a 
public teftimony of a fignal miracle of mercy, 
inciting men to praife and glorify God, and 
tending rather to fanétify than to profane the 
day. 

Obferve alfo that Chrift, by ‘ virtue of his 
divine miffion and of the miracles which he 
wrought, had a power of fufpending or of fet- 
tings afide any ceremonial law, and that he did 
no more than many prophets and holy men, 
inferior to him in all refpefts, had done be- 
fore him. He had the examples of Jofhua, 
David, Samuel, Elijah, and Elitha, and the de- 
cifions of the Jewifh Doors, to juftify him,, 
and to fhew that the Hteral fenfe of the law 
might be mitigated, when the reafon was ap- 
nt and preffing. 


* See Difcourfe I, concertiing’the Truth of the Chrift, Rel. and 
Spencer, i. p. 26, 
Te Th iere 
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There 18, for example, a law delivered in 
general terms, and without exception : 

k « Three times ina year all thy males fhall 
appeat before the Lord in the place which he 
thall chufe.” 

Yet was this law ‘eisietea by the. Jews: 
according to reafon and equity ; for, firft, they 
did not carry their children there before they 
were twelve years old; at which time Chrift 
went up with his parents to Jerufalem; and 
fecondly, they thought that thofe perfons only’ 
were obliged to obférve this precept who dwelt 


© Grotits on Luke iis 42. and Le Clerc on Exod. xxiii, “ It 
may be queftioned whether all males without refpect were to ap- 
pear; for it is not likely that young children fhould, or decrepit 
old men could appear. I anfwer therefote, that it is to be under+ 
ttood of all males who were within the age and years of fervice, 
namely between twenty and fifty: for at fifty it is apparent that 
all were emeriti, Even the Priefts and Levites ferved not after 
that age. But at what years they became capable of fervice, there 
is difference. The Priefts might not ferve in the prieft’s office 
afore thirty. Numé. vill. 24. But the laity were capable of employ- 
ment, and ferviceable at twenty; as appcareth Numb..i. 2, 32 
wheré God commands Mofes to take the fum of all the children of 
Iirael; from twenty years old and upwards, all that are able to go 
forth to war; fo implying that from twenty years of age heyy were 
able for that fervice.” F. Mede, Ditc. xlvii. p. 261< 

Grotius on Lue ii, 41. offers another -intérpretation of this law; 
which feems probable ; namely, that the males were obliged every 
year, by turns or courfes; on fome of the three feflivals ; fo that if 
a third: part of the inhabitants went at a time, it was fufficients — 
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in Judea, and that the Jews who were out of 
their own borders were excufed. 

_ Another paflage remains concerning our fub- 
25: which deferves confideration. Chrift fore- 
telling the deftruction of Jenifer fays to his 
hearers ; 

_ « Pray that your flight be not in the 1 wine 
ter, nor on the Sabbath- -day. 

* Here obferve, firtt, that 1 in the opinion of the 
Jews, to take journeys on the Sabbath was a. 
breach of the law. Yet the greater part of 
them was not fo rigorous as to forbid all walk- 
ing on that day, but allowed a’ moderate dif- 
tance, which was called a Sabbath-day’s jour- 
ney, and was about a mile: 
~ Secondly, ‘That the unbelieving Jews w were 
rather more fuperftitious in their obfervance 
ef the Sabbath after Chrift’s refurrection than 
they were before; and that, poffibly, out of 


hatred and oppofition to him: 


Thirdly, That the Jews converted-to the 
Gofpel were {trict obfervers of the whole law, 
and did not think themfelves releafed from any: 
part of it by Jefus Chrift, but kept it zealoufly 
until the deftruction. of Jerufalem, and much 
longer... 

Now, 
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Now, fay fome Interpreters, our Lord know- 
ing that even his followers would be ftri@ 
obfervers of the law, bids them pray that the 
“day when they would find it neceflary for the 
prefervation of their lives to fly from Jerufalem 
might not be a Sabbath, on which they 
would not dare to fly, for fear of breaking the 
commandment. 

But fince from the dottrine of Chrift con- 
cerning the Sabbath it follows plainly that a 
Jew might, or rather that he ought to fly on 
that day to fave his life, 1 fhould prefer ano- 
ther interpretation, which is given to thefe 
words, thus; Pray that your flight be not in 
the winter, when long journeys are moft diffi- 
cult ; nor onthe Sabbath, left you be expofed 
-to.the indignation of the unconverted Jews, as 
_ profaning that day in their opinion. 

From the things which have been faid we 
may learn that the conteft. between our Lord 
and the Jews was not whether the Sabbath 
fhould be kept holy and fpent in the fervice of 
God; for that Duty he exactly obferved. His 
_ difciples alfo did not imagine themfelves 
—xeleafed from keeping the Sabbath, or even 
from refting ftri@ly on it, when they had no 
work of neceflity or charity to hinder them. 
ud G 3 They 
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: They did not, I fay, think themfelves teed 
from this law, at the time of his death, by 
any thing that he had faid upon the fubject. 
The women who had attended him to his 
“grave, prepared {pices and ointments, and refted 

the fabbath- aay secon fo the." command- 
: ment, 
The difpute then between Chrift and the 
P Jews was whether it were lawful to do works 
of mercy and neceflity on that day ; which 
“they denied, and he affirmed and proved. 
It is worthy of obfervation that our Lord 
explains ritual-and moral laws in a very dif- 
ferent manner, in the former allowing a favour- 
able latitude, in the latter requiring great ex- 
aétnefs. | | = 

‘What he taught concerning the fabbath 
amounts to this: Ye have heard it faid ; Thou 
fhalt do no manner of work on the feventh day: 
but I fay unto you that this prohibition was not 
' intended to be fo rigorous, as to admit no ex- 
ception, and that what is neceflary for the pre- 
fervation of life and health, what juftice and 
“mercy and charity require is not to be deemed 

a breach of that law. 


1 Grotius on Luke xxiii. 56, 


But 
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But when he explains moral laws, it is thus; 
Ye have heard that it was faid; Thou fhalt 
not kill: but I fay unto you, Ye fhall not be 
‘ angry without a caufe. Ye have heard that 
it hath been faid; Thou fhalt not forfwear 
thyfelf: but I fay unto you that in your con- 
verfation ye fhall not {wear at all. Ye have 
heard that it haath been faid; Thou fhalt love 
thy neighbour: but I fay unto you that by 
the word, neighbour, is to be underftood every 
man, even a ftranger, even an enemy. 
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“Exopus xx. 8. 


“Remember the Sabbath-day, to keep it boly, 


‘WN a former difcourfe J endeavoured to ex- 
plain the nature of the Sabbath, and our 
‘Saviour’s doctrine concerning it in his difputes 
‘with the Jews, 
It remains to fhew how far the law of the 
_ Sabbath concerns Chriftians, 
The law of the Sabbath is of a mixed na-« 
‘ture, partly ritual, and partly moral. The 
moral part is, that every one ought to fet 
afide a portion of their time to perform atts of 
‘piety and devotion, as prayer, thankfgiving, 
and the like, and to meet together for that pur- 
-pofe. The ritual part is, that every feventh 
-day fhall be that portion of time, and that a 
Pri reft fhall be obferved on that day. 
| That 
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That part therefore which is moral, namely 
a folemn worfhip of God at fated times, is an 
everlafting law. 

The fame will appear, if we examine the 
ends for which the Sabbath was inftituted. 

It was inftituted in general for the preferva- 
tion and promotion of religion; and fome fuch 
law, divine, or human, is neceflary for that 
end. For we cannot perform a reafonable fer- 
vice te God without fome knowledge of. his 
nature and of his will; ; nor is this knowledge 
to be acquired i as inftrucion and ferious 
meditation, noi tolbé kept up without hen i 
-tumés for public worfhip.«..» 4 

At was inftituted to preferve men Pelli ide- 
latry y, irreligion, {cepticifm, and atheifm, ‘Chat 
they might.1iot-worfhip the hoft of heaven, or 
a multitude of Gods, or that-they might net 
-imagine that the world was without beginning 
-and of \itfelf, or madé.by Chance or by Necef- 
fity, the Sabbath was. given as a memorial of 
_the creation, and aday forthe worfhip of one 
God, maker of heaven and earth ; and.on this 
account likewife it is of perpetual ufe. .\, 

It-was given to the Jews for a commemora- 
tion of their deliverance from /Egyptian bon- 
dage, during which they had been obliged to 

- unrea- 
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unreafonable labour, and therefore they were 
ordered to abftain that day from all manner of 
“work, This is peculiar to them only; as is 
alfo the command that their flaves and cattle 
fhould enjoy the like reft. But thefe com- 
mands are partly ceremonial and partly moral ; 
“ceremonial, as they were a commemoration of 
redemption from bondage, and moral as they 
teach men to lay afide worldly affairs on the 
portion of time fet apart for religious duties, 
and as they require from them humanity and 
mercy towards their fervants, and even towards 
their beatts. : 

The reafonablenefs of obeying the moral 
part of this law appears alfo from the confe- 
quences of the obfervation and of the negle& 
of it amongft the Jews. 

If we enquire how it came to pafs that the 
Jews before the Babylonian captivity were fo 
prone to idolatry, and fo averfe from it after- 
wards, we fhall find this to be no improbable 
reafon, which a * writer of our own hath fug- 
gefted: Before the captivity they had > few, if 
, : any 

2 Prideaux, Conned. P. I. B. vi. | 
> However, it feems probable that the Ifraelites of old had, be- 


fides the Tabernacle, fome id Profeuche, places to pray or worhhip 
in; 
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any lynagogues . for public worthip, and public 
inftru@ion ; for want of which they grew ig- 
morant, and were ‘eafily | feduced into.the fuper- 
ftitious and_idolatrous practices ‘of. the neigh- 
bouring nations. But after their return, from 
the captivity, fynagogues were erected i in every 
city,, to, which they conftantly reforted on, the 
fabbath days for public. worthip, and where 
they had the {criptures read and expounded to 
them. By this method they acquired and re- 
. tained. a knowledge of religion; and by the 
fame method Chriftianity hath been eftablithed 
“and preferved ; ; and without quettion, if i it were 
, laid afide, the people would be as ignorant and 
as barbarous as were their anceftors before 
the preaching of the Gofpel. 
There is then too much reafon. to fufpe& 
_ that they who totally, difregard this duty, have 
neither juft notions of the Gofpel, nor a heart 
_.inclined to obey it, and that a practical know- 


in; as alfo that they reforted on the Sabbath re 0 the prophets 
- for religious inftruction. 

See, Pfalm Ixxiv, 8.) Prideaux,, P, I, B. Vis. Mee, B, I. Dife, 
xViil. Vitringa, De Synag Vet. L,I. P.ii, 26. et in Tai. xxii. 18, 
»Mede, Letter lxvi. 

Le Clere on II, Kings xxi. a1. and in Bibl. Choif. xvi. 142, hath 
afligned fome caufes for the frequent idolatry of the Jews, which 

. @eterve ta, be confidered, 
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ledge of Chriftian morality dwells rio more 
with them than in the dens of favages. 

It appears from fome paflages in the New 
Teftament, and from other ancient writings, 
that the Difciples and their converts’ agreed to 
fet apart for public worfhip the ° firft day of 
the week, the day of Chrift’s refurreétion, 
Which was alfo the day on which he fent down 
the Holy Ghoft upon his Apoftles. 

By fetting afide the Lord’s Day for the fo- 
lemn worfhip of God, they obferved all that 
was moral in the fourth commandment, name- 
ly a ftated time for religious exercifes; and 
they thought it proper to retain the fame por- 
tion of time, one day in feven. 

_ That from thenceforth the obligation to ob- 
ferve the Jewifh Sabbath entirely ceafed, is 
plain from the whole tenour of the New Tefta- 

“ment: : 

For, firft, we are taught by St. Paul that all 
ritual ceremonial laws, given to the Jéws by 
pofitive appointment, were of no longer force- 
after the promulgation of the Gofpel. 

Secondly, We find that contentions foon 
arofe in the Chriftian churches, occafioned by 
fome Jewith converts, who not contented with 

Spencer, Vol. i. p. 94- zeae 
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zealoufly obferving the Law of Mofes them, 
felves, would compel the Gentile Believers to 
do the fame. This controverfy was not about 
the moral Law, the love of God, and of our 
neighbour, and the like duties: it was only 
concerning the ritual law. The Apoftles meet- 
ing together on this occafion decided that the 
‘Gentiles were free from the law, and needed - 
only to abftain from meats offered to idols, 
| from things ftrangled, from blood, ‘and from 
fornication, And fince they made no mention 
of the Sabbath, it muft be fuppofed to be com- 
prehended amongit the reft of the ritual laws 
which the Gentiles were not bound to ob- 

ferve. 3 

All the converted Jews indeed, the Apoftles — 
perhaps excepted, thought themfelves not only 
permitted, but obliged to keep the whole Law, 
that is, as far as they could, as far as it was 
then practicable: nor did the Apoftles inter- 
pofe, but fuffered them to follow their own 
* judgment. | 
| Thirdly, St. Paul warns the Coloffians not: 
~ to be feduced by thofe Chriftians who would 
compel them to be circumcifed, and to keep 
the Law. He tells them that they had alrea- 
dy received the apuitua) circumcifion in bap- 
© tilins 
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tifm, ‘and wanted no other rites to make them 
complete Chriftians; that when they were 
dead in their fins God had quickened them by 
his {pirit, having forgiven them their trefpaffes 
upon their faith and repentance; that Chrift 
had blotted out the hand-writing of ordinances 
which was again{ft them and contrary to them, 
and took it out of the way, nailing it to his 
crofs. 

By the hand-writing of ordinances, which 
was againft them, he means the Ceremonial 
law, which feparated the Gentiles from the 
Jews, as an unholy people. | 

Then the Apoftle fays; Let no man there- 
fore judge you in meat or in drink, or in re- 
{pect of an holy day, or of the new moons, or 
of the Sabbath days, which are a fhadow of 
things to come; but the body is of Chrift. 

From which words we learn that a Chriftian 
was not: to be cenfured, if he obferved no dif- 
tinction in meat and drink, no new moons, 
Jewith feafts, Sabbaths, andthe like: , 

That thefe were ceremonial ordinances — 
. againft us, and contrary to us, which Chrift 
_ abolifhed: | 
- That thefe were mere fhadows, of which 
Chrift-is the body; that is, that either they 

were 
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were’ emblems: and images: of good things to 
come, exhibited by Chrift; or elfe that: they, 
were as unfubftantial as fhadows, compared to 
the folid and important truths which Chrift had 
difcovered, and confequently became ufelefs 
under the Chriftian difpenfation. 

_ This fuggefts to us another end which 
the Jews difcovered in. the inftitution of the 
Sabbath. They were of opinion that it was — 
intended as a type and a fymbol of a perpetual 
Sabbath, or reft, to be enjoyed by the good in 
the world to come. Many of the Jews ufed 
to account feveral things in their law, as alfo 
the promifes of temporal bleffings, to be ca~ 


_ pable of an higher fenfe, and emblems of the 


rewards which the righteous fhould receive in 
the next life. It may be fuppofed that they 
were .led into this way of expounding Scrip- 
ture from obferving, firft, that God, whofe 
goodnefs is fupreme, would heftow better 
things upon his fervants than thofe which 
ufually fall to their fhare in this diforderly 


tate; and fecondly, that the. difference be- 


tween the ‘condition of the righteous and the 
wicked was not fuch as might have been.ex- 
pected from the letter of the Law. Thefe.ac« 
counted the Sabbath, or day of .reft, as. defigned 

to 
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to be an image of the future reft of the righ- 
teous from al] their labours. To this opinion 
the Author of the Epiftle to the Hebrews al- 
Indes in the fourth chapter, though his expref- 
fions be fomewhat obfcure. The meaning of 
them feems to be this; God made a conditional 
promife, fays he, to the Ifraelites that they 
fhould enter into his reft; and upon their dif- 
obedience declared that none of that generation 
fhould enter into his reft. What is the mean- 
ing of the words, As ref, or, the ref? of God? 
We read that God refted the feventh day from 
his works, and inftituted the Sabbath for a day 
of reft. Such a reft it was that God promifed 
to them, that as he refted from his work on 
the feventh day, and as they alfo. refted upon 
that day; fo they fhould enjoy a.continual reft 
in the land of Canaan from the labours which 
they had undergone in Agypt and in the wil+ 
dernefs. But this reft, fuch as it was, in the 
land of Canaan, a reft often difturbed and in- 
terrupted by wars and by other grievous cala- 
mities, could fcarcely be reckoned a comple- 
tion of God’s promife to the good that they — 
fhould enter into“ his reft. It was a type of 
another and a better reft, of an everlafting Sab- 
bath in heaven, where the righteous fhould be 

Vo... V. H delivered 
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delivered, from all the evils of life. , This, fays 
he, is the reft which God. -promifed to the obe-, 
dient Ifraelites by the mouth of David, long 
after they had obtained reft in the holy land. 
This is the reft which we Chriftians hope to, 
enjoy, and fhould endeavour to, fecure. 

Since then the Jewith Sabbath is abolifhed. 
with the ritual Jaw, and fince in its ftead the. 
Lord’s-day was obferved. by the ancient Chrif., 
tians, we may conclude that by keeping holy, 
the Lord’s-day we pay a due obedience, to. the. 
moral and fpiritual part of the fourth com- 
mandment. How we ought to obferve this, 
day, we may beft learn from the ancient Jews,, 
and ftom the firft Chriftians. , 

_ The Jews, befides the temple at Jerufalem, 
had, many Synagogues, where they conftantly 
aflembled on the Sabbath-days, to worfhip 
God, and where they heard the Law, and the 
Prophets read and explained. _The Chriftians, 
as a very 4 ancient Writer tells us, met. toge- 
ther every Sunday, at which time portions. of. 
Scripture, fays he, from the Old and New Tef-_ 
tament were!read, and difcourfes were made, to, 
exhort, them to piety; then, they, joined, in, 

3 Judin Martyr, | sala 
prayer, 
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prayer, then they partook of the holy Com=: 
munion, atid laftly, they made collections for 
the poor. 

The firft Chriftians were fo perfuaded that 

“this was an indifpenfable duty, that they ob- 
ferved it, not only in peaceable times, when 
they were permitted to make open profefiion of 
their faith, but in times of perfecution, and at 
the hazard of their lives. The cruelty of 
Princes and Magiftrates could not make them 
neglect it; for we find by their writings that 
they ufed to come together © before break of 
day, and in {mall companies, and in different 
places, when they could not meet openly and_ 
in. great numbers, 

Thus. was the Lord’s-day kept. by the firft 
Believers, whofe example in this, as in fome 
other things, is worthy of our refpect and imi- 
tation. : 

There was a time when moft of the ferious 
perfons in this nation entertained notions con- 
© They ufed, ato dit ante lacem convenire, fays Pliny, Epif. x. 97. 
Their meetings were rather Catus Antelucani than Cetus Noéturni, 
and therefore by equitable conftruction did not violate the Roman - 
laws againft Nocturnal Affemblies. Nor indeed was ‘it poffible for 


poor labouring people to fit up whole nights at their religious aflem- 
bhes, and'to follow their feveral occupations in the day-time. 
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cerning the Lord’s-day rather too ‘ rigorous 
and precife, and leaning too much to a Judai- 
cal and ceremonial ftri€tnefs. But many are 
now difpofed to the other and the worfe ex- 
treme, of neglecting that day, of. {pending the 
whole or a great part of it in worldly affairs, 
or of diftinguifhing it from other days only fo 
far as to make it a day of idlenefs or of diver- 
fion. 

That they who have given themfelves up to 
vice and profanenefs fhould fhun the affemblies 
of Chriftians, is no-wonder. ‘Their behaviour 


£ The Chriftians were not fo ftri& in the time of the Emperor 
Conftantine. 

Omnes judices, urbaneque plebes, et cunctarum artium officia, 
venerabili die folis quiefcant. Ruri tamen pofiti agrorum culture 
libere. licenterque inferviant: quoniam frequenter evenit, ut non_ 
aptius alio die frumenta fulcis, aut vinez fcrobibus mandentur; ne 
occafione momenti pereat commoditas ceelefti provifione conceffa. 
Cod, L. TI. Yet. xii. 3. 

Compare this law with Virgil, Georg. i. 268. 

Quippe etiam feftis quedam exercere diebus 
Fas et jura finunt; rivos deducere nulla 
Relligio vetuit, fegeti pretendere fepem, 
Infidias avibus moliri, incendere vepres, 
Balantumque gregem fluvio merfare falubri. 

The Emperor Leo repealed this law, and publifhed one more 
ftridt. 

Scavola confultus quid feriis agere liceret, refpondit, Quod omiffum 
naceret. Macrobius, Sat. i. 16. 


in 
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in this, bad as it is, at leaft is confiftent with 
the reft of their a@ions; and it is natural, for 
_ thofe who hate their duty, to avoid the places 
of public worfhip where they muft hear dif- 
agreeable truths. But they who retain fome 
regard to virtue and religion, and yet take lit- 
tle or no notice of a day fet apart for their im- 
provement in virtue and religion, are without 
excufe. If they will be judged by the prac- 
tice of God’s people under the Law, or of the 
Apoftles and firft Chriftians, they muft ftand 
condemned ; or if they had rather appeal to the 
dictates of Reafon, there alfo they will find no- 
thing to favour them. : 

For if it be true that God fent his Son to 
give us laws, by which we fhould regulate our 
lives, and by which we {hall be judged, it is 
equally true that we ought not to omit any op- 
portunities of frequenting thofe affemblies 
where the divine precepts are taught by thofe 
who are appointed to that office, that fo we 
may be inftructed in thofe things on which 
our eternal happinefs depends. This argu- 
ment will reach the greater part of Chriftians,. 
who ftand in need of fuch inftru€tion, that 
they may acquire right notions of Morality and 
of Chriftianity, anda due fenfe of their impor- 
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tance. Our duty is indeed eafy to be known, 
fo far eafy, that it requires neither much learn- 
ing, nor hard ftudy, nor great abilities. A to- 
Jerable underftanding, and an honeft mind will 
fuffice to attain all neceflary knowledge: but 
fome diligence and application is needful, and 
an ufe of the means which are afforded to us 5 
we muft worfhip God in private and in pub- 
lic, and read the Scriptures, and hear them ex- 

plained. nsf 
If it be true that we are weak and frail crea- 
tures, difpofed to be led aftray by temptations, 
to be taken up with the things of this world, 
‘and to forget what relates to the next, fome- | 
‘times perfifting in a behaviour which we can- 
not approve, and fometimes treacheroufly de- 
luding ourfelves, it is equally true that we 
want to be reminded of thofe things from 
which we turn away our thoughts, to be ex- 
cited to thofe duties which we know better 
than we prattife, and to be continually ex- 
horted, left we be hardened through the de- 
ceitfulnefs of fin. Upon this account religious 
aflemblies are abfolutely neceflary, where are 
{et before us the obligations to live righteoufly, 
and the advantages of fuch a life, the perni- 
cious nature and fatal confequences of fin, 
| truths 
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truths which the wifeft and the beft perfon in 
the world wants frequently to hear, plain and 
obvious as they are, and truths which every 
perfon ought to hear with attention and re- 
{pe&t, how imperfeét foever be our difcourfes 
upon them. Such is the dignity of the fub- 
jeé&t, that we muit fink beneath it; but fuch is 
its ufefulne{s-and importance, that it is {carcely 
pofible to treat it ferioufly without faying 
fomething that muft have a good effect upon 
a well- voted mind. 

If it be true that our meeting together at 
ftated times for the folemn wotfhip of God 
hath a plain tendency to make us live in the 
fear of God, to make us ufeful in our feveral 
ftations, it follows that this is a duty to 
which we are bound, even for the fake of 
others. 

If one were fo well fkilled in his duty, that 
he could hear nothing concerning it which he 
did not know before, and fo perfeét in the prac- 
tice of it, as to ftand in need of no exhorta- 
tion; ftill it would be his duty to frequent thefe 
aflemblies of Chriftians, that he might fet a_ 
good example to his brethren, aiid encouragé 
religion to the utmoft of his power. 
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If it be true, as Solomon obferves, that 
righteoufnefs exalteth a nation, that virtue tends 
to make focieties fourifhing and powerful, here 
alfo is another reafon for public worfhip, drawn 
from the public intereft. . 

Laftly, There is no duty more frequently 
inculcated in the Gofpel than benevolence, 
brotherly love, and charity. Upon this our 
Lord infifts with a particular earneftnefs ; by 
this, he fays it fhould be known who are his 
_difciples; thereby difowning all thofe who 
will not comply with it. Now there is no- 
thing which, feems more proper to promote 
and preferve union and friendfhip amongft 
Chriftians than the public worfhip of God. 

We find in the Hiftories of Greece and 
Rome that s Lawgivers and founders of Go- 

vernments, 

& Lycurgus, Romulus, Tarquinius Superbus. See Dionyf. Halic, 
Ant. Rom. it. p. 93. iv. p. 250. 


oe ? > ) > N s , ‘ x 
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“¢ Let the Hebrews (fays Jofephus). affemble thrice a year, in the 
city where their temple fhall be built, from all the territories which 
_ they poffefs, that they may return public thanks to God for benefits 
received, and implore the. continuance of his favour ; and that alfo 
by converfing and feaiting together, they may be kindly difpofed 
towards each other. For it becomes thofe who are of the fame 
ftock, and of the fame religion, to keep up this focial and friendly 

intercourfe ; 
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vernments, projecting to unite men collected 
perhaps from different nations, and to make 
them live as friends in one Common-wealth, 

" thought 


intercourfe ; which if they neglect, they may in procefg of time ac- 
count one another to be mere ftrangers and aliens.” Aziiy. iv. 8. 
§ 7. 

Thefe, in his opinion, were the reafons for which the Ifraelites 
were commanded to meet togetlier three times a year. As the na- 
tion was divided into Tribes, each of which was in fome refpeéts a 
little commonwealth, there was caufe to fear that they fhould fall 
out, and feparate themfelves into independent governments, and 
have a ruler and a religion of their own: and indeed in procefs of 
time they became two kingdoms, and idolatry and frequent wars ~ 
enfued. So likewife amongit the Aigyptians, different objects of 
worhip, and different religious rites in different parts of the king- 
dom, caufed hatred and ftrife, and holy quarrels, and pious maflacres. 
To prevent thefe evils, the Jews were enjoined to affemble together 
in one place, at flated times, to ferve the Lord. The Agyptians 
kept many ftated feftivals and religious aflemblies in honour to their 
‘Gods, and held no lefs than fix every year at different places. It is 
probable that this cuftom was of great antiquity, and obferved when 
the people of Ifrael dwelt in Aigypt. Therefore when Moies went 
to Pharaoh, and afked leave for the Hebrews to celebrate a feaft to 
the Lord, the AZgyptians could not pretend that it was an unrea- . 
fonable requeft, fince they accounted it a duty to do the like. This 
opens to us one reafon why thefe feflivals were appointed in the 
Law, namely, a compliance with the inclinations of the people, 
who doubtlefs were defirous to have their feafts, and their folemn 
affemblies, as well as the Egyptians with whom they had long dwelt. 
The Law grants leave of abfence to the females, and feems to inti- 
mate that it was more proper for them to ftay away. The /Egyp- 
tians, when they repaired to their feafts, failed together upon the 
Nile, in large companies, men and women, and many indecencies 

were 
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thought this to be the beft expedient, to infti- 
tute facred rites and ceremonies which the 


people fhould obferve, and to appoint flated af- 


femblies, where after certain religious folemni- 
ties they were to pattake of a common feaft. © 
ft was fuppofed that this would unite the 
minds and affections of the people, would pro- 
duce concord in time of peace, and would 
make them afraid and afhamed in time of 
war to aét difhonourably and to forfake each 
other, | 

Whatfoever good effe€ts might be expected, 
ér did proceed from fuch political inftitutions, 
may with more reafon be prefumed to be thé 
natural confequence of the public worthip of 
God atnongft Chriftians. As to the improve- 
ment of the heart, it is extremely manifeft on 
which fide the advantage lies. In the reli- 
gious aflemblies and ceremonies of the Pa- 
gans, religion, that is, piety and devotion was 
the leaft part, and all was ufually tranfacted 
in fuch a manner, that it was rather amufing 
were then cofhmitted; which this law feems to have jnteudéd to dif. 
éoitrage and prevent. 

Seé Le Clere on Exod, xxiii. 

HEy @oriuo D ei5 idS nad apdvorey xaloictoas txarov Te uy xcllads 
ely Fv wagasdinr, Ga) Gritomeice, © Gursdce, © xonas fegar peThorer 
Dioayl. 
athe | than 
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than edifying. When we are aflembled to aps 
pear before our Maker, nothing is wanting that 
is proper to infpire great and good fentiments, 
to exclude the frivolous cares and concerns of 
this life, and to raife the mind to heaven: all 
worldly diftinétions ceafe, and we come ag 
fellow-fervants of the fame God; we praife 
him for the common benefits which We receive 
from him; we pray to him, not for ourfelves 
fingly, but in general for all men, in particu- 
lar for our brethren in the faith; wedefirehim | 
to receive us hereafter into that kingdom where 
dwell peace and concord ; we hear thofe divine 
precepts which we ought all to obey, and by 
which we muft all be judged; and in par- 
taking of the Lord’s fupper, we eat and drink 
together at the fame table, as being all of 
Chrift’s family, and belonging to the faine 
Matter, who loved us with an equal and im- 
partial love, and offers us the fame promifes 
and the fame privileges. . | 

One end for which the Lord’s fupper was 
inftituted was to be to us a lively image of the 
union which ought to fubfift among thofe who 
call themfelves Chriftians, and which indeed 
fubfifts amongft thofe who are true Believers, 
as they are children of the fame Father, fer- 

yantg 
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vants of the fame Lord, members of the fame. 
fociety, heirs of the fame inheritance, and parts. 
of the fame body of which Chrift is the head. 
For this reafon whofoever is not in charity 
with his brethren can have no pretence to ap- 
pear at the Lord’s table, and comes as an in- 
truder, uninvited and undefired. 

Thus much concerning ' public worfhip, . in 
frequenting which the due obfervation of the 
Lord’s-day in a great meafure confifts. - 

From the foregoing obfervations it is eafy to 
collect how it is to be kept by Chriftians, and 
what fentiments they ought to maintain about 
it. . _ 
We fhould reject all thofe notions which fu- 
perftition and a zeal for trifles fuggeft, and. 
take care not to opprefs our minds with frivo- 
lous fcruples, which may prove a great diftur- 
bance to us, whether we obferve or whether 
we neglect them. 


i Every national Church hath a power to fet apart days for re- 
ligious purpofes, either of humiliation, or of thankfgiving. But 
this fhould be done fparingly and difcreetly; elfe the Church may. 
expect to find her children refractory, and like thofe mentioned in 
the Gofpel, of whom it is faid; We have piped unto you, and ye 
have not danced; we have mourned unto you, and ye have not la- 
mented, 
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We fhould be very cautious not to overvalue 
our obfervance of the Lord’s-day, not to think 
too well of ourfelves upon that account. When 
we have done all this, and more than this, we 
are but unprofitable fervants. Much more 
fhould we’ beware of that foolifh and illufive 
imagination, that a regular attendance on pub- 
lic worfhip and a decent behaviour at it will 
atone for habitual fins, and that if we give a fe- 
venth part of our time to God, we may give the 
other fix to folly and iniquity. 

Setting afide fuch weak and deceitful no- 
tions, we fhould fhew that refpect to the Lord’s- 
day, and employ it in that manner which an- 
cient cuftom, and the laws of our own country, 
and the practice of fober and virtuous perfons, 
and the rules of decency, and the duty of fetting 
a good example, and the care of our own fouls, 
require from us. | 
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EXODUS XX. 12, 


Honour thy father and thy mother ; that thy days 
may be long upon the land which the Lord iby 
God giveth thee. 


@ Y fubje& and my text falls under two 

LV 2 heads, and points out, 

J. The duty of children. to their parents, to. 
which may be added the duty of parents to. 
their children. ihe 

Il. The reward which God hath. gracioufly, 
annexed to. the obfervation of this law, namely, 
length of days and temporal profperity. 

Honour thy father and thy mother, that thy. 
days. may be long upon the land which the 
Lord thy God giveth. thee, 

I, Almighty God thought it proper not only 
to infext this amongtt, his ten Commandments, 

but 
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but to infert it with particular and diftinguith- 
ing marks of its high importance, and as a 
precept to which he required a fingular regard. 

The ten commandments may be and were 
probably divided into two parts; and they 
were written upon two tables. The firft con- 
tains our duty to God; the fecond comprehends 
our duty to man. 

After thofe which x Ete velit to God, 
and therefore have the. precedence, this com- 
mandment ftands at the head of the fecond 
table, as the moft important. The firft com- 
mandment of the firft table requires us to 
_ honour. our heavenly Father: the firft com- 
" mandment of the fecond table requires us to 
honour our earthly parents, as a kind of ter- 
reftrial Gods, appointed of God to bring us 
into the world, and to prefide over us for our 
good, In-this view the wife Romans feem to 
have confidered parents: an obedient regard 
both to the Deity and to parents is in their 
language called piety ; the fame word ferves for 
both thefe duties. 

~ But it is not only the firft and leading com- 
mandment of the fecond table; it is, as St. 
Paul obferves, the firft commandment to which . 
God hath gracioufly annexed a particular re- 

compenfe. 
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compenfe. «Children, fays he, obey your pa« 
rents, in the Lord: for this.is right. Honour 
thy father and mother, which is the firft com- 
mandment with promife, that it may be well 
with thee, and thou mayeft live long on the 
earth.” 

Here is an obvious difficulty in St. Paul’s 
obfervation. 

The fifth commandment, fays he, is the firft 
with promife ; and yet in the fecond command- 
ment there is fomewhat of a promife ; «* fhew- 
ing mercy unto athoufand generations of them 
that love me and keep my commandments.”’ 
But we may confider this as only a promife at 
large, rather national than perfonal, rather ge- - 
neral than particular. It is a declaration that 
the people of Ifrael, as a nation, fhould not fail 
to continue happy and flourifhing, if they con- 
tinued to ferve God, and him alone. «* Vifiting 
the iniquities. of the fathers, that is, of ido- 
latrous fathers, upon the children to the third 
and fourth generation, and fhewing. mercy to 
thoufands of them that love me, and keep my 
commandments.” | | 

The precept of honouring parents is a pre- 
cept which directly requires:a duty; the others _ 
feem to be rather of the negative kind, and 

Vor. V. I forbid 
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forbid certain crimes ; Thou fhalt not do this, 
or that : and it is a remark of the Jewith writers 
that when God forbids, he threatens a punifh- 
ment ; when he requires, he promifes a reward. 
- The duty here enjoined is the honouring of 
parents, and by it is principally required that 
children fhould entertain a fincere love and re- 
fpect, and cherifh a natural affe€tion towards 
them; for this is the principle and the fpring 
ivhence a fuitable behaviour will certainly pro- 
céed. | 

Children are required to honour their pa- 
rents, to be refpectful in their behaviour to 
them, to affift them, to obey their commands, 
and to follow their direétions in all things that 
are réafonable and contrary to no known duty; 
and in points which feem doubtful, to prefer 
the judgment of their parents to their own, to 
comfort them in afflictions, and to bear with. 
their infirmities. In the duty of honouring 
parents is alo included the duty of fupporting 
and: maintaining them if they are in diftref%,. 
and unable to help themfelves, which children: 
are bound to perform to the utmoft of their 
abilities.. 

The duty of fubmitting to the will of pa= 
rents is a duty which relates chtefly to* a {tate 

of 
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of minority, When children are of age, the 
laws of naturé and of nations allow them more 
liberty of judging and of actitig ; and revealed 
religion fays tiothing againft it: but honour 
and refpect are duties which ever continue in 
force. 

That thildren fhould thts honour their pa= 
tents, is a dictate of affection; of gratitude; of 
nature, of reafon; aid of common fenfe 3 and 
it is one of the laws whith lave been geierally 
received by mankind for plain and: impoftant 
caufes. If atiy fociety; any people have fuf- 
fered it to be commonly violated by contrary 
cuftom, atid have connived at fuch abominable 
practice, (arid fome fuch people we read of ) we 
muft not féek them in civilized regions, but in 
the clans of rude Savages, and amongft the moft 
brutifh, barbarous and profligate of human 
tace; or elfe amongit riations degenerated and 
corrupted to the utmoft degree. 

The paternal * power, as it is the moft an- 
cient form of civil government, fo in, ancient 

. times 

@ Senatdrid poteftas incon libetat filium poteftate-patris fii. Digg?. 
v. Ti. i. 18; 

The power of lifé arid death was taken from fathers by Adrian 

perhaps, certainly by Severus Alexander, See Gothofréd, ad Cod. 


Yieeds Ti is p. 3635 ; 
+ Ancient 
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times it was» very great, as it appears from 
the old Roman laws, and in the laws and cuf= 
toms of forme other people: it was even a power. 
of life and death. ‘The only reafon that could 
be offered in favour of fuch high privilege was, 
that fathers might well be trufted on account 
of that tendernefs which they muft have had 
for their off-{pring. But arbitrary power is a 
dangerous thing ; and as there are too often 
undutiful children, there are fometimes unna- 
tural parents. 

The Law of Mofes very wifely lintited this 
exceflive power ; for it is by no means fit that 
every matter of a family fhould have a power 
of life and death over his wife, his children, 
and his domeftics, though in different times and 
places fuch power hath been allowed to them. 
It encroaches too much upon the rights. of fo- 
ciety and the authority of the Magiftrate, and 
it turns civil government into a multitude of 
httle, disjointed, independent, tyrannical mo- 
narchies. But by the Law of Mofes, if the 
children proved wicked and undutiful, the pa- 


~ Ancient initances of fathers putting their children to death, are 
~ well known. Some modern examples may be found in Grotius. 
Epift. 83. and 166. Part II. 


* Bynkerfhoek, Opxfe. Dif. 3. 
rents 
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rents were to complain of them to the magif- 
trates, and if the complaint appeared juft, they 
were to be put to death. The method pre- 
fcribed ftands thus in Deuteronomy : | 

<¢ Tf-a man have a ftubborn and rebellious 
fon, who will not obey the voice of his father, 
or the voice of his mother, and who when they 
have chaftned him, will not hearken unto 
them; then fhall his father and his mother lay 
hold upon him, and bring him to the elders of 
his city, and unto the gate of his place; and 
they thall-fay unto the elders of his city, This 
our fon is ftubborn and rebellious, he will not 
obey our voice; he is a glutton anda drunkard. 
And all the men of his city fhall ftone him 
with ftones, that he die. So fhalt thou put 
away the evil from among you, and all Ifrael 
fhall hear and fear.” 

This law was enacted by way of terror to 
bad children. It is to be fuppofed that it was 
very feldom put in execution} and that few 
parents could bring themfelves to treat their 
children with fuch feverity. But if either by 
the connivance of parents or of magiftrates 
_fuch crimes were not brought to light, God 
took.the caufe into his own hands, and. de- 
clared fuch offenders to be curfed, and as fuch, 

I 3 obnoxious 
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obnoxious to his wrath and to his judgments, 
*: Curfed be he that fetteth light by. his father 
or his mother: and all the people fhall fay, 
Amen.” 

The Law of Mofes hath fecured and en- 
forced paternal authority ‘in many inftances ; 
the crimes alfo againft God and man are enu- 
merated in it with fufficient accuracy, and pro- 
per punifhments are appointed for them ; and 
yet, what hath been obferved concerning the 
Jaws of Solon and of Romulus, the firft an 
Athenian, the other a Roman Lawgiver, 1s alfo 
remarkable in the Laws of Mofes, namely 
that no* mention is made of murderers of 


c «¢ Father Le Comte tells us how want of duty in this particular 
Is punithed amongtt the Chinefe, infomuch that if a fon fhould be 
known to kill, or fo much as to itrike his father, not only the criminal 
but his whole family would be rooted out, nay the inhabitants of 
the place where he lived would be put to the fword, nay the place 
_ itfelf would be razed to the ground, and its foundations fown with 
, falt: for, fay they, there muft have been an utter depravation of 
manners in that clan or fociety of people, who could have bred up 
among. them fo horrible an offender, To this I thall add a paflage 
out of the firft book of Herodotus. That hiftorian, i in his account 
of the Perfian cuftoms and religion, tells us, it is theif opinion that 
no man ever killed his father, or that it is poffible fuch a crime 
fhould be in nature; but that if any fuch thing fhould ever hap- 
pen, they conclude that the reputed fon mutt have been ille- 
-gitimate, fuppofititious, or begotten i in Adultery,” Addifon, Spectator 
_ 189. 
fathers 
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fathers or mothers; as if it were impo/lible 
that any one could do fo execrable adeed. But 
he who 4 ftruck, or he who curfed his father 
or mother was to be treated as he who curfed 
God, and blafphemed his holy name; he was 
to be put to death. Afterwards, as iniquity 
abounded in the world, murderers of fathers 
and mothers, as St. Paul obferves, were no 
‘uncommon criminals, and fevere laws were 
enacted by the Romans and by other nations 
again{t fuch vile malefaCtors. 

The fifth commandment not-enly requires — 
to honour the father, but the * mother alfo; 
an addition which many human laws feem to 
have neglected, , 
As the Laws were given to the Ifraelites 
with a view to keep them free from the crimes 
of their idolatrous and wicked neighbours, and 
’ from the iniquities of the A®gyptians with 
parietes perfoderis, vicinos cempilaris, matrem verberaris. 
Cicero Orat. in Vatin. 5. 


Concerning the punifhment due to thofe who fhould ftrike their 
mother, fee Abramus, in his notes on the place. 


a 





Hic quibus invifi fratres, dum vita manebat, 
Pulfatufve parens, et fraus innexa clienti, &c, 
Inclufi penam exfpectant. 
Virgil Fin, vi. 608. 
© Prefes —reverentiamm debitam exhibere matri filios coget, &c. 
Valerius et Gallienus Inmpp. See Cod. UL, viii. Tit, xivili. 4. 
14 whom 
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whom they had long dwelt, it is to be fuppofed 
that the moral duties were at that time {canda- 
loufly neglected by thofe nations, and that the 
duty of obedience to parents, and particularly 
to mothers was as ill obferved as the reft. The 
/Egyptians, as we learn from ancient f Hiftory, 
were far from having right notions of it: for 
they held, firft, that children had more obli- 
gation and fhould pay more refpeét to the father 
than to the mother; and fecondly, that a fon 
lay under no neceflity to maintain his recef- 
fitous parents, but that a daughter was obliged 
to do it, Thus they compelled a woman, con- 
fidered as a daughter, to affift and maintain her 
parents, and yet, as fhe was a mother, they 
took from her in: a manner all authority over 
her own fons, which was abfurd and unjuft. 
The precept of honouring father and mother 
fhews by the way, that though the Law of 
Mofes permitted divorce, it by no means en- 
couraged it, and never intended that the Jews 
thould carry it to thofe excefies in which they, 
indulged themfelves. For it was very hard, 
not to fay impoffible, for children to fulfill the 
fifth commandment, when wives were put 


f Clericus ad Exod, xx. 12, 
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away upon every flight occafions How could 
a young perfon honour: his father and his 
mother, when the father hated the mother, and 
difmified her, perhaps for trifles, and brought 
a ftep-mother into the houfe? how could he 
perform his duty to both his parents? how 
could he behave himfelf in fo difficult a fitua- 
tion? For this and many other reafons, our 
Saviour thought it neceflary to put an end to 
thefe abufes by rigid prohibitions. 

The Jewith government differed from all 
others in this, that God condefcended to be 
the King of that nation ; whence it followed - 
that rebellion againft God was_high-treafon, 
and the greateft crime againft the State. Mofes 
gave a very {trict command upon this occafion, | 
he fays ; 

«« If thy brother, or thy fon, or thy daugh- 
ter, or the wife of thy bofom, or thy friend, 
who is as thy own foul, entice thee fecretly, 
faying, Let us go and ferve other gods, thou 
fhalt not confent, neither fhall thine eye pity © 
him, neither fhalt thou conceal him: but thou 
fhalt furely kill him; thy hand fhall be firft 
upon him, to put him to death.” 

But here obferve that Mofes {ays not, If thy 
father or mother entice thee. He feems not 

to 
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to allow a fon to bear witnefs agaisft his * pa- 
rents and accufe them, no not even in cafes of 
idolatry and treafon. 

_ The Scribes and Pharifees in the time of our 
Saviour did as fuch hypocrites have done ever 
fince, they endeavoured to explain away and 
fubvert the moral Jaw, and to fubftitute fome- 
thing elfe in the room of it. They taught, 
among ft other abfurd things, that if a man had 
once vowed or fworn that he would not affift 
and relieve his neceffitous parents, he was in 
confcience obliged to do nothing for them, left 
he fhould be guilty of perjury. Our Saviour 
{ays to them ; 

<¢ Why do ye tranfgrefs the commandment 
of God by your own tradition? For God com- 
manded faying, Honour thy father and thy 
mother; and he that curfeth father or mother, 
let him die the death, But ye fay, Whofoever 
thall fay to his father or his mother, It is a gift 
by whatfoever thou mighteft be profited by me, 
and honour not his father or his mother, he 
_thall be free.” 


£ Vaffalage hath ever been an intolerable kind of fervitude, and 
not to be admjtted in a free country. A vaffal toak an oath to his 
Lord, that in ‘his own perfan he would ferve him, an all occafions, 
and againft afl perfons whatfoever, except his own father. ” Mem. 

ae | Acad, T. iv. p. 408. 
4 The 
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The meaning is this : A parent in diftrefs 
afks relief of his fon. The fon replies, I vow 
to God that I will no more give you any of my 
money, than I would if I had confecrated it all 
to pious ufes. After this-declaration, what was 
the fon to do? According to the decifion of 
thefe Jewith Doctors, he was to keep his money, 
and to let his father ftarve. 

-This is the deteftable doctrine which our 
Saviour hath expofed and cenfured; as in op- 
. pofition to it he took care to confirm the au- 
thority of parents and the hanour due to them. 
His Apoftles alfo haye commanded children ta 
pay all obedience and fubmiffion to parents. 

' But here obferve that this, like all other 
duties from man to man, is a relative duty, 
requiring a fuitable return. As there is a duty 
from childrén to parents, fo there is a duty 
from parents to children. ‘This duty, as it ap- 
pears from reafon, from general confent, and 
from many paflages of ‘Scripture, is firft, to 
check them if they do amifs, and reftrain them 
from all that is prejudicial to their temporal 
and eternal welfare; fecondly, to give them | 
proper inftru€tion and education; thirdly, to 
provide for their fupport and maintenance ; and 
fourthly, to encourage them to well-doing, and 

ta 
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to prefer fair means and gentle alii to rougher 
methods, which may alienate their affections, — 
and produce more harm than good. This is 
the meaning of St. Paul’s precept to parents, 
not to provoke their children to wrath, that is, 
not to raife their paffions, four their temper, or 
break their {pirits by unkindnefs and feverity. 

If thefe relative duties between parents and 
children be difregarded, wretched will be the 
condition of fuch offenders, and the ill effedts 
will be felt throughout a nation. When many 
families are in this diforderly {tate, laws may 
be made, and Minifters may preach, and Ma- 
giftrates may be active, and jails may {warm 
with criminals, and executions may be -fre- 
quent ; but the evil will not be fo cured: it lies 
too deep for fuch remedies. 

Our Saviour {peaking of the laft times, the 
times juft before the deftruction of Jerufalem, 
fays that even children fhould rife up againft 
their parents, and caufe them to be put to 
death, and that parents fhould do the fame to 
their children; and St. Paul, {peaking of. the 
fame times, fays that. men fhould be without 
natyral afiection and difobedient to parents. 
This was alfo the {tate of the Romans in the 
} fans of the Apoitles, and for an hundred years 
before. 
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before. Bad hufbands and bad wives, bad pa- 
rents and bad children abounded amongft them, 
efpecially amongft perfons of-rank and for- 
tunes, and betraying and murdering of parents 
was a common thing ; which was no wonder, 
fince a difbelief of a Providence and of a future 
{tate, impurity, luxury, cruelty, revenge, am- 
bition; avarice, bribery, robbing the public, and 
plundering of provinces appeared openly with- 
out fear or fhame, and unnatural vices had ex- 
pelled natural affections: | 

The dutiful behaviour of children to parents 
may be juftly ranked amongft thofe things 
which St. Paul calls comely, beautiful; and of 
good report, univerfally approved and admired, 
not only in the Chriftian world, but by all 
reafonable people in all times.’ We read in 
ancient hiftory of » fons, who for ‘having fig- 
nalized themfelves in affection to their parents, 
for having faved their lives at the hazard of 
their own, in times of preffing danger, had 
divine honours paid tothem by Pofterity.. And 
indeed this feems to have been one of the moft 
pardonable inftances of Pagan Idolatry, and 
like that of raifing {tatues and temples to Virtue. 


h Amphinomus and Anapis. 


Amongft® 


_ Amongft other deplorable inftances of thé 
extreme depravity of human nature, and of 
the force of evil cuftom, one of the moft fig- 
nal is the barbarous cruelty of parents towards 
their own offspring. Not to mention the fa- 
vage nations where parents fold their own 
children, or even devoured them ;- nor the fus 
perftitious nations, where they offered them in 
facrifice to the Gods, an iniquity which even 
the Jews feem to have adopted in their moft 
corrupt times; we find that even fome civilized; 
learned, and polite people made no feruple of 
killing their infants, or of expofing them in the 
fields and highways. 

May there not therefore be fome inftances in 
which the obedience of children to parents fhall 
become no longer a duty? 

For example; A child is expofed by the pa- 
rents, and muft inevitably perifh; unlefs foon 
relieved. A charitable perfon takes hirn up; 
educates him, and puts hirh in a way to get-an- 
honeft livelyhood. In this cafe, I fhould think; 
the paternal rights and privileges are tranf= 
ferred from the natural parents to the ‘ adopt 

ing 

i As the adopting of fons was a comrhon praStice atnongft the 


Rormas, whea this adoption was made with the confent of thé 
natural 
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ing perfon. He is the parent, in thé moral 
fenfe, whom the child is obliged to honour, 
fuccour, and obey ; and if im procefs of time 
the youth fhould difcover his natural parents, 
he owes them no particular fervice, nor any 
thing more than what Religion requires from 
one man to another. For the rights of parents 
feem to arife principally, perhaps we might fay, 
entirely, from treating their children as their 
children, from taking care of them during their 
weak and helplefs infancy, and giving them 
education, inftruction, and maintenance, to the 
beft of their power and abilities. | 

But here obferve that there is a great dif- 
ference between a parent’s doing his duty ims 
perfectly, and his not doing it all. It is not an 
ordinary failure on the fide of the parent that 
can cancel the obligations of the children; and 
certainly it is much better for them, in obe- 
dience to God’s commandment, even to furpafé 
the reafonable returns of honour and gratitude, 
than to fall fhort of them. 


natural parent; of the adopter, and of the fon, the paternal: rights 
were in a great meafure transferred to the adopter. 

The laws of adoption are mentioned by Cicero, Orat. pro Domoe 
#3 


YJ. And 
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IE. And now I proceed to confider, fecondly, 
the recompenfe annexed to the precept: Ho- 
nour thy father, and thy mother, that thy days 
may be long upon the land which the Lord | 
| 7 God giveth thee. | 

. This recompenfe is well adapied to dacs per- 
fons concerned; for as the love of. life is 
one of our earlieft» paffions, as it is ufually 
ftrongeft in youth, whilft fair hopes and pleaf- 
ing days lie before us; fo by a great conde- 
{cenfion. God treats young perfons according 
to their own inclinations, and fets before them 
what they probably would have pitched upon 
thémfelves; if they had been left to their own 
choice. He offers them length of days, and 
confequently. the: conveniences of life, without 
' which long life would be no bleffing. 

In the Old Teftament, this and other tem- 
poral rewards are propofed to righteoufnefs ; 

and they are fo often propofed, that it is need- 
- lefs to produce inftances. 

The doubt and the queftion is, ‘Whether this 
reward was beftowed upon obedient children 
in the Mofaic difpenfation ; and whether it is 
to be expected under the Gofpel? To clear up 
this difficulty, for a difficulty it is, I thall offer 

a) a few 
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a few remarks, which; Thope, may. anfwer the 
purpofe. 
~ And firft, I muft remind you that the 
Jewith government was fingular in this, that 
God was the temporal King of that people, 
and as fuch, enforced his laws with temporal 
rewards and punifhments, which could not be 
diftributed without a vifible and miraculous 
providence. This was the ftate of the people 
from the days of Mofes to the time when 
‘the nation rejected God’s government, and de- 
fired to have a king fet over them, God was 
offended at their requeft : he gave them Saul, 
and he withdrew in fome meafure his extra- 
ordinary interpofition, which decreafed age 
fins of the nation increafed, - 

Hence it may be fuppofed that from the 
days of Mofes to the days of Saul an obe- 
dient behaviour to parents was remarkably 
rewarded with long life; “but yet never fo 
very ftri@ly and invariably, as to admit of 
no exceptions; and fuch exceptions were in- 
dications of a future ftate of recompenfe, and 
{hewed that temporal ‘promifes had a fublime 
and fpiritual fenfe couched under ‘them, and 
‘would be accomplifhed in another world. Thus 
“Wot. V: Piste § things 
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things ftood under the Law., How ftand they 
under the Gofpel ? 

‘St. Paul feems to have thought that the, pro- 
mife of long life to obedient children was not 
cancelled by. the clearer promifes of eternal 
life under. the ‘Chriftian, revelation. tetra 
thy father and. thy mother, fays he, which 
is the firft commandment with promife, that. 
it may be well ian thee, and that thou mayett 
live long upon the earth, He fays not, that 
thy, days may be long upon the land which the 
Lord thy God giveth thee; that belonged only 
to the children of Ifrael : but he fays, that thy 
days. may be long upon the earth ; intimating 
that ever ¥ perfon who fhould fulfill the precept 
had a title to the reward. 

I fay then that dutiful children have even 

now, though no abfolute certainty, yet a reafon- 
able hope of a long and profperous life. 
4 For firft, the good providence of God is 
extended to, all and each perfon, and aéts fe- 
cretly, filently and effeGtually, and often con- 
yeys temporal bleffings to the righteous by 
ways and means not difcernible and expofed to 
public view. 

. Secondly, there is a natural connection be- 
tween obedience to parents and length of days ; ; 
: fo 
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fo that, if no violent obftacles interpofe, they 


will in the courfe of things go together. 

_. Whence comes it to pafs, that young per- 
fons neglect their bufinefs, keep bad company, 
give themfelyes up to vile courfes, difoblige 
their friends, lofe their reputation, run intos 
debt, ruin their health, fly their country, get 
into jails, and there get jail-difeafes of body 
and mind, and commit crimes which bring 
them to an untimely and ignominious death? 
This comes, as themfelves often confefs, from 
an undutiful behaviour to their parents, a con- 


tempt of their authority, and a negle&t of their . 


advice, entreaties, and reproofs, 

Parents, ufually fpeaking, though tee 
have their faults, and have committed faults 
in the days of their youth, yet defire that 
their children fhould behave themfelves well, 
and profper in the world, that they fhould 
be modeft, civil, fober, temperate, regular, 
and induftrious ; and children, who in thefe 
things obey their parents, take the beft me- 
thod to fecure to themfelves long life Ang pro- 
{perity. 


Thirdly, The Scriptures exhort us to pray 


for each other, and frequently mention the 
K 2 efficacy 
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efficacy attending the fupplications © of the 
righteous. The dying’ prayers and bleflings 
of Patriarchs and of other emient’ perfons 
were often prophetical, and fulfilled in their’ 
pofterity. “The Pagans had high notions of 
the prayers of parents for their children, and 
held them in reverence, as being remarkably 
effectual ; they alfo accounted their impreca- 
tions to be of dreadful confequence, and 
thought that he who was: curfed’ by his pa- 
rents could never profper. The text’ will bear 
a fenfe fuitable to thefe opinions: Honour 
thy father and thy’ mother, that thy days may 
be long. It may be tranflated ; that they may” 
prolong thy days; that is, that by their prayers 
_and bleflings they eid caufe thy weds to be 
Jengthned. 

But fince under the Gofpet fpiritual pro- 
mifes are more fully propounded, and all things 
temporal are reprefented as precarious, if long 
life fhould not ‘always be the effect of a dutiz 
ful behaviour to God and to parents, it isto 
be confidered that when a pious and excellent 
perfon dieth in the flower of his age, to fuck 
an one, to live is lofs; and to die ‘is gain ; - it 
is to depart” hence and to be withthe Lord, 

“4 which 
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which is far better. ‘The conclufion therefore 
is, that Godlinefs is profitable unto all things, 
having promife of the life that now is, and of 
that which is to come: of the life that now 
is, in all fair probability ; of that which is to 
some, with abfolute certainty. : 


K 3 Sp ogee 
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Exopus xx. 1 3° 


Thou foalt not kill. 


“HIS commandment hath fuffered much 
from two forts of perfons; from thofe 
who havé interpreted it over-rigoroufl, , and 
from thofe who have been too indulgent and 
rélaxed in their notions concerning it, and 
have’ allowed themfelves and others to commit 
actions which are ¢ertainly a tranfgreflion of 
the commiatydment. 

Auiongit the’ firft fort we may reckon fome 
anciént Chriftians, and fome modern Searies, 
who have héen of opinion that it is utterly un- 
lawful’ for a Chriftian man to take away the | 
life of another many and by confequence that 
no Chriftian can with a fafe confcience exer- 
cife the office of a foldier, of a judge in crimi- 
‘ K 4 nal 
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nal caufes, and of a fupreme magiftrate; that 
murderers and other fuch offenders muft not 
be punithed with death ; and that a man, even 
when he is.aflaulted, .muft not flay the aggref- 
for in his own defence, and to fave his life, or 
the life of his parents, his wife, his children, 
his friends, and his neighbours; and that war 
is abfolutely prohibited under .the difpenfation 
of the Gofpel | 

If thefe notions were fuch.as could fairly 
be collected from the doétrine of the New Tef- 
tament, they would furnifh a more plaufible 
objeftion to Chriftianity than» hath been,) or 
‘will bemade: for then it might have been faid 
‘that.Chrift had deftroyed the Law of Reafon, 
and had built an:impraéticable wifionary fyftem 
‘upon the ruins of natural, religion; that :no 
kingdom could ‘fubfift upon. fuch~ principles); 
-and:that Chriftianity was:not calculated to be 
the religion of any country,» but only of.a few 
melancholy perfons: {cattered up:and:down on 
the earth, feparated: from others, .and ‘tolerated 
by the great lenity and connivance of the civil 
governments to which they fhould belong... 
- The Chriftian Religion is not fuch; ‘it fup- 
pofes-and takes for granted the Religion of Na- 
ture, and the juft rules.of civilfociety; it 
) {peaks 
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fpeaks to men as to creatures endued with na~ 
tural affections, reafon, judgment, and-difcern- 
ment, and acting upon allowed principles of 
morality.. The Gofpel.contains. many general 
precepts, many ftrong-exprefflions, many pro- 
verbial fayings, many univerfal affirmations 
and negations, which muft be interpreted and 
limited by the rules of common fenfe, by.com- 
paring Scripture with Scripture, and Scripture 
with reafon, 

.. God, when he gave men life, gave them an 
inherent love of it, anda right to preferve and 
defend it. Hence it is.that whofoever unjuft~ 
ly and violently endeavours.to take away .the 
life of another, ‘or the things abfolutely need- 
ful for his fubfiftence and his comfort, as his 
liberty, his property, his wife and his chil- 
dren, forfeits his own life by .the.attempt, and 
may juftly be killed, upon the fundamental law 
and principle of felf-prefervation. But as men 
entered into civil fociety for, the common good, 
and as a man is often not.a proper judge of the 
offences and injuries.committed.againft him, 
and in his anger may-carry his refentments too 
far, it hath been agreed upon in all wife and 
well-regulated governments, that each private 


perfon fhall transfer .his.own rights into the 
tien hand 
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hatid of ‘the Magiftrate; who, being fuppofed- 
to’ be free’ from prejudice and partiality, is to 
punith offenders as thie laws of the’ nation thall 
appoint, No man therefore niay revenge hime 
felf,:or kill the aggreflor, when immediate fel 
defence doth not require it, and when he hath 
power and: opportunity to deliver or his eae 
to — jaftice, » 

- Without this power of felf-defencé dioined 
to every private perfon, and this authority to 
purifh malefaGors, committed to'the civil ma- 
giftrate, there could be no fuch thing as go- 
vertimenit, or civil fociety. Tf wicked‘and'ma’ 
licious eres poms affcult; rob, cheat, rat 


obliged to Bear it all witb pleut fib oNettionh 
and to have recourfe only to” prayers, éritréas 
ties, and’ expoftulations ; if wicked Railers 
might invade another country, unprovoked, 
dnd attack it with fire and fword; and thé!poot 
inhabitants were permitted to u& tio defence, 
fach.a form of government miuft foon and ins 
evitably come to ruin: and therefore all inter. 
pretations of Scripture which’ authorize’ {ach 
grofs abfurdities' are to be rejeted with the 
eonttempt’ which they deferve; and: are aut end 
titled to a laboured’ confutation. 


oy Thefe 
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.. Thefe are plain principles of nature and rea- 
fon. If from thefe you go to the Jewith reve- 
Jation, there you will find the rights of felf- 
prefervation, the rights of putting murderers, 
adulterers, and other notorious offenders. to 
death, the rights of defending ourfelves, our 
families, our religion, and our country, and of 
going to war with other nations upon juft. pro- 
vocation, eftablifhed by many inftances. 

If from the Law we proceed to the mild 
and fpiritual Gofpel of Chrift, though it. re- 
quires lenity, and patience, and forgivenefS of 
injuries, yet it leaves the rights of mankind, 
the privileges of citizens and fubjects, the au- 
thority of magiftrates, and the civil govern- 
ment of nations, asit found them. It declares 
human, Ordinances, and higher Powers, -the 
powers of Princes and Magiftrates, to, be the 
power of Ged, becaufe God approves of it, and 
is the God of order and regularity, and not of 
viet and, confufion:: it declares that they who 
are appointed by the confent.of the people and 
by the Jaws of nations to prefide and govern 
are minifters. of God, who bear the {word fot 
the punifhment of evil-doers. 

_ But if the commandment of God againtt the 
‘committing, and for the punihing of murder, 


hath 


140 SERMON -VIL 

hath been'-mifreprefented and in a manner 
made'of none effe& by fome weak and fuper- 
ftitious perfons, who will not: allow to Chrif- 
tian -magiftrates the right of punifhing offen- 
ders with death, or ‘to private Chriftians the . 
right of felf-prefervation and felf-defence; it — 

hath fuffered more from thofe who have been 
‘too relaxed and free in their notions concerning 
it, or too favourable to the irregular paflions 
of men, or who have-:extended the power of 
taking away the life of others rapes all right 
and reafon. 

Whofoever - fhail’ confider “ithpartially the 
Jaws of Chriftian nations, and compare them 
with the Mofaic Laws and with the whole: te- 
nor of the Gofpel, will be obliged to. confefs 
that .they are fometimes too fevere and * fan- 
guinary’ in. multiplying capital ‘crimes, and in 
pronouncing a fentence of death upon certain 
offences which. might perhaps better be > pu- 
nifhed with lofs:of liberty and» property, and 
with hard labour. 

Again; There. have:been Chriftisine who 
have extended the right of felf-defence'too far, 


_ * Scripte, non atramento, fed fanguine. 
» This is a confideration of a public nature, which concerns 
thofe who are in authority, 
and 
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and have fuppofed it lawful for a private perfor 
to kill an aggreflor'who attempts. to deprive 
him by vielence of the fmalleft part of his pro- 
perty, or who fhall threaten him, or ftrike 
him. All'this is dire&tly contrary to that: pa- 
tience and forbearance’ required in the'Gofpel, 
which obliges Chriftians. to bear with {maller 
injuries znd fubmit to inconfiderable loffes, ra- 
ther than’ to ‘take fuch methods of defence. » It 
muft be extreme’ neceflity’ and danger: that 
can juftify the taking’ away’ the: ee of ano- 
ther. 

We may or ebeves by the way; i the loofe 
maxims of Cafuifts have done great wrong to 
Chriftian morality: in general, and to every 
branch of it. A fet of writers arofe: in the 
Church of Rome, who’ called themfelves Ca- 
fuiftical Divines, and deciders of cafes of cane. 
fcience ; and fome of. thefe men: allowed: fo 
much indulgence to iniquity, that they gave 
juft offence to ferious perfons even of. their 
own communion. ‘They taught: men am art,. 
which may-properly enough: be: called the Art 
of cavilling and compounding: with God, of 
doing as much’ evil and. as little: good: in this 
life as they poffibly could, without incurring 
damnation. --A dangerous. and. frantic expert- 

| ment 
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ment for a man to make, where his foul and. 
his eternal ftate are concerned! .. 

-- Again; The wars which are ‘continually 
waged by Chriftian nations are moft notorious 
offences againft this’ divine commandment, 
againit the Law of Nature, againit the Laws 
of God given by Mofes, and againft the Chrif- 
tian Religion, which forbids not only murder, 
but every diforderly paflion, every vice which 
prompts men to commit murder, In all the 
wars which are waged, one fide is'in fault, and 
fometimes both; and in this cafe war is no 
better than robbery and murder, the guilt of 
which lies, 1 do not fay upon the foldiers, but 
upon thofe in whofe hands is lodged the power 
of declaring war. It is agreed by all wife and 
good Writers who have treated. this fubje&, 
that the juftifying caufes of war ought to be 
very clear and manifeft, and that nothing but 
extreme neceflity can make it lawful and ex- 
pedient; fince upon all fuppofitions it is a 
dreadful calamity. ‘The confequences of it are 
too well known, and too much felt. They are 
the defolation of populous and flourifhing re- 
gions, the lofs of trade, the increafe of taxes 
and debts, poverty both public and private, the 
deftruétion of thoufands, and the ruin of al- 

moft 
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moft as. many families, befides the fickneffes, 
the famines, the iniquities and cruelties which 
always accompany a ftate of hoftility, and fol- 
Jow the camp. In fuch times, the more inno- 
cent, honett, peaceable, laborious, and ufeful 
“members of civil fociety are often the _greateft 
fafferers, and property by an unhappy circula- 
tion is transferred from the moft deferving to 
the moft undeferving hands, 

But the ftate and the common. practice of 

‘the Chriftian world i in this refpect,. as in many 
other inftances, fhew too evidently that moft 
of thofe who call themfelves Chriftians | are fo 
by name only, and neither underftand nor re- 
gard the Religion which they outwardly pro- 
fefs.. - 
Few things have had a worfe effect upon the 
‘minds and manners of men than the admiring 
‘and extolling thofe. warriors, commonly called 
‘Heroes, who to gratify their ambitious views, 
and. their other vices, have carried ruin and de- 
~ folation far and wide; who deferve no more 
praife than an Earthquake, or a Peftilence, and 
who are true images of the Devil, of whom it 
_is faid that he goeth about fecking whom he 
| may devour. 


“Another 
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spews 


fae cotta is the atta ae “dueling, which 
hath been fo long praétifed and fo oftey tole- 
_ rated in the Chriftian world. According to. 
this cuftom, he who hath received an affront 
is to revenge himfelf, and to take away the life 
of the offender, or to lofe his own in the at- 
tempt. This is dire€tly contrary to the laws 
of the Gofpel, and alfo an infult upon the laws 
of moft nations which allow no fuch combats; 
and yet through the folly and pride of injudi- 
cious, thoughtlefs and- wicked men, it hath 
been very prevalent. Such is the hard fitua- 
tion of many perfons with relation to this 
fenfelefs anid deteftable praétice, that they may 
be faid to live under laws quite inconfiftent, 
forbidding and commanding the very fame ac- 
tion: for on the one fide, the law of Chrift, 
‘and the law of the land condemn duelling, 
and account it to be murder; and on the other 
hand, the law of Cuftom and the law of Ho- 
nour require it, under the penalty of difgrace 
and infamy. The only way to remove this 
~hardfhip, and to cure this evil, would be for 
 Chriftian nations to execute the laws of their 
own realms with exemplary ftri€tnefs and uni- 
formity, after due notice given of it, and not 
to 
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to pardon any perfons who’ are guilty of this 
kind of murder, and fet religion and the go-- 
vernment at’ defiance. Such jufticé) and: im- 
partiality would. foon conquer fafhion, and. 
cuftom, and.honour ‘falfely fo called; things, 
which are fickle: in theirown nature, and re-) 
ducible to no real ftandard;_ and then great ad- 
vantages would, accrue to civil order, and to 
human focietys | 

And here it-may Be | proper to. ital tec ano-' 
ther fort of murder, namely felf-murder, which | 
whether it be a difeafe, or» whether it be a» 
crime, hath been frequent:in this cauntry.; «+ 

“The learned Pagans were :divided in their: 
opinions concerning it, Some thought it law- 
ful; others, much wifer in this refpe@, con-- 
demned it, and urged againft it this unan-; 
{werable argument, that man, as he) is; net; 
the author of his own being, is not the mafter , 
of his own life, that he is called into exif- 
tence by the Creator, Father, and Mafter of 
all; and by. him placed in the world, to act 
the ‘part allotted to him, and to. ferve the im- 
portant and: wife. ends of. divine Providence ; 
thathe is like a foldier upon duty, and mufk + 
not quit his lie till the Supreme Lord 
"Vou. V. er Se judges 
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judges it proper to give him his difmiffion and 
-releafe. 
- The holy Scriptures have no dire. com-~ 
pasate againft felf-murder, unlefs we fup- 
_pofe it to be contained in the Law, Thou thalt 
not kill. . But this filence affords no excufe 
for this crime, fince every commandment and 
every exhortation in Scripture which requires 
from us a febmiffion and. refignation to God’s 
holy will, reliance upon his promifes, faith in 
him, and patience under affliction, is in reali- 
ty and by plain confequence a prohibition of 
felf-murder. The examples alfo of holy per- 
fons under calamities prove the fame thing, 
and Job in the midft of all his fufferings, and 
the excefs of his anguifh, and when he ear- 
neftly withes for death, never propofes to lay 
vielent hands upon himfelf, and to take that 
_ method of ending his diftrefs. | 
Chriftian writers have agreed in condemning 
felf-murder ; and fome have looked upon it as 
upon an unpardonable fin, becaufe, fay they, 
in’ this cafe there is ufually no room for ree 
pentance, and therefore none for divine mercy. 
| I would | 
¢ When the Remonitrants in Holland were perfecuted by the 
Calyinifis and by Prince Maurice, Ledenberg, Ghorins, and other 
worthy 
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1 would not warrant the juftnefs of this’ ins 
ference. One would sather be inclined to 
think that it is nota fingle a€tion, though the 
laft action, and a bad one, that muft deter. 
mine a man’s future ftate, but rather the 
whole of his conduct, as the good or evil of 
it'fhall:predominate. It is certainly a crime 
very heimous. and dangerous, when it is the 
laft voluntary’ac&t of an ill-{pent life, when he 
who is guilty hath brought himfelf into dift 
trefles by his own fault, and hath made his 
exiftence a burden to him by a courfe of folly 
and-aniguity, ‘hath loft all practical notions of 
God and religion, and given the reins to his 
paflions, and inflamed them to fuch a degree 
that he can bear no difappointment. But in 
our country, where {pleen and melancholy, 
and lunacy abound, the far greater part of 


worthy men were flung. into prifon, and there eae to be put 
to the rack, 

“© The fad end of Ledenberg, who, ast was thought, to avoid 
the tortures of the rack, laid violent hands upon bimielf, after.. 
having frequently prayed to God, thus finifhing his days 1 in an un- 
lawful manrier, was lamented with tears by many, efpecially by 
thofé of ‘the Remonttrant' party, who always greatly éfteemed him,” 
Brandty ti. 532... 

He mutt be as barbarous as thofe Perfecutors were, who would 
rathly pafs a fentence ‘a reprobation upon this ‘unfortunate and re- 
Tigioué mia 
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per renga perfons,’ who thus. end ,their 
days, have a. difordered underftanding, and! 
know! not what they do: and in alk dubious: 
cafes of this kind, it is furely fafer and better. 
to judge too: favourably than too: feverely of: 
the deceafed; and/our Juries:do well,.to in- 
cline, as they commonly do, on:the: merciful 
fide, as far as reafon can poflibly permit ; and 
the mote fo, fince by the contrary verdict the: 
family of the dead perfon may perhaps fuffer: 
much, and have forrow upon forrow, and lofs: 
upon lofs. | im 
_ Another tranfgreffion of this sips heeled ta 
| asi the laft which:we will confider,: is the al-) 
lowing of fandtuaries to be a refuge and: pro-, 
tection to. murderers. The: veneration which: 
{erious petfons/of; all religions, Pagans, Jews, 
and Chriftians; have entertained for places con-: 
fecrated to the Deity and to pious ufes, gave 
encouragement to this fuperftition ; “and it was. 
ufual for offenders and criminals, and foo. 
perfons in danger and diftrefs to’ fly to altars, 
temples, and facred places for ‘fhelter. This , 
indulgence, fo far. as it might ferve:-to. protect: ; 
aman from itnmediate Tevenge, and to pro=" 
cure him a fair trial, was not amifs : ‘but it, 
became: too often a public nuifance. In the : 
| Chriftian 
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Chriftian world, as the Church grew power- 
ful, wealthy, and corrupted, it ufed every ar- 
tifice to increafe its own dominion and au- 
thority, and to encroach upon the rights of 
the Civil Magiftrate; and they who fled to 
Churches and Religious Houfes were {creened 
and fheltered, what crimes foever they had 
committed, It hath been no uncommon thing 
in Popifh countries for Ruffians to aflaffinate 
paflengers in the ftreets, and then to run into 
the next Church, and get out of the reach of 
juftice. Such privileges and privileged places 
are deftructive of all good government, and a 
wicked infult upon laws divine and human. 
To fuch practices may well be applied that 
féevere rebuke of our Saviour; It is written, 
My houfe fhall be called the houfe of prayer; 
but ye have made it a den of thieves, and of 
affaffins. And here it may be obferved. that. 
the fame places which have been a fhelter. to 
she vileft offenders, have been fo likewife to 
-the moft fenfelefs and peftilent errors, which 
when they have once taken fanétuary in that 
Church, are not to be diflodged, but remain 
there for ever. 
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I fhall now add a few remarks ei the _ 
punifhment due to murder. 

The firft offender was Cain, who ast his > 
brother. The punifhment which God in- 
flied upon him was to depart from the pre- 
fence of the Lord, from the abode’of his fa- 
ther and mother, where God ufed to mani- 
feft himfelf, and to be a: mene and a fu- 
gitive. 

From the moft ancient eonlds of hiftory, 
we find that exile was often the punifhment. 
of murder, and even of accidental and. unde- 
figned murder, or man-flaughter. When a 
man had killed another, he fled and hid him- 
felf, to efcape the wrath of the relations ‘of 
the deceafed. Sometimes he compounded with 
them, and paid a fine; but if no fuch com- 
pofition could be made, or would be accepted, 
he was obliged to live in banifhment. 

In the old World, when violence and blood- 


3 thed; and ‘every kind: of iniquity “had defiled — 


the earth, God deftroyed that incorrigible ge- 
neration, referving only Noah with his fa- 
mily, td be the father of a new race. At 
this time God judged it proper ‘to enact a 
very ftriét law againft murder, and to make 

ise * . it 
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it a capital crime: «¢ Whofo fheddeth man’s 
blood, by man {hall his blood be fhed: for 
‘in the image of God made he man.” 

In the Mofaic difpenfation, the fame law 
1s given, and is often repeated and enforced: 
‘© Thou fhalt not kill. He that fmiteth a 
‘man’ fo that he die, fhall furely be put to 
death. If a man come prefumptuoufly upon 
his neighbour, to flay him with guile, thow 
fhalt take him from mine altar, that he may 
die. Ye fhall take no fatisfaction for the life 
a murderer, who is guilty of death: but he 
fhall furely be put to death. So fhall ye not 
pollute the land wherein ye are: for blood it 
defileth the’ land; and the land cannot be 
cleanfed of the blood that is fhed therein, but 
by the blood of him that fhed it.” 

In the Law of Mofes, even transla liter: 
accidental and undefigned, was attended with 
grievous inconveniences, and the man was 
obliged to fly toa city of refuge, and might 
be killed if he was found elfewhere. | 

The Chriftian Religion leaves nations to 
the Law of Nature, and to their own civil in- 
ftitutions and cuftoms, fo far as they are not 
immoral, and doth not eftablifh any new 

L4 fyftem 
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fyf{tem of government.’ As to murder, Chrift 
tian nations have Reread to make it’a ae 
crime. | bow 3 | 
~It may be chai that, the precept. given 
to Noah and his fons, and afterwards to. the 
Jews, that every murderer be put to death, 
being not ‘a ceremonial or political, but a.ge~ 
neral and a moral Jaw, is of perpetual and.in- 
sdifpenfable obligation, and confequently that 
Chriftidn Gavernments have no power to de= 
viate from it, and muft punifh every mur- 
 derer with death, On the other hand, it, is 
~ tobe confidered that the fpirit of Chriftiani- 
ty is a f{pirit of clemency and mercy, and 
- that, like its Author, it leaves fpace’ for pious 
forrow, repentance, and amendment, unlefgs 
the welfare-of civil fociety abfolutely imter- 
pofeth, and then clemency to one’ would be 
“€ruelty to the community. To this it muft 
be added that the taking away. the life of 
another in the way which the Law calls mur- 
der, is an offence that may be attended with 
@ variéty of circumftances aggravating or ex- 
_ tenuating the guilt. It is therefore. proper 
that the fupreme Magiftrate fhould .have a 
ya lodged in his hands to mitigate the 
’ rigour 
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rigour of the law, when the cafe is favourable 
and pitiable, and when ftri& juftice would 
willingly. give place to equity. 1 need not 
add that it is his duty, in the exercife of this 
privilege, to act uniformly, and without ex- 
cepting of perfons. Nothing is more evident 
and undeniable. . ‘Al aie 

It is not neceflary to cia that ae 1s 
an offence of the moft. heinous kind: it is 
well known and acknowledged. 1. fhall only 
obferve that our Saviour, in his expofition of 
this commandment, hath. forbidden and con- 
demned all thofe injuries againft our neigh- 
bour which tempt and impel us to the com- 
miffion of this crime. The law fays, Thou 
fhalt not kill: our Sayiour adds, that we are 
no lefs obliged to abftain from caufelefs anger, 
contemptuous infolence, reviling language, rath 
judgment, confirmed hatred, rancour, malice 
and enmity, iii and Mander, broils and 
contention. 

The caufes of comatiating murder are ie 
ly reducible to thefe, either to coveting ano- 
ther. perfon’s poffeflions and attempting to 
deprive him of them, or to: furious anger, 
firife, and quarrels. Both are ftrictly forbid- 

| oop den 
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den by the Gofpel, which wifely endeavours 
to fecure our obedience by fhutting up the 
avenues to grofler iniquities, and by reftrain- 
ing the inordinate paffions and irregular mo- 
tions of the mind at their rife, and in their in- 
fancy, before they gather ftrength, and break 
out into acts of outrageous violence. | 
‘There are things which are as dear and as 
important to a man as his life, namely, his 
moral charater and reputation, his health, 
his peace of mind, his liberty, and the pro- 
fperity of his family. He who deprives ano- 
ther of thefe things may be confidered as a 
murderer, in the moral fenfe. Whofoever is 
at enmity with his neighbour, and hath been 
the aggreffor, muft not hope to compenfate 
for it by any acts of devotion, and of piety, 
of piety falfely fo called; for he who fays he 
Yoves God, and hateth his brother, is a liar, 
and a murderer, as the Apoftle aflures us. 
‘¢ Therefore, if thou bring thy gift to the als 
tar, and there remembreft that thy brother 
hath aught againft thee; leave there thy gift 
before the altar, and'go thy way; firft be re- 
conciled to thy brothér, and i come ee of- 
fer thy. gift: - | 
3 Thus 
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Thus much may fuffice concerning the fin 
of murder. It is a dreadful thing to confider 
_ how frequent this crime hath been amongtt 
us. New laws have been made in our days, 
with a view to reftrain it: but the evil lies 
deep, and more muft be done to reform the 
morals of the people, before we can expect 
any confiderable alteration for the better, 
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H E tenth and laft commandnieiit gone 
» be confidered, 

Mer irft, ‘as forbidding a’ crime of ek exten- 
five and complicated nature,’ ai crime oF co- 
veting : ‘2 , 
- Ty Secondly, as nabtiig> a’ pia more or 
lefs, ‘to all the foregoing commandments of the’ 
Second Table, as fecuting and enforcing’a ‘due’ 
regard to them, and condemning that temper 
and thofe actions which ead to tbs? violation’ 
of them, Let, SMOSTTTO81202 | EA 

~ 1 Firft, The:crime hers forbidden’ is covet- 
A thy! ‘property of another perfon ; and of this 


covet- 
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coveting or concupifencé there are three de- 
grees; firft a fimple -defire, fecondly a violent 
paffion, and thirdly an evil difpofition breaking 
out into evil defigns» and, attempts, which 
though unfuccefsful, yet are criminal. 

The beginning of coveting is a fimple defire. 
When a man confiders and contemplates an 
object that is ufeful, pleafant, convenient, and 
alluring, an objéct of which he is deprived, 
and which another perfon poffefleth, a with 
will perhaps. arife that he were the: pofleflor, 
and he will fay to himfelf, It would be better 
for me if I had fuch things, and my neighbour 
who hath them is in a gai epee condition 
than l-emahousrco | cesta me 

This fimple rh rorbaedateais and al- 
moft involuntary,: and, carried no farther, may 
perhaps deferve rather to fall under the name 
of a weaknefs than of a crime. And yet there is 
fomething mean, and filly, and irregular in it ; 
and-Reafon and Religion teach us that we ought 
to reftrain and check it in its rife, The better 
and the wifer a man, 18, the lefs. he will be 
troubled with frivolous defires of this kind. 
Equanimity, contentment, reliance upon God, 
and refignation to. his previdence, are virtues 


whieh satin tend to fubdue and to fupprefs 
fuch 


& 


SERMON VU. 159 
- fuch impertinent; thoughts... Such thoughts, 
though they may not imply any confirmed 
deprayity, fhew. that, the mind is not ina due 
fituation ; even as a fluggith heayinefg, a de- 
gree of heat more than ufual, and an unequal 
pulfe, though it be not a fever, yet is not a 
proper difpofition of body, and a {tate of health, 

. But, fecondly, fuch withes, like bad feed 
fowed in the mind, are apt to take root, and 
to bring forth evil fruits. When they have 
been long indulged and: frequently repeated, 
they produce a fretful uneafinefs, and are tranf- 
formed. into a reftlefs paffion, and a continual 
difcontent; and then the mind. is off of its 
guard, and delivered up to irregular difpofitions. 
The man is difflatisfied with his condition ; the 
bleffings and conveniences which he enjoys, he 
flights and overlooks with bate ingratitude ; 
the things which he cannot obtain he over- 
rates and admires too much; the perfons who 
poffefs what he wants are the objects of his 
envy, aud in fome degree of his averfion. 

Such a temper is very remote from a fober 
regard to the precepts of reafon, to the will of 
God, and to the focial duties; for whofoever 
will be a good man, and a good citizen, fhould 
keep not only his hands, but his eyes and his 

heart 
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heatt from the pone ons and the property of 
Orners. 

From this sictiavenal ftate of mind an ‘eafy 
ftep is made to unwarrantable actions, to the 
Jaying bafe projeéts and evil fchemes’ with’a 
view to defraud and injure others, and ‘to ob-. 
tain the things which are coveted, as far as it” 
can be done with impunity, and without falling 
under the correction of human laws. And this: 
is properly the crime ‘which ‘ftands condemned! 
in this tenth commandment ; a commandment, : 
which as’ we fhall thew, fecondly, hath a re-- 
fpec&t, more or lefs, to all the foregoing com- 
-mandments of the Second ‘Table, fecuring and 
enforcing the’ obedience which is due to them,” 
and condemning thofe difpofitions and aétions 
which direétly lead to the violation of them. 

JI. The fifth commandment fays, Honour 
thy father and thy mother; a precept upon'the 
due obfervance of which the happinefs ‘of in« 
dividuals and the profperity of civil fociety in 
no fmall meafure depend, and which God 
hath honoured with fingular promifes of ap- 
probation and recompenfe. Now, not to covet 
the things of another, is a law which bears 
fome relation to this commandment, and af- 
fords ‘easier to the practice of it: for the 

ungrateful 
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ungrateful and undutiful behaviour of young 
perfons to parents often arifes from coveting 
their poffeffions, and not beirig dontetited with 
that part of it which they receive. Hence 
-arifeth an impatience and a difrefpe@t on the 
one fide, and a grief and referitment on the 
other, and the amiable and powerful bonds of 
natural affection are weakened; and perhaps 
quite broken. 

The fixth commandmient forbids murder: 
and if you confider by what evil difpofitions 
and by what motives men are led to this laft 
aét of villainy, you will find them ufually redu- 
cible to thefe two; either to uhgoverned anger 
and malicious refentment, or to the love of un- 
lawful gain, and the defire of unlawful acqui+ 
fitions. So that he who is contented with his 
own, and covets nothing to which he hath no | 
right, is fecure from one of the prefling temp- 
tations which drive needy and profligate per- 
fons into this heinous crime. 

The next commandment is of the utmoft » 
confequence to the peace of families, and to 
_ the welfare of fociety, and forbids an iniquity 

moft odious in the fight of God, an offence 
which all humari-laws condemn, but which 
they do not always punith as ftrittly as it de- 

Vig: V. ae ferves 
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ferves: Thou fhalt not.commit adultery... By. 
the Law of Mofes, death, was..the punithment. 
of adultery ;, and. reftitution, with, a fine, was» 
the punifhment.of theft. » But in; Chriftian Har. 
tions, I know not how. and w, herefore, t his: role, 
is invéerted,. and. itis fafer, to.commit adultery, 
than to fteahs ; though furely it, ouBlt: not..to- 
be fo. 

To guard and Lopes ea this aeeedaaatas 

the tenth commandment, fays,, Thou fhalt. At 
covet thy neighbour’s wife; by; which, mem are, 
forbidden to give encouragement.to,.ai crimainal, 
paflion, or to ufe any, methods. tending to, fae, 
tisfy it, though, the endeavours. fhould. prove:., 
ineffe@ual.. Such. were an, attempt. to alienate. 
the affections. of. hutband; and, wife from eagh. 
other; for ‘as among{t the Jews divorces were 
frequent, artifices.of this. kind might ;be, fre-, 
quently put in practice by wacked perfons. All,, 
fuch.evil deeds were forbidden, by,the laws. 
Thou fhalt not covet.; which.therefore lays. a; 
greater reftraint upon. men, than the, foregoing 
commandment.againft. adultery, and. requires. 
an.innocence of heart and. thonght,. fecuring |» 
men from,all approaches and allattempts to don 

this irreparable. injury to their neighbour, Aud. 
~ indeed: the lew. itfelf again{t adultery fhould bes; 
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confidered as forbidding indire@ly, and by way 
vf confequénce, fornication and all impurity, 
as immoral in itfelf, and dire@tly leading to 
the practice of adultery ; even as the command- 
ment againft murdér may be juftly fuppofed to 
forbid’ all cruel ufage of another, which may 
be’as éffe@tual to fhérten his days‘ and deprive 
Him of his life as murder itfelf. 

The eighth commandment fays, Thou fhalt 
not fteal. When a man by right of inheri- 
tance, or by his own induftry, by fair and 
honeft means hath gotten a maintenance, it is 
highly fic that he fhould enjoy it, and that 
none fhould deprive him of his poffeffions. 
Let * theft and robbery be generally practifed 
in any nation, and tolerated, and permitted to 
enjoy connivance and impunity, there will be 
an etid of all labour, commetce, and diligence, 
and {uch a nation “will become’ a’ riotous col- 
lection of free“booters and a sige upon 
{poil and plunder. 

The Agyptians, with whom the Ifraclites 
had fo long dwelt, were great cheats, thieves, 
and pilferers, as their neighbours the Ith- 


2 The Lacedemonians permitted’ theft, and’the art of thievinys 
but their form of government. was. in many paipetts not only fia-_ 
gular ; it was abfurd. 

M 2 miaeliies 


164 SERMON VHl. 


maelites or Arabians were robbers .and plun- 
derers, and are fo to this day. The Ifraelites 
had in all probability learned the vices of the 
Egyptians, and therefore it was the more ne-- 
ceflary that theft fhould have a place amongft 

the more heinous crimes condemned in the 

Ten Commandments. The A°gyptian govern- 

ment made laws againft theft, laws not the 

moft rigorous and fevere, calculated rather to 

curb and reftrain it than to extirpate it ; for the 

nation. was fo addicted to this vice, that if they 

had deftroyed all the guilty, the country muit 

have. been depopulated. ‘The Law of Mofes 
_alfo, as we obferved, doth not punifh it as. 
rigoroufly as feveral other tranfgreffions. 

_To confirm and corroborate this law againft 
theft,. the tenth commandment adds, Thou 
halt net covet; which extends itfelf much 
farther, and condemns all evil prafices ap- 
proaching to thenature of theft, or of robbery ; 
for there are various ways of wronging our 
neighbor, as cheating, defrauding, detain- 
ing,. deceiving, over-réaching,. extorting,. and 
taking a mean advantage of: his. ignorance, his 
neceffity, his careleffnefs,-his good temper, his 
hopes or fears;-to-make’a: profit of him.. Thefe 

and all oblique arts of impofing upom otliers,, 
aes | as 
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as they are not direct theft and robbery, fo they 
ufually lie out of the reach of human laws, 
and efcape the punifhment which they well 
deferve. But they are all condemned by that 
general precept, Thou fhalt not covet : and he 
who obferves this rule, and is free from covet- 
ing, will keep himfelf free from the faults 
above-mentioned, | 

_ The ninth commandment fays, Thou fhalt 
not bear falfe witnefs againft thy neighbour ; a 
crime of a moft odious and pernicious nature. 
It tends to banifh from fociety all regard to 
truth, and all confidence which men can 
place in each other, to diftrefs and miflead 
Courts of Judicature, to protect and reward 
the guilty, to condemn and opprefs the inno- 
cent, and to eftablifh practical Atheifm, by 
profaning the name and defpifing the authority 
of God. 

The, Law of Mofes, as it here condemns 
this crime, fo in other places it infli@s upon it 
a very fuitable punifhment, namely, retaliation. | 
He who by a falfe teftimony would deprive 
another of his liberty, his property, or his life, 
ts to fuffer the fame, evil which ‘he would un- 
juftly bring upon “his _neighbour. ‘This alfo 
was a law of the Egyptians, and of other na- 
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tions ; but it is fo reafonable that it may be a¢- 
eouhted a law of nature, and the voice of hu- 
manity and of common fenfe. 

Of ‘bearing | falfé teftimony there’ are two 
kinds. The firtt is wilful, deliberate, and ma- 
licious perjury, for which hardly any punifh-— 
ment can be thought too fevere, and where the 
fentence of retaliation is very juit. The fecond 
is when the witnefs i is in an error, and {wears 
to fome falfehood, thinking i it to be true. This 
is “undoubtedly a fault which may be greater 
or leffer according to the circumfta nees, A 
witnefs however fhould be ‘abfolutely certain 
that the fat i is true which he attefts, or he 
fhould abftain’ from giving - evidence, or he 
fhould give it as a “point concerning » which he 
is dubious, and may be miftaken. : 

~ With this commandment the command, a~ 
gaint coveting: hath a clofe conneétion : for. if 
you confider all the perjuries, the fabprnation 
of evide nce, and falfe teftimonies in all times. 
and places, you will find ‘that the far greater 
number of thofe wlio commit this wickednefs 
are hired, bribed, or enticed by. lucre, and do 
it becaufe they covet the things « to which they 
have no right, and which they would purchafe 
at any rate, He Bias) who > religioully ob- 

erves 
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“feeves the lawagaintt coveting, will be fecure 
from the moft dangerous and prevalent temp- 
‘tation to wrong: ne neighbour by He tefti- 
—* 

But the commandment againft beating falfe 
witnefs is very extenfive, and not only compte- 
‘hends all lying ‘teftimonies given upon oath, 
but all falfe accufations, all calumny, and de- 
famation, ahd detraction, open or fecret. 

Thus much may fuffice to explain the latt 
commandment, ‘and to fhew its “conneétion 
with thofe of the fécond Table. . : 

J fhall now conclude with a review of the 
coivimandments,” and with fome farther  re- 
nidiks upon them’in general: © 

‘The ‘Ten Commandments cannot be faid to 
be’a complete body of religion and fyftem of 
morality, nor even to contaith the fubftance of 
oe Motlaic Law. ! 

They may father be accounted a rough 
draught, and the out-lines of man’s duty, 
and they weré principally intended to condemn 
thofe more heinous tranfgreffions, which, if 
tolerated would deftroy all religion, and fub- 
vert civil fociéty.” Take thefe commandments 
according to the létter and ftri& meaning of 
the words, and you will not eafily find in them 

er ae the 
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the duties of piety, refignation, prayer and 
thank{giving ; thofe of patience, charity, and 
humanity towards men; thofe of fobriety and 
modefty, the regulation of the paffions, and 
the improvement of the heart and mind. Some 
of 1 thefe precepts are peculiar to the Jews, as 
the Law of the Sabbath, together with the 
promife of happinefg in the land of Canaan, 
and they concern not gther people, except in- 
direftly, and by way of inference, 

But as our Saviour, having occafion to men, 
tion fome of thefe laws, hath improved and 
enlarged them, and given them a more fub- 
lime phe a more extentfive meaning, we may 
confider the Ten Commandments as fo many 
general heads, under which. {evera] particular 
duties may be ranged, and to which they may 
fairly be applied. Let us then take a review 
of them in this manner. | 

The firft commandment in the Mofaic dese 
enjoins the. w orfhip of one God ; to which the 
Golpel adds, that as there is one God and 
I: ather of all, fo there is one Lord and Medi-~ 
ator, and one fandifying Spirit; one Church 
of Chritt, one Faith, one Rule, and one Hope 
of Chriftians. Hence we are reminded of that, 
unity which ought to be preferved amongft 

4 Believers ; 
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Believers; an unity, not of opinion in doubt- 
ful, obfcure, and controverted points, for that 
is impoffible ; but fuch an unity as love and 
charity, and forbearance, and condefcenfion, and 
meeknefs, and quietnefs will produce in vir- 
tuous minds. 

The Second Commandment forbids Idolatry, 
and by confequence every thing that borders 
upon it, and which tends to withdraw us from 
our truft in God and in Chrift. Such isnot only 
the worfhip of falfe Gods, but of Angels, 
Images, Saints, and Reliques ; and to this pre- 
cept is juftly to be added every inordinate and 
blind affection towards vifible objeéts, and 
things temporal and tranfitory. The volup- 
tuous, the ambitious, the covetous man is ina 
figurative, and yet in a true fenfe, a meer ido- 
jater. Wealth, Power, and Pleafure are the 
falfé Gods,’ which have been and are more 
adored, more devoutly ferved and worfhiped, 
than any idols or images whatfoever, and have 
extended their dominion over the face of the 
earth. Whofoever gives up his heart to them, © 
and placeth his truft in them, is in the fight 
of God an apoftate and practical unbeliever, 
notwithftanding all his profeffions to ia con- 


trary. 
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_. [From the fir and the fecond Commandment 
saidsm ay colle& that God is an :all-perfect and 
fpiritual’ being, and, as.eur, Saviour \adds, is 
therefore t0 be worfhiped in fpirit andi truth: 
and thence’ may’ be; deduced, that | part» of sour 
duty to God which is properly chHed piety, 
as faith} Hope, gratitude, love, relianeey réfig- 
nation; prayer, and thankifgiving, a:conformity 
torbiswwill land an: ebdeavour to eet 
phiéettinnsdose fiindO a bas bow ai Siew age 
oo Ehé, Third Commiandaient forbids. 0 take 
the narhe-afiGod in.waing by: which-not sonly 
pexjury is! condemned, but. fwearing upon trivial 
pecafions;'-and. all doofe aud: profane conver- 
{ations oA‘{erious rewerenke for God,: for his 
holy siame; andsfor things facred and-réligious; — 
is theindifpenfable duty of every man upon the 
principles of natural.rehgion, and ‘much moré 
under the Chriftianicevenant. ebow) alist 
_Ehé Fourth Commandment; Means requires 
the obfervation of ithe Sabbath, if interpreted 
according to the letters;:1s:a law peculiar to the 
Jewith onation';. bug ubythe» faireft mn ferénce 
Chriftians:may colle& froiyit that man onght 
not. to fpend, or rather: to: mif=fpend ‘all ‘his — 
time on his worldly contérns; but» fet: apart 
{ome portion of it for religious exercifessand 
2 the 
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the. improvement of his heart ; that in com; 
pliance with the. moft ancient practice of the 
Chriftian Church, in. obedience te the: laws of 
his country, and even for the fake of good 
example, he ought to fhew. a decent refpect to 
the Lord’s-day, and attend the publi, tortie 
of God. 

This Saar aioe interpreted in. a 
moral and a fublimer fenfe, reminds us:that 
good men always expected a better,ftate than 
this world can afford: to its inhabitants; that 
thes Sabbatic | reft required, of the. people of 
Iffael, and the, reft which was promifed:to, the 
obedient inthe Jand of Canaan, were figures 
and repre{entations of an.eternal reft in heaven | 
from, the troubles and labours of this. life. The 
forefight and expectation of this, future reft is 
the only folid comfort in, affliction, | the only, 
f ure, ae for refignation Ane content~ 
ment here below... .... 

The Fifth een eae sities: requires 
that parents be honoured and obeyed by, their 
children, may. be extended by parity,of reafon - 
to all thofe who as they act the: part of pa- 
rents towards other perfons, fo they deferve to 
receive the affection, gratitude, love, refpedct, 
pbedience and affiftance, and all kind offices 

due 
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due to parents. Hence it hath come to pafs 
that one of the moft ancient titles of reverence 
paid to kings, to magiftrates, to prie{ts, to pro- 
phets, to teachers, to mafters, to benefactors, 
and to elders, was, to be called Fathers. Flat- 
tery, and flavery, and modern courtefy, and 
abfurd politenefs have introduced other titles, 
more pompous perhaps, but lefs amiable and 
lefs fignificant: for to call a man, Lord, is to 
exprefs a fear of him; but to call him, Father, 
is to exprefs a love for him, and no more fear 
than is confiftent with love. And certainly, 
fincé God himfelf hath accepted this name, and 
hath dirested us to call him Our Father, we 
cannot, as far as words will go, honour any 
man more than to give him the fame title. 
Even the greateft Monarchs have affected to be 
called, Fathers of their country, though petr- 
haps they have not often deferved the compli- 
ment, but have rather been fuch fathers as the 
Heathen God Saturn, or as fome Savages who 
b eat or fell their own children. However, it 
was not amifs to give this title to every Prince 
Whip defired it, fince it might sib ‘to eigen il 
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him, if not of what he was, yet of what he 
ought to have been. 

Our Saviour calls his Difciples his chidien, 
and the Apoftles in their Epiftles reprefent 
themfelves as fpiritual fathers, and the Chrif- 
‘tians whom they had converted and inftruéted, 
as their children. Such was the light in which 
they defired to appear, and fuch the ftation in 
which they chofe to ac, and fuch the au- 
thority which they claimed and _ exercifed, 
not temporal authority, government, and do- 
minion, but the gentleft of all powers, ex- 
ercifed with affe€tionate tendernefs. They 
would not accept even the fubmiffion and the 
obedience of Chriftians, unlefs it were accom- 
panied with love, and proceeding from a wil- 
ling mind. 

The Sixth Commandment is againft toweder: 
The Gofpel hath fecured and guarded this law, 
by forbidding all wrath and malice, hatred and 
revenge, all abufive and reviling language, as 
fo many incentives to violence, and to blood-. 
fhed. | | 
. The next Commandment is,againft. dideiicby3 
and hath been extended by the precepts: of 
Chriftianity, fo as to forbid all impurities, and 
to difcourage and difluade polygamy, and di-. 

vorce 
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vorce alfo,) except in the café of adultery, ot of 
crimes equally heinous andinfupportable. 

‘The Eighth Commandment’ forbids theft 
and robbery. ‘To this law: nray be referred all 
thofé precepts which require’ of us’to’do no“in= 
jury to‘our neighbour, nor to deprive him’ of 
his fortunes, his reputation, his health, his 
happinefs, «atid his peace. of mind’; but'on the’ 
contrary, to'do'him all the fervices that lie in’ 
our power, and that he can equitably expect 
and) defire from us. 

..The-Ninth Commandment, ‘againft bearing 
falfe witnefs: may juftly be fuppofed to require’ 
am abhorrence of lying, deceiving, and flan- 
dering, and.an inviolable regard ‘to truth, fin- 
cetity, unpartiality; fidelity, juftice and equity. 

The laft Commandment, which forbids us 
to’ covet the things of our neighbour, hath 
been! the {ubje& of this difcourfe; and no more 
needs to: be added concerning: it. 

- Thefe:Ten Commandments are to be di- 
vided \ihto’two parts, into thofe of the firft, and 
thofe of the fecond Table, into our duty to’ 
God; and our duty to man. “The firft is com- 
ptifed'inthis® one: law, Thou fhalt love the 
Lord thy’God-with all thy Heart: the fecond 
is resis to this, Thou fhalt love thy neigh- - 

bour 
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bounvas: thyfelf..’ And: whofoever duly ob- 
ferves thefe two! great: commandments,-cannot 
eafily be deficient in performing his duty to 
himfelf, . 

The firft of thefe commandments, or the 
love of God, is the law of piety: the fecond, 
or the love of man, is the law of charity. He 
therefore who in any point deliberately and 
habitually offends againft his duty to God, 
_ breaks the whole law of piety ; and he who in 
the fame manner offends in any inftance againft 
his neighbour, breaks the whole law of charity. 
And in this fenfe St. James may be under- 
{tood, when fpeaking of the duty of man to 
man, he fays; whofoever breaks one of thefe 
commandments, though he fhould obferve the 
re{t, violates the whole law; namely, the law 
of benevolence and charity. 

This love of God and of our neiehbuus is 
neither an impetuous and blind paffion, nora 
mere fpeculation, but a good difpofition pro- 
duced and cultivated by reafon, ftrengthened 
by faith, and verified by our actions. ‘To love 
God isto keep his commandments; and to love . 
men is to do them all the fervice and all the 


good that we can. Let us intreat the Giver 
of 
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of every good gift, that he would have mercy 
upon us, and incline our hearts to keep thefe 
Laws, 
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PsaLM cxlvii, 19, 20. 


He foeweth bis word unto Facob, his fatutes and 
his judgments unto Tfrael. He hath not dealt 
fo with any nation, and as for his judgments, 
they have not known them. 


La HIS is the conclufion of a Plalm of 
thankfgiving, in which God is cele- 
brated for his power fhewed in aéts of loving- 
-kindnefs, and particularly for the revelation 
which he had made of his will to the Jewith 
nation, and for the excellent laws which he 
had given them, by which favours they were 
advantageoufly diftinguifhed from other na- 
tions. . = 
That Law which God delivered to his own 
people, and for which juft returns of praife 
are here made to him, fhall be the fubje@t of 
oW on. V. N our 
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our prefent inquiries, particularly the end and 
defign of it, and its perfections, and alfo fome 
defe&ts in it which the Chriftian revelation 
hath enabled us to difcovers : 

From the Scriptures we learn that .God 
chofe the children of Ifrael, as he had promifed 
to Abraham, to be his peculiar people; that 
he miraculoufly refcued them from flavery; 
that he gave them the quiet poffeffion of a 
fruitful country ; that he wrought many won- 
ders for their prefervation; that he delivered 
precepts to them, the obfervance of which ne- 
ceflarily feparated them from other people; that 
he raifed up a fucceffion of prophets to inftrué 
or correct them; that he ruled over them him- 
delf in a fingular manner, giving evident figns 
-of his prefence in the tabernacle, and in the 
temple, anfwering them when they confulted 
him, «making -them profperous whilft they 
ferved him, correéting them by temporal cala- 
mities when they forfook him, and receiving 
‘them into his favour and protection upon their 
‘repentance and amendment.. After he had 
preferved them a diftinét people for more-than 
fourteen hundred years, he {ent his*Son to 
‘them, who was born amongft them, and came 
‘to make a new and a better covenant, to which 

both 
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both they. and all other nations fhould be. in- 
vited, and to teach a more pure and {piritual 
religion. 

This Meffias was  obfcurely reprefented in 
-their rehgious ceremonies, and promifed in the 
Law and the Prophets; and as the time of his 
coming approached, the predictions concern- 
ing him were more full and clear. 

If we confider the Law as intended to in- 
ftruét the Jews in moral truths, and to keep up 
the worfhip of God in the world, we may ob- 
ferve that thefe ends were fufficiently fecured. 

When we look into the ftate of the Gentile 
world, before the coming of Chrift, we find 
not only barbarous and favage people, but na- 
tions famous for arms and arts, for politenefs 
and philofophy, ftrangely miftaken in religion, 
entertaining doubts and wrong notions both of 
the divine nature, the obje& of religion, and 
of their duty to God: whilft we find the Jews, 
a nation feparated from other people, and per- 
haps not equal to many of them in polite arts 
and learning, yet in religious knowledge far 
furpafling the reft of mankind. This we muft 
afcribe to the difcoveries which God made to 
them of his will. From the Books of Mofes 
they might learn that there was one God, 

N 2 maker 


0 SERMON IX 

maker of heaven and earth, who alone was to 
be worfhiped; that he was moft wife and 
powerful, moft juft and good; that though he 
would by no means clear the guilty, yet he 
was the Lord, merciful and gracious, long- 
fuffering, abundant in goodnefs and truth, 
keeping mercy for thoufands, forgiving ini- 
_ quity and trarifgreffion and fin; that they muft 
love him with all their heart and foul, and 
their neighbours, that is, their countrymen, as 
themfeélves, and fhew equal kindnefs to the 
ftranger that dwelt among them. In a word, 
God gave them in the Two Tables, and in the 
laws addéd to them, juft notions of himfelf, 
and a fy{tem of morality, which in equity, cha- 
. xity, humanity, and many other refpects, fur- 
pafled what could have been collected from the 
laws of other nations. 

_ From the Law and the Prophets the Jews 
snight learn that God did not fo much delight 
in ceremonial obfervances, as in piety, juftice, 
and charity ; from many expteffions in them 
they might fuppofe and hope that a quiet pof= 
feflion of the land of Canaan was not the only 
reward of well-doing, but that God referved 
for thofe who loved him a better recompenfe 
ta a better world. In thofe Books they might 

2 Sabine 1 3: 
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find deferiptions of God’s goodnefs and mercy 
proper to raife their truft in him, and to en- 
courage them to amendment and repentance, 
gracious promifes of pardon, and a promife of 
future bleflings, of which the Meffias fhould 
be the author and difpenfer; which may be 
faid to belong rather to the Gofpel than to the 
Law, and to be founded upon all that Chrift 
did and fuffered for mankind. 

And as good laws naturally tend to make 
good fubjects, and a good religion to make 
good men; fo the lives and behaviour of fome 
Worthies recorded in Scripture are witnefles te 
the excellence of the religion which they had 
received, and by which they were guided. 
They were remarkable for piety to God, and 
for a difinterefted love of their country, they 
preferred their duty to all worldly advantages, 
and endured with patience cruel perfecutions, 
even to death, for the fake of a good con- 
{cience. 

Another end of the law, was to preferve the 
people of Ifrael diftin&t and separated from all 
nations. Many precepts were appointed for 
this very purpofe. ‘‘ I am the Lord your 
God, who hath feparated you from other 
people: ye fhall therefore put difference be- 
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tween beafts clean and unclean.” That having 
“a diet peculiar to themfélves, they might be 
reftrained from eating with the Gentiles, and 
“fo from learning their idolatrous and vitious 
-cuftoms. ; 

The Law may be divided into the mor rm a 
ceremonial. The moral law was the law of 
“Nature: the ceremonial law confifted of the 
various ordinances, purifications, offerings, fa- 
“crifices, obfervations of days, celebrations of 
‘feats, contained in the Books of Mofes. “God 
. required an equal obedience to the moral: and 
to the ceremonial law; ‘he enjoined the ‘obfer- 

vation of each’in general, with the fame ftri@- 
nefs, and under the fame'penalties. — 

The Scripture hath recorded iiftanced” of 
~ fevere judgments, which followed ‘the tranf- 
greffion of certain rites and ceremonies; and 
thefe offences feem to have been flighter than 
fome immoralities, which yet received not the 
fame degree of punifhment. : 

When we confider that the ceremonial is 
far beneath the moral law in ufe and dignity, 
“and that it contains many precepts and fta- 
tutes which have no intrinfic value, and feem 
rather to be a burden than a blefling, we may 
wonder that God fhould have chaftifed the ne- 

gle& 
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glect of it with: {o great rigour, or that he 
fhould have required fo ftri€t an obfervance of 
a But, firft, fuch corre€tions were the more 
neceflary for that. very reafon.  Becaufe the 
ceremonial was burdenfome, and lefs excellent 
than the moral law, it might have been de- 
fpifed and rejected, if they. who brake it had 
not fometimes been made examples to deter 
others; and fecondly, how unprofitable foever 
it might be in its own nature, it was inftituted 
for profitable ends. 

The reafons for which God eftablithed i it are 
fuppofed to have been thefe: 

Firft, To preferve the se from idolatry, 
to which they had fhewed themfelves prone, 
and to which they had {trong temptations, 
being furrounded with idolaters. Numerous 
ceremonies therefore were enjoined, which 
would conftantly occupy them in the fervice of 
God: 

Secondly, In condefcenfion, in compliance 
with their weaknefs and prejudices, their love 
of pomp and {hew and ceremony. Therefore 
amongft their ritual precepts there were fome 
which probably had been obferved by the 
/Egyptians with whom they had dwelt, and 
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to which they themfelves had been accuf- 
tomed : 

Thitdly, To cut off all intercourfe between 
them and their fuperftitious neighbours, by ap- 
pointing fome religious ordinances dire&tly op- 
pofite to thofe-of the Pagans: 

Fourthly, To remind them of the purity 
and holinefs of which their rites and ceremo-= 
niés were figures and emblems, to teach them 
that they who were feparated from all natians 
to be the peculiar people of God were obliged 
to keep themfelves free from the pollutions of 
the Gentiles, and to be holy, as the Lord their 
God was holy: 

Laftly, To give them fome intimations and 
hopes of future favours, and to prepare them 
for the Gofpel. 

"Thus was the Law partly defigned to keep 
- them feparated from the Gentiles. They had 
lands divided to each tribe and family: they 
could not eafily acquire great riches, or wafte 
and deftroy all their patrimony ; for by: the law 
concerning the Jubilee, eftates which had been. 
fold returned every fiftieth year to the firftt 
owners, and upon that account muft have been 
bought and fold the cheaper, Ufury alfa 

7 amongft 
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amoneft themfelves was forbidden, which made 
it difficult to borrow large fums; nor could 
they ftri€tly obferve their law, and keep up a 
confiderable trade and intercourfe with fo- 
reigners. ‘The people of Ifrael therefore in an- 
cient times lived much to themfelves, and 
their pofleffions confifted chiefly in lands, 
herds, and flocks, and they were for the moft 
part *hufbandmen, cultivating the earth, and 
fubfifting upon its produce. Thus were they 
placed in a condition which > wife and inge- 
nious Writers have celebrated, as the moift 
happy, and the moft remote from temptations 
to vice. : 

This leads me to obferve that the dif- 
courfes, fayings, and parables, even fo late as 
in the Gofpels, are fuited to fuch a people, and » 
abound with allufions to hufbandry, and tothe 
obje&s with which men are moft acquainted 
jn a country life. The wicked are compared 


2 Jofephus ceatr. Apion, 1, 12. 


> O fortunatos nimium, bona fi fua norint, 
Agricolas, quibus ipfa, procul difcordibus armis, 
Fundit humo facilem victum juftiffima tellus. Firgil, 
Cupiditates porro que poflunt effe in eo, qui ruri femper habi- 
farit, et in agro colendo vixerit? que vita maxime disjuncta a cupis 
ditate, et cum officio conjuncta. 
PPE CTE ; Cicero, Orat. pro S. Rofcio, T4. 
és 
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to trees. bringing forth no fruit, to whofe.root 
the ax is laid; The Meffias is he who hath his 
fan.in his hand, to’ purge his floor ; who will 
gather, the. wheat and burn the chaff... The 
fowls of the air: which fow not, nor reap, nor 
gather into barns,..and the lilies and grafs fo 
beautifully clothed are, fet before men, to ex- 
cite them to truft in God. . The good tree and 
the corrupt tree are emblems of the righteous 
and. of. the wicked... ‘The. difpofitions. of the 
people, to receive the word of God are’ com- 
pared to. fields ripe.for harveft. The righteous 
are feparated from, the ungodly at: the day of 
judgment, as a fhepherd divides the fheep from 
the goats. The flothful and dilatory fervant of 
Chrift is likened to:a labourer putting his hand 
;to.the plough, and looking back. , Add to 
thefe the. parables and difcourfes of the fower 
~who went forth to. fow, of the good. feed.and 
ithe tares, of the grain of muftard feed, of trea- 
fure found in a field, of plants which God had 
not planted, of the loft fheep, of the labourers 
in the vineyard, of the houfeholder who let 
out: his vineyard to wicked hufbandmen, of 
“the rich man whofe ground brought forth 
plentifully, and who wanted bigger barns for 
his fruits, of the barren fig-tree on which much 
3 care 
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‘care: had been beftowed, of a corn of. wheat 
dying, and then bringing forth much fruit, 
of the true vine, and of its living and dead 
branches. . . 

The. Jews. avoided the Gentiles, and ac- 
counted them unclean, even thofe who were 
profelytes, and worfhipers of the one God of 
ifrael, if they were uncircumcifed, and. kept 
‘not the ceremonial law. They fhunned all fa- 
miliar intercourfe with them; but perhaps on- 
ly in Judea, becaufe the Jews who dwelt or 
travelled in other countries could never have 
beén able to carry on their neceflary affairs, un- 
le{s they converfed fomewhat more freely. 

Another end of the Law was to fet up a 
-form of government differing from all others, 
in which God himfelf fhould be the King, and 
‘tule over the people in a moft remarkable and 
-wonderful manner. In the days of Mofes and 
Jothua, God. manifefted his prefence among 
them by a continual feries of miracles; and 
thus ‘he would have dealt with them perpe- 
tually, if they had fhewed themfelves in any 
degree worthy of it; for he aflured them that 
whilft they obferved his laws, they fhould be 
_profperous and victorious. Some laws he gave 


them which were {fearcely confiftent with 
worldly 
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worldly wifdom, to exercife their faith and 
teliance. : 
Thus; though horfes and chariots were of 
great fervice in war, God would not fuffer 
them to make ufe of fuch affiftance; but he 
_promifed that if they obeyed him, they fhould 
fubdue their enemies. Thefe promifes were . 
fulfilled to David, who fays in one of the 
Pfalms; Some truft in chariots and in horfes; 
but we will remember the name of the Lord 
‘our God. Yet was this law partly political. 
The nature of their country was fuch that it 
Was not expedient for them to abound in 
horfes and cavalry; and‘God did not intend 
that they fhould make extenfive conquefts, but 
‘fit down contented with their own territo- 
riés. 3 | | 
- Again; Every feventh year they were not 
to fow their fields, nor prune their vineyards, 
nor reap the harveft, nor gather in the fruits 
which would grow of their own accord. This 
in the common courfe of things muft have 
been fome lofs to them, efpecially in a land 
where they lived chiefly by hufbandry. But 
this inconvenience God promifed to remove: 
If ye fhall fay, What fhall we -eat the feventh 
year! Behold we fhall not fow, ‘nor gather in 
\ > “Ur 
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our incréafe. Then will I command my blef- — 
fing upon you in the fixth year, and it fhadl 
bring forth fruit for three years. 

Again, The law fays; Three ‘times.a year 
fhall all your males appear before the Lord in 
the place which he fhall chufe. By meeting © 
in one place they muft have left the country 
round about them defencelefs, expofed to 
thiéves and to their enemies, But here alfo 
God promifed to guard them. | No man, fays 
God, fhall defire thy land, when thou fhalt ap- 
pear before the Lord thy God thrice in. the 
year. 

Hence, by the way, appears the unrea- 
fonablenefs of fuppofing that Mofes was in~ 
deed. a virtuous and a wife man; but that the 
Law which he drew up for the Ifraelites was 
of his own contrivance, and that he called: it 
a divine revelation, to make the people reve- 
rence it, and impofed upon them for their 
good. 

Tf he was a virtuous man, he would not 
have done evil that good might come of it; 
and if he was a wife man, he would never have 
made fuch laws as thefe, and have promifed 
_ what he was not able to perform. 


© This law is confidered in a Difcourfe on the Sabbath. 
e 
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The fame may be obferved of fome d laws, 
for the breach of which -no, human, punith-, 
ment was appointed, or could be infliéted 5 but 
God declared that he would chaftife the of- 
fender, and mentioned the particular evil that 
he would bring upon him. sadl 

Mofes, and afterwards Jofhua by os ap- 
pointment of Mofes, divided the land of Ca- 
naan between the tribes; and fuch was their 
refpe&t for their Lawgiver, that for many ages 
no tribe encroached upon the limits of ano- 
ther, which perhaps can be faid of no nation 
befides this. It was a fign that they were ful- 
ly convinced of the divine. original of their 
laws. td 


4 If a man lie with his uncle’s wife, they fhall bear their fin ; 
they. fhall die childlefss And if a man fhall take his brother’s wife, 
they fhall be childlefs. Levit. xx. 20, 21. 

Whatfoever man there be of the houfe of Ifael, or of the 
ftrangers that fojourn among you, that eateth any manner of blood ; 
T will even fet my face againft that foul that eateth blood, and will 
cut him off fram among his people. Levit. xvii. 10. 

When ‘the Prieft hath made the woman fufpected of uals to 
drink the water, it fhall come to pafs, that if fhe be defiled, and 
have done trefpafs againit her hufband, that the water that caufeth . 
the curfe fhall enter into her, and become bitter, and her belly fhall . 
{well, and her thigh fhall rot.—And if the woman be not defiled, 
then fhe fhall be free, and fhall conceive feed. i usnb, Ve 27 


. This 
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This divifion of the country feemed to be 
in fomeé refpects inconvenient, and. in all ap- 
pearance of little confequence, and beneath the 
care of the Legiflator. But the end and de- 
fign of it might be to make the tribe and the 
pedigree of the Merfias certain and evident, 
and to prove the accomplifhment of the’ pro- 
phecies concerning him. | 

Another end for which we may fuppofe the 
law to have been given, was, that it might be 
in fome meafure a light to enlighten the Gen- 
tiles, to {pread the knowledge of one God, and 
{o to. preferve it, that it might not: be quite 
obliterated by idolatry. The Ifraelites indeed, 
-as we obferved, avoided» familiar commerce 
with the Gentiles; but their Religion admit-. 
‘ted profelytes, and profelytes there were to it 
in all ages, of whom: fome were circumcifed 
and received the whole law, and were efteemed 
-as Jews; and others, though not circumcifed, 
yet worfhiped the one God of Ifrael, ‘and kept 
the law/of nature, and abftained from: blood.. 
It is very probable that the people of Ifrael, 
when they were free themfelves from idolatry, 
-and not in fubjeCtion to any other nation, ne- 
ver fuffered any Gentiles to dwell amongft 
them who were not profelytes; and in the 

time 
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time of Solomon, which feems to have been 
the time when that nation was moft flourifh- 
ing and powerful, there were more» than one 
hundred and fifty thoufand * ftrangers, or pro- 
felytes, in the land of Ifrael. 

Afterwards the Jews in their difperfions, 
captivities, and fettlements in different places, 
communicated the knowledge of one God 
and of morality in the countries where they 
fojourned; and in the time of our Saviour 
there were both Jews and profelytes dwelling 
in all lands. Nor did the tranflation of the 
Scriptures into the Greek tongue ferve a little 
to propagate the truths contained in them, 
That the Gentiles were indebted to the Jews 
in this refpet, might be fhewed in fome  in- 


ftances, and in the remarkable conformity - 


which there is between feveral of their laws 
and the laws of Mofes. 

I fhall now make fome remarks on the de- 
fects and imperfections of the Law. 

Though that part of the Law which was 
ceremonial ferved for good and wife purpofes, 
yet confidered in itfelf, and compared with the 
Gofpel, it was a weak and imperfect inftitu- 


* > Chron. ii, 17. 
f Eufebius, H. E.i. 2. et Prep. Evang, 
tions 
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tion, fitted only for children in knowledge, 
and alfo a burdenfome and fevere ordinance, as 
the Apoftles teftify. , 

_. How # burdenfome it was, and how expen- 
five it was, will appear to any one who exa- 
munes it,with attention, and confiders the va- 
miety of ceremonies to be obferved in the ftrié- 
eft manner, which occafioned many, and often 
great inconveniences, and which probably no 
Jew, ever exactly obferved; whence doubts 
and fears would arife in con{fcientious’ minds. 
Add to this that their Teachers afterwards, by 
their -traditionary doctrines, and their unrea- 
fonable comments on the Law, had made it 
in many inftances more troublefome than it 
wwas,in itfelf. To thefe inconveniences our 
Saviour perhaps hints, though obfcurely, when 
he fays, Come. unto me all ye who labour and 
are heavy Jaden; ye who. labour under the 
bondage of the Law, and are heavy laden with 
the burdens which your falfe Teachers have 
added to.it; and I will give you reft. | 

This reprefentation of the Jewith Religion 
may be-thought to bear hard upon it, and to 
-furnifh plaufible arguments againft it But 


= See this fubje& fully confidered by Oxiram, Serm, VII. 
Vor, V: QO in 
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in truth it was neither needlefs, nor unfit that 
the people of Ifrael fhould have been thus go 
verned and conducted for a certain time. God 
himfelf in the firft ages of their eftablifh- 
ment was their civil Magiftrate and their 
King, and they his fubjeéts. But thefe fub- 
jects were prone to idolatry and rebellion, and 
furrounded with wicked and idolatrous neigh+ 
bours; and therefore were bound up by ritual 
laws in every inftance of life and aétion; fo 
that whatfoever they faw, atid whatfoever they 
‘did, they were put in mind of the Lotd their 
God, and of his abfolute fovereignty: and 
their bondage under this laborious difpenfation 
was partly defigned to make them the more 
willing to embrace the Gofpel, and the eafier 
terms of Chriftianity. 
The nature of the Jewifh government, as 
to taxes and tributes, miay be illuftrated by a 
familiar inftance, by that of copyhold eftates,. 
The whole country of Canaan was the land 
of God, in a particular fenfe. He miraculouf& 
ly extirpated the old inhabitants for their 
wickednefs. In their ftead he chofe the If 
raclites, poor vagrants, who had not’a foot’ of 
ground of their own ; he gave them a country 
fruitful and cultivated, full of houfes, goods, 
gardens, 


SERMON Ix, 195 
gardens, vineyards, oliveyards, cattle and eve- 
ry neceflary accommodation, to which they 
had no right. Therefore God did not make 
them freeholders ; they held their pofleflions 
under him, and to him they were obliged to 
pay a large yearly rent, for the fervice of his 
court, of the tabernacle or temple, for the fup- 
port of religion and of its minifters, and for 
the maintenance of the poorer people; and 
their whole fyftem, as we obferved before, 
feems to have beeti contrived to keep them iri 
a middle {tate; fo that no one fhould become 
very rich, or very neceffitous and miferable. 

St: Paul hath reprefented the ftate of thé 
Jews as a ftate of infants and flaves. He fays 
that whilft they continued under the Law, 
they were children, and that their rites and 
ceremonies weré ruditnents adapted to the low 
capacities of childrén, and defigried to train 
them up and prepare them for the Gofpel; he 
{ays alfo that they were flaves, that they had 
received the fpirit of boridage to fear, becaufé 
they were obliged to thé performance of ex- 
ternal fervices which in themfelves had no 
goodnefs, and compelled to the obfervance of 
them chiefly by fervile Fpotiy es, by the fear of 


-punifhment. 
O 2 ‘hough 
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| Though in the Law there were facrifices 
and propitiations inftituted for feveral offences, 
and pardon was promifed upon thefe condi- 
tions, yet there were many fins for which God 
appointed no atonement, and offered no mer- 
cy. Death was to be the punithment ; and 
though it was reafonable to hope that répent- 
ance might be profitable to the finner in the 
future ftate, yet there was no clear and exprefs 
revelation made concerning this point. 

St. Paul alfo obferves that no Jew had fo 
kept the law, as to be able to conclude that he 
was in the favour of God; but that he muft 
acknowledge himfelf a finner, who, if tried’ by 
that law,, could not be juftified and acquitted. 

Becaufe according to the Law, the favour of 
God was promifed on no other terms than” an 
obfervance of every part of the law, St. Paut 

calls the Jewith religion, Works ; as in oppofi- 
tion to it, he calls the Gotpel, Grace; that is, | 
a covenant in which God mercifully accepts 
our endeavours to be perfe&t, and our repent- 
ance and amendment inftead of unfinning obe-. 
dience. : 
_» Becaufe the Law infifted fo much upon a 

bodily fervice, the fame Apoftle calls that Re- 
7 ligion, 
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ligion, Flefh; as. m oppofition to, it he calls 
Chrittianity, Spirit.» . 

To encourage the Jews to the ae 
of their duty, the Law propofed rewards to 
the obedient. But thofe rewards were a long 
and. happy. life in- the land which God had 
given them, Of future happinefs they feem 
rather to haye had intimations than full af- 
furances. But thofe intimations. were {trong 
and numerous; and the doétrine of another 
ftate, in general, was known and admitted 
amongft them. | 

The Law was defective, as in other points, 
fo in this, that it was not a general revelation 
of God’s will to mankind, nor indeed of its 
own nature fitted for univerfal ufe. It feems 
confined to the people to whom. it was deli- 
vered, in its promifes, in its threats, in its rer 
wards and punifhments, in feveral duties and 
conditions which it required, in the ceremo- 
mies, facrifices, feafts, and cuftoms which it 
appointed. It admitted profelytes indeed; but 
it could not have been the religion of any other 
nation; aud the number of the profelytes, 
though confiderable enough fometimes, when 
compared with the number of the Ifraelites, or 
Jews, yet when compared with the Gentile 

0 3 world, 
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world, was fo fmall, that the Pfalmitt might 
well fay i in the text; God hath not fo dealt 
with any nation, neither have ‘the Heathen 
knowledge of his laws. . 

And here we may obferve that the laws by 
which the Jews were feparated from the Gen- 
tiles, and the many peculiar favours which 
they had received from God, produced through 
the fault of that people ill effects in them, as 
a canceited opinion of themfelves, with a dif- 
like and contempt of others, which is indeed 
the ufual temper and character of thofe nations 
which keep up little intercourfe with fo- 
reigners, 

The Law tolerated polygamy, and divorce 
upon flight occafions, two practices which 
though not immoral in their own nature, 
were attended with bad confequences, produced 
jealoufy and difcord, hatred and malice in fa- 
milies, and made it exceeding difficult for chil- 
dren to love their brethren and fitters, and to. 
honour their parents. This, as our Saviour 
obferves, was permitted to the Jews, only to 
prevent greater mifchiefs which would have 
_ followed the prohibition. Thus God, when 
he condefcended to be their Legiflator. and 
their King, condefcended to their imperfec- 

tions, 
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tions, and acted as human governors are often 
obliged to act, who account it wifdom, of two 
evils to permit the lefler, and to connive at 
things which they difapprove. 

From the defects of the Law, it feems rea- 
fonable to fuppofe that it was not defigned to 
continue always. Therefore God, by the Pro- 
phets, added from time to time new revelations 
to the law, remoying fome of its obfcurity, 
and allaying fome of its {everity, as we before 
obferved, and alfo promifed greater difcoveries 
to be made in his appointed time. __ 

Therefore alfo infpired men, upon certain 
oceafians, neglected and fet afide fome of the 
ceremonial laws, to fhew that they were not of 
perpetual obligation, and might perhaps, if God 
{aw it proper, be quite abolithed. 

Therefore did God intimate in the writings 
of the Old Teftament that he would one day 
make another covenant, and confequently a bet- 
ter; and that this fecond covenant fhould take 
in more people, might well be prefumed from 
thofe declarations which had been made of | 
God’s love to mankind, that he was good to 
all, and that his tender mercies were over all 
his works. ; 

O4 Accordingly, 
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| Accordingly, many are the intimation’ it? 
the prophetic writings, that God would én! 
lighten the world which lay in darknéfs, ‘and 
reveal himfelf to the Gentiles, and that then in 
every place iricenfe fhould be adh apa to his 
name, and a pure offering. 

‘Thus was the Law a Preceptor to the Jews; 

as the Apoftle {peaks, to bring them to Chrift, 
4 difpenfation appointed in condefcenfion to 
the weaknefs' of that people, to train them up 
and fit them by degrees for the reception of a 
Gofpel. 

I fhould now proceed to vindicate the Law 
of Mofes, and the Jewifh Religion from fomé 
objections which have been raifed againft them, 
both in ancient and in modern times. But 
this fhall be referved another opportunity. 


SE R- 
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PsauM ¢xlvii. 19, ‘20: 


He fheweth his word unto Facob, his fiatutes and 
bis judgments unto Ifrael. He hath not dealt 
fo with any nation, and as for his judgments, 
they bave not known them. 


N a former difcourfe, I offered fome re- . 

marks on the Law of Mofes, on its end 
and defign, its ufefulnefs, and its defects, I . 
now proceed to vindicate that Law and the 
Jewith Religion from fome objections which 
have been raifed againit them both in ancient 
and in modern times. | . 

Firft ; Sacrifices were difliked by fome learn- 
ed and refpectable philofophers; and for this 
and other reafons Judaifm appeared to them 
an injudicious and a fuperftitious religion, 

They obferved that the Supreme God, who 
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isa pure and holy Being, could not be ho- 
noured by bloody victims, that fuch grofs and 
material prefents muft needs be odious to him ; 
that none but Demons, that is, an inferior 
clafs of Deities, could rejoice in oblations of 
this kind; that they, being embodied fpirits, 
might perhaps receive pleafure and profit from 
the fteam of incenfe and of burnt-offerings ; 
but that honourable fentiments and purity of 
heart were the only oblation proper to be made 
to the Father of Gods and men, and the only 
facrifice and fervice which could be ee 
in his fight. 

Now to do juftice to all perfons, its to com- 
mend what is commendable even in an adver- 
fary, we fhall not fcruple to own that there is 
fomething plaufible in their objection, and that 
it cannot be anfwered and taken off without 
making fome conceffions, and allowing that 
part of it is not abfurd and unreafonable. 

We mutt therefore ohferve that facrifices 
were not appointed as the moft excellent way 
of {erving God, or even as a pragtice good in 
itfelf, but partly in condefcenfion to the weak- 
nefs. of a {tybborn people, partly by way of 
fine and punifhment for their tranfgreffions, 
partly as emblematic ceremonies fhewing the 

heinous 
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heinous and dangerous nature of fin which de- 
ferved death, and partly as a figurative repre- 
fentation of the atonement to be made by the 
Lamb of God who fhould take away the fins 
of the world. . | 

Though they were required by the Law, yet 
the Prophets fpeak of them fometimes in a. 
flighting and difparaging manner, as if God 
neither ordered nor approved them ; which 
feeming contradiftion may be thus removed; 
Firft; according to the ftyle of Jewith lan- 
guage, things are forbidden or rejected abfo- 
lutely which are only meant comparatively 
with fomething elfe. So that when it is faid 
that God defires and approves not facrifice, but 
goodnefs and righteou{nefs, the meaning is that 
he prefers thefe to facrifice. 

Secondly, God never commanded facrifice as 
a thing of its own nature right and fit, but 
only as ufeful or neceflary by way of confe- 
quence. It was ufually a rite by which men 
renewed a covenant with God, and it fuppofed 
fame tranfgreffion ; fo that if men had never 
finned, it would have had no place. | 

When God accepted it, he approved it only 
as it wag ateftimony of contrition, an humble 
acknowledgment of unworthine{s, a detire to 

honour 
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honour him with a prefent, and to be received 
again into favour and alliance. with him. 
Hence it was that God rejeted and abhorred 
all oblations where there was no purpofe of 
amendment, no intention to keep his com- 
mandments.’ He would not allow them to be 
ordinances of his, when thus perverted - 
abufed,. | 

As to: thofe facrifices and Sbbiatdde which 
were not ‘fin-ofterngs ; the prefenting a {mall 
part of their food and of their property to God, 
as an acknowledgment that he preferved and 
maintained them, or the beftowing a part of 
it to thofe who miniftred in facred things, this 
was a praétice in which there was nothing 
abfurd ; it-had a plain tendency to keep up a 
belief in God, and a national religion, and con- 
{equently to improve the manners of men. 

Again ; the burdenfome nature of the Cere- 
monial Laws is a confiderable objeGtion to 
them. Such in particular were the laws re- 
lating to natural, or bodily, or ceremonial un- 
cleannefs. The touching of a dead creature, 
of a leprous perfon, and of a multitude of 
things called unclean; was attended with many 
inconveniences, and required many luftrations 
and purifications: and hence the moral duties. 

between 
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between “parents and children, hufbands and 
wives, brothers and fifters, mafters and fer- 
vants, would be fometimes obftru@ed, when 
the letter of ‘the law, and the diGtates of hu- 
manity and affection were at variance. Several 
cafes might be put, in which the iftri&t obfer- 
vance of the ceremonial rites would be fearcely 
practicable, and exceflively troublefome. 

The beft folutions that we can offer feem'to 
be thefe : 
 Firft; Since the Ceremonial law, in general, 
was ‘expedient and fuitable to the fituation, 
capacity, and circumftances of -the people, par- 
ticular inconveniences which ‘were unavoidable 
are not to ‘be ‘objected to the whole fyftem, 
which, all things confidered, was the beft that 
could be‘eftablithed. 

Secondly ; Thefe injun@ions, though feem- 
ingly abfolute, muft have admitted fome re- 
laxation ‘and connivance in cafes of mercy, 
of neceflity, and indeed of inadvertence. They 
muft have been fometimes violated by over- 
fight, or by other’ occupations, ‘and as we may 
fuppofe, were not feverely puntthed, ‘but excu- 
fable upon a general repentance: for-who could 
tell how oft he offended,-and what faults he 
might have committed which were fecret even: 

from 
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from himfelf, and had efcaped his knowledge ? 
It is the voice of nature and reafon that no man 
is held to the obfervance of impofiibilities ; and* 
to obferve the whole ceremonial law without 
any deviation, feems to have been impoffible: 
Yet hence fcruples, and doubts, and furmifes, 
and mifgivings would arife in confcientious 
minds; fo that tnis may be confidered as one 
of the imperfections in the Judaical fyftem. 
Thirdly ; Thefe rigid laws were calculated 
to ftir up the care and caution of the people 
to obferve them at leaft as far as they could, 
and never to break them boldly and wantonly, 
but to fear the divine judgments which might 
fall upon them; and thus a general reverence 
‘to rites and ordinances was fecured. | 
Fourthly ; The burdenfome nature of thefe 
precepts was intended to excite their regard and 
obedience to the Prophets, who taught them 
the fuperior excellence and importance of the 
moral Law ; and it prepared them, to receive 
with compliance and gratitude the Gofpel of 
Chrift, which treated them with more gentle- 
nefs, and removed from them a yoke, which, 
as the Apoftles fay, neither they nor their fa- . 
thers were able to bear, 
’ Another 
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Another objection to the Jewifh religion is 
taken from the bloody wars which the Ifraélites 
waged with fome nations, and with fome cities, 
by divine command, and in which they were 
direéted to give no quartet to their enemies, but 
to put them all to the fword. 
This objection hath been repeated from time 
to time, and hath been urged as unanfwerable. 
But it is ftrange that any one who believes 
in God fhould think this to be an infuperable' 
objection, a difficulty not to be removed, and 
a full confutation of the Jewith Religion, be- 
caufe fuch fort of reafoning will overfet natural 
as much as revealed religion. It will prove, if 
it proves any thing, that God cannot fuffer 
difeafes and calamities to deftroy fo many of 
his creatures every day; for difeafes and ca- 
lamities are in fome fenfe of his appointment, 
and arife from the conftitution and the nature 
of the things which he hath created. 
As to thofe cruel wars and maflacres, we 
may obferve ; : 
Some actions are fo evil, that no change of 
circumftances can make them lawful: fuch are 
breach of truft, wilful perjury, and every ini- 
quity that is committed againft confcience. 
Other 
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Other ations there are, which confidered in 
their .own nature are evil, but by a change of 
circumftances become either innocent, or good : 
fuch is the taking away the life of a man, 
which when it is done for felf-defence, is 
harmlefs; and when it is done by lawful au- 
thority, and to punifh heinous crimes, is right 
and.good. 

To take away the poles ons,.the health, or 
the life of an innocent ;perfon, innocent as to 
us, is a crime amongft men, who have no 
right to act thus; butif.God fhould take them 
away, there would be no injuftice in it, becanfe 
he hath a right to give fuch things, and to re- 
fume his gifts. 

Now .though God cannot be fuppofed to 
command or to permit a man .to be.envious, 
malicious, or unthankful, to bear falfe witnefs, 
and.to.forfwear.himfelf, yet he may command 
him to take away the life of another man; for 
God is the Lord.of life, and may recall what 
he gave; and when by his command :the in- 
nocent are.cut off along with the guilty, which 
was\the cafe inthe svars with the Canaanites, 
God. can make.them.a*,compenfation in ano- 

. ther 
aTam fenfible that they with whom I am now reafoning would 


reply that I take a future ftate for granted. It is true: but unlefs 
they 
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ther ftate, and {fo no injury is done to them. 
He ordered the Ifraelites to deftroy thofe wick- 
ed nations, in which general calamity the 
children returned to Him who made them, and 
who could difpofe of them more.to their own 
advantage than if he had fuffered them to live 
out their days in this world, and to follow the 
example of their incorrigible parents. 

It is reafonable to fuppofe that, as the Scrip- 
ture fays, the iniquities of thefe devoted na- 
tions were arrived to the utmoft excefs, and 
that they were as ripe for deftruction, and as fit 
to be blotted out from the face of the earth, as. 
the old World was when it perifhed by the 
flood. | 

God might have deftroyed them himfelf by 
fudden death ; but he made ufe of the fword 
of the Ifraelites; and fince it was fit that 
fadgment fhould be executed upon them, it 
was expedient that the Jews fhould.be the 
minifters of God’s juftice. It was decreed by 
Providence that the people of Ifrael. fhould be 
a diftinct nation, feparated from ali others ; 


they will allow this, it is to no purpofe to difpute with them about 
points of revealed religion. There is a previous queftion to be 
fettied with fuch a perfon; and the queftion is; Do you believe 
in God? De Fove quid f-ntis? 


Vee. V. iy and 
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and this way of taking pofleffion of the pro- 
mifed land contributed to keep up the fepara- 
tion : it made them odious and formidable to 
their neighbours, and prevented in a good méa- 
{ure any intercourfe and fanailiarity with them. 

Another objeGtion to the Old Teftament is, 
that Mofes and the Prophets had not juit no- 
tions of the divine perfections, and. afcribe to 
God things unworthy of him. .Thus for ex- 
ample, they reprefent God as punifhing the 
‘children for the faults of the parents, as being 
the author of evil, and as obnoxious to hu- 
man infirmities, and to the papi of grief, 
anger, and jealoufy. | 

As to God’s vifiting the iniquities of the 
fathers upon the children, it is a fubjec&t which 
requires a full and particular difcuffion : but to 
- contract it into. as few words as we poflibly can, 
thefe thort general remarks may fuffice for the 
prefent. 

Firft, this threatning te pobapadh to she 
commandment againft idolatry, is not properly 
perfonal, but rather national. If the people 
forfook the Lord, and followed other Gods, he 
‘threatned to infliét punifhments upon them, the - 
evil effects of which would. be felt by the third 
and fourth generation. 


3 becoally, 
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16 Secondly, God ftill referved to himélf a 
power, by a particular providence, to thew fa- 
vour to particular perfons who fhould  di- 
ftinguith themfelves by their good behaviour, 
and°carefully avoid the vices and iniquities 
of their fore-fathers. 

Thirdly, when the nation was degenerated, 
and was punifhed for it, and the righteous and 
the wicked were involved in the fame public 
calamitities, ‘God was able to make a compen- 
fation to the leaft guilty and the more inno- 
cent, partly in this world, and fully in another 
world. From the prefent inequalities of Pro- 
vidence, the Jews might have colleted the 
do@rine ofa future ftate; and if they did.not 
make the inference, it was their own fault, 
fince they had fo many full, clear, and exprefs. 
declarations of God’s goodnefs, of his -impar= 
tiality, and of his love for thofe who loved 
him, and kept his commandments. 

“As to the objection that God is the author’ 
of evil, it may be replied: 

The Gentiles, who had confufed and imper- 
fe& notions of the Deity, ufed to afcribe events — 
to Fate and to Fortune, that is, to mere names, 
to things which had no exiftence ; and fup- 
pofed their own Gods, as well as themfelves, 

| Ps | to 
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to be fubje& ta the imperious dominion of 
Neceffity. The Jews, who had jufter notions, 
of the Deity, and acknowledged one God and 
Ruler of all, and were accuftomed to a more 
religious ftyle, afcribed all things to God, even 
thofe actions and thofe events of which he 
could not be the immediate author. But by 
this way of {peaking they never meant to re- 
move the guilt of wicked a&tions from men, 
and to lay it upon God; they only intended 
to acknowledge the fuperintending providence 
of God, and to declare that no event took place 
without his knowledge and permiffion. In this 
fenfe they held that he created both good and 
evil, and that there were not two Gods, two. 
Principles, or Firft Caufes, but only ane Au- . 
thor of all, of all thofe powers and qualities 
which the righteous employ to good purpofes, 
and of which finners make a bad ufe. 

As to thofe paflages of Scripture in which 
“God is clothed with human infirmities, and 
fubje& to human paffions, the old ‘and the, 
common anfwer is the proper one, that thefe 
things are {poken in condefcenfion to our ca- 
pacities, and arife from the imperfe&tion of 
human language, and the neceflity of repre- 
fenting things {piritual in a way fuitable to 

our 
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our conceptions. ‘That this is a true folution 
appears from thofe many places of Scripture in- 
which God is reprefented as a Being endued 
with all perfections, and infinitely removed 
from all defe&ts; and it is obfervable that 
though human paffions are thus afcribed to 
him, yet human faults never are. When. our 
affeGtions or paffions are applied to him, we are 
not to underftand fuch expreffions according to 
the letter, but in a figurative fenfe. In him 
grief, and anger, and repentance of paft fa- 
_ vours, are an high diflike of fin ; and jealoufy 
is a {trong difapprobation of difobedience, and 
particularly of idolatry, which is elegantly de- 
fcribed under the idea of adultery, by which 
the foul leaves her God, and yields herfelf to 
the impure love of a mean object. 

Anothef, and a common objection to the Old 
Teitament, is taken from the behaviour of thofe 
illuftrious perfons who are repfefented as holy 
men and fervants of God, and fome of whofe 
actions are not condemned in Scripture, and 
yet are not juftifiable. 

This obje€tion feems to have sseeived t06 
much ftrength from. fome injudicious an{wers 
which have been made to it; for thefe an- 
fwerers have Jaid it down asa rule, that when 

sg the 
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the Scriptures. mention. the actions of good 
men, without either approving .or blaming 
them, thofe ations muft be fuppofed tobe - 
inadcent or commendable, and muift be des 
fended by us as fuch. But whofoever fhall 
undertake to. juftify all a@tions, of. this kind, 
will foon find that he hath undertaken foo hard 
a tafk, and will expofe not only himfelf, which 
is a matter of {mall confequence, but his:canfe 
and his religion to the fcorn af Doubters and: 
Unbelievers. : 

. Therefore we. may peieSiapoid to: tok sions 
another rule, as far more reafonable, whichis 
this: When the Seriptures mention the actions, 
of a good man in an hiftorical way, without. 
approbation or cenfure, we are to judge of them! 
according to the rules of reafon,. of morality,’ 
and of good. fenfe, and condemn them if they 
deferve it. This a juft and fafe rule of judging$* 
if we ufe it with thefe cautions and reftric- 
tions... Firft, we muft remember that the doc-: 
trines of. morality in thofe antient times: were: 
not fo perfect as thofe of the Gofpel ; and there-— 
fore proper allowances muft be made upon that . 
account. Secondly, the hiftory. of the Old 
Teftament is often very fhort and concife; and: 
as we know not all the circumftances, we- 

fhould 
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fhould rather incline to judge too favourably 
than too feverely of the actions of good men 
which are of an ambiguous nature, and to ad- 
mit of any candid apology which may be fug- 
gefted for them ; at leaft, we fhould fufpend 
our judgment in fuch cafes, and not decide too 
hattily. 

Mofes, as an hiftorian, hath related the man- 
ner in which Jacob fupplanted Efau, without 
éither approving or condemning it. It is left 
to us to examine it by the rules of reafon, truth, 
juftice, and equity: and upon thus confidering 
it, we mutt be inclined to determine againtt 
it, and to think that it is not rag juftie. 
fiable. 

God had detitcots that of the two fous of Ifaac, 
the younger fhould be the father of a fuperior 
and chofen race, of God’s own people, and | 
that the elder fhould be deprived of this privi- 
lege, and be the father of an inferior or lefs fa- 
voured nation. This had been revealed to 
Ifaae and to his wife Rebecca; and probably it 

was no fecret to the two fons. Efau had one 
day, in a carelefs and irreligious mood, fold 
his birthright to Jacob, who onthe other hand 
fhould not have bought it, and have taken this 
P4 unfriendly 
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unfriendly advantage of his brother’s indif- 
cretion. 

The laft bleffing of an holy man and of a 
prophet was accounted prophetic; and Jacob 
and his mother were perhaps afraid that Lfaac, 
by folemnly bleffing Efau as, his firft-born, 
would reverfe God’s decree ; and therefore they 
contrived to deceive him by an impofture, and 
to make him believe that. Jacob was Efau. 
They fhould rather have left it to God to bring, 
about the decrees of his providence in fuch a 
manner as he judged it expedient. 

_ If this was a fault, as it feems to have been, 
Jacob, as it appears from facred hiftory, fuf- 
fered for it. His acquifition of the birthright 
was of no perfonal advantage to him; as the 
lofs of it was. no perfonal detriment to his 
brother, who feems to have had the greater 
 fhare of power and temporal profperity.. Jacob 
was forced to fly from his father’s houfe; he 
was ill ufed by his uncle Laban for many 
years, and he underwent great terrors when he. 
met his brother Efau, and dreaded the effeéts 
of his refentment. 

Another objection to the old Teftament: ari- 
feth from a few {trange, preternatyral, mi- 
raculous accounts, which have appeared, ac- 

cording 
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cording to fome interpretations of them, im- 
probable even to perfons who firmly believed 
the Scriptures. They have appeared. impro- 
bable, not becaufe they were miraculous, (for 
it is allowed that God can do every thing that 
is not a contradiction) but becaufe the occafion 
for which they were done, or the circumftances 

attending them, or the nature of the thing it- 
felf, or the confequences of it, gave reafon to 
doubt that the oupacthians were not rightly 
underftood. | 
Such difficulties have exercifed the expound-: 
ers of the Sacred Books, and they have pro- . 
duced two ways of interpreting. The one 
hath been to take that fenfe which was leaft 
marvellous: the other hath been to > increafe 


">In Jofhua x, it is faid that the fun and the moon ftood ftill. 
Father Calmet takes this according to the letter, and defends it thus ; 

_“ The fun and moon ftoog ftill at the fame time, and the whole 
machine of the world was at reft; like all the parts of a concert of 
- mufic in a profound filence.” Is not this admirable! See Grotius 
and Le Clerc on the place, two Commentators who had more learn- 
ing and judgment than two hundred Calmets. . 

In the fame chapter i it is faid that the Lord caft down great {tones 
from heaven, Sc. 

Moft Interpreters fuppofe thefe to have been hail-ftones of an 
extraordinary fize, which falling with great violence flew many of ~ 
the Canaanites, But Calmet will have them to have been real 
ftones. 

7, the 
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the: wonderful circumftances, and snipe oreaal 
intothe power of Godin's) 3) 
-oFor!example; Mofes: giving the. adil a 
fiimmary account how God had prote&ed and 
guided:and fed’ them in ‘the wildernefs, fays, 
without any particular introductionj°or ftrefs, 
or emphafis, or folemnity; Thy raiment waxed 
not old upon thee, = did - Pte fwell a 
thefe forty years. ) 

Some interpreters, and teat iba the Jewsiae 
Rabbins, underftand by thefe words, that the - 
raiment of the Ifraelites during their abodé in 
the wildernefs for forty years, never decayed) 
by ufing, and never was torn by acciderit ; and 
that the very clothes, which they | had when 
they were children, grew like their fkin alone 
with their, bodies, and fitted them when ae 
were men. 

Others explain it ont The sod provi- 
dence of God took care that the Ifraelites in” 
the wildernefs never wanted raiment. They — 
were fupplied partly by the flocks andthe ma- 
terials which they brought out of A®gypt,. 
and partly .by the Arabs, Ifhmaelites, and 
neighbouring people ; fo that they had change 
of apparel when they ftood in need of it, and 

were. 
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were: not’ obliged » to. ‘go. barefoot, raged and 
haif-naked for want of clothes.» God (6 or. 
dered the courfe of things, that they obtained 
whatfoever was abfolutelyy ‘needful, by’ natural 
means, or if they failed, by a miraculous inter- 
pofition. . 

In general, in the interpretation of the holy 
Scriptures, the rules of fober criticifm, of 
right reafon, and of good fenfe; the facred 
and immoveable principles of natural reli- 
gion, and the dictates of juftice and equity 
muft be confulted, and by them we muft be 
determined. 

It is a very bad habit which fome perfons 
have contracted, to rail at human reafon, as 
delufive and imperfe&. ‘They might as well 
rail at their own eyes, becaufe they will not 
fhew them what paffeth in the planets. When. 
God reveals and commands any thing, it is our 
duty to believe it and todo it, upon his au- 
thority ; but whether God hath revealed or 
hath commanded fucli and fuch things, thefe 
are queftions which muft be tried and de- 
cided by Reafon: and if Reafon be difcarded, | 
Faith is no longer Faith, but Fanaticifm and 
Frenzy. 

S To 
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To extoll Reafon: in fuch a manner as to_ 
make Revelation fuperfluous, is as great an 
error on the other hand. Let us be’ pen 
careful to fhun both thot extremes. _ 
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MatTTH. Xi. 30. 


My yoke is eafy, and my burden is light. 


T would be a moft convenient thing for _ 
the children of men if pleafure and duty 
could always go together; for as they have a 
ftrong inclination to pleafure, they muft needs _ 
perform their duty very coldly and fuperficial- 
dy, if they take no pleafure in it. And yet in 
the prefent ftate of imperfection, the opinion 
and the tafte of many perfons is fo depraved, 
that pleafure feems to them not at all confiftent 
with duty, nor duty with pleafure. Hence it 
"comes to pafs that from this ftruggle between 













Is them that duty muft be performed, their 
heart inclines them to irregular pleafure, and 
. this 
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this very pleafure is embittered by reproofs of 
reafon, and remorfe of confciénce. 

Our Saviour, in the text, propofeth to recti- 
fy thefe.errors, and remove thefe- evils, and 
like a’ wife and a kind ‘Matter, invites us to © 
come to him, and to be cured of our falfe tafte » 
and our prejudices, and delivered from an un- 
eafy and felf-condenaned condition. Come to 
me, and take ws 7 my yoke and rage bur- 
dens 4 ~~ 

Since it hath béei obtaved of our Sa viouits 
difcourfes, that they were often fuggefted by 
the objeéts which déffered themfelves to’ if 
view, a conjecture hath’been propofed, whit 
is not improbable, that when he fpake the 
- words of the text, he was’ looking “upon the 
coneourfe of travellers who were coming up to 
Jerufalem to -celebrate one of the great fefti- 
vals, fome of them loaded with burdens, and 
all of them fatigued with their journey; and 
that he thence took occafion to fpeak of things _ 
fpiritual, of the eafy yoke of religion, andof — 
the true reft of the foul. | i he 

. The things which he requires he reprefents 
as being really a yoke and a burden, that i is to” 
fay, as matters of duty and obligation, with 
which we muft needs comply; but at the fame 
: * time, 
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time, he: affures us that we fhall find that yoke 
to be eafy; and that burden ‘to be light. . 

_ The text is clear; the’ expreffions indeed are 
figurative, yet fo familiar and: obvious, that 
they want no interpretation. ‘They offer to 
our confideration the following truths: 
_ I. That) with refpe& to the perverfe: incli- 
nations of men, thevreligion of Chrift may 
juftly be called a yoke anda burden: | t 

II. That if this religion be confidered in it- 
felf, it is an eafy yoke, and a light burden: 

Ill. That it is eafy and light, if it be ‘com 
_ pared with the yoke and the burden which 
men often lay ecg themfelves and mt 
sr isa 

oIv. Laftly,; That: the encouragements and 
the afliftances'in the Gofpel are fufficient to 
remove all the difficulties of which men com: 
plain in the practice of their duty. | 

-* J,-We may obferve that, with refpec to 
the perverfe inclinations of men, the religion 
of Chrift may juftly be called a yoke and a 
‘burden. 

‘The yoke and burden of Chritt i is his rélis 7 
gion, and more particularly that part of it 


* Some of the following remarks are taken from. a Sermon of 


L’ Enfant. k 
which 
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— relates to. practice; concerning which 


St. John fays that his commandments are not 
grievous. The aflertion feems hard to be re- 


conciled with experience, and with the incli- 


nations and behaviour of many, who account 
the precepts of the Gofpel. to be extremely ri- 
gid and difficult.. And indeed fo they are, in 
one point of view, in one fenfe, and with re- 


fpe& to human corruptions. » Morality is the 


hardeft part of Chriftianity. There are doc- 
trines relating to faith; and faith, which is the 


belief of things not feen, requires an inquifi-. 


tive, fober, and religious temper, together with 
a docility and fubmiffion of mind. But yet 
amongft us, abfolute unbelief is not the pre- 
dominant defeé&t. On the contrary, many are 
indolent and lazy in points relating to faith ; 
and thinking it lefs fatiguing to aflent than to 
examine, they believe, or fancy that they be- 
lieve, without much reflection. Whether fuch 
a faith as this can be excufable, or fuitable to 
the nature of a reafonable creature, I fhall not 


at prefent inquire. I fpeak only of matter of | 


fa&, and I fay that in the Chriitian world the 
eafier tafk is to believe, and the harder is:to 
practife. And thus, to the fhame and difgrace 
of men, the religion of Chritt is only a trouble- 

fome 
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' fome yoke, becaufe virtue and goodnefs is fo. 
A perfon who hath given a loofe to his irregu- 
lar paffions, thinks it difficult to thake off am- 
bition,- covetouifnefs, rapacioufnefs, revenge, 
and worldly pleafures, and to live foberly, 
righteoufly, and pioufly. This is the yoke and 
the burden. Confult any man upon the fub- 
ject of Religion; fet before him on the one 
hand the Ceremonial Law of the Jews, and on - 
the other hand the Ten Commandments, or. 
_ the moral Law, and afk him which of thefe 
two is the moft difficult... If he be unpreju- 
diced, and hath not had his tafte {poiled,. and 
his underftanding vitiated, he will reply that 
the Ceremonial Law is a flavifh impofition, 
and that the Moral Law is plain, amiable, rea- 
fonable, and fo well fitted to human nature, 
that men ought to have obferved it, though 
God had never required it. Thus he will an- 
{wer; and yet the Jews, for fome ages, ob- 
ferved tolerably well their Sabbaths, their fafts, 
their peculiar diet, their purifications, their fa= 
crifices, and all their tedious ritual, whilft 
their own Prophets and their own Hiftorians | 
record and cenfure and lament their depraved 
manners, Whence came this? Ihave already 
told you, becaufe in Religion every thing ig 
A Si he Q eafier 


aw 


226° SERMON XI. 
eafier to a corrupted mind than the practice of 
virtue. Superftition fteps in to the aid of Im- 
morality, and gives a finner the flattering 
hopes that by a rigid obfervation of externals: 
he may compound with God for the vee of 
goodnefs. : 

It is remarkable that there is als more 
zeal and fubmiffion to be found in thofe who. 
are devoted toa falfe or a fanatical religion, 
than in thofe who profefs a true and a rea- 
fonable one. This may feem ftrange, but it is 
quite natural. In falfe or depraved religions, 
almoft the whole fyftem confifts in unintelli- 
gible doctrines, in ceremony, outfide fhew, and 
bodily devotion; and this is eafier than im- 
provement of mind, and amendment of man 
ners. It is eafier to go a pilgrimage, or to 
ftroll about the world, than to renounce one 
bad habit; it is eafier for a man to whip him- 
felf than to mend himfelf, and to tell his beads 
‘than to quit his vices ; it is eafier to talk or to 
hear others talk all day about Chrift and about | 
faith and grace, than to forgive i ordi ed to 
* chafte and pure in heart. ‘ 

* Obferve thofe religions which are made up 
of fuperftition and ceremony, fach as the Pagan 
religion’ was, and fuch as the Chriftian religion 


— 
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is; where it is greatly corrupted. Coifider 
what a fpirit there is im it, what a paflion for 
trifling ceremonies, what pious lies and frauds; 
what zeal to make profelytes, and to flander, 
plague; and punifh all who are called he- 
tetics, what attachment to fale teachers; and 
what blind veneration for blind guides: What. 
is the reafon of all this? It is; that thefe 
things may be praétifed without amendment;: 
without renouncing inordinate affections; and 
indeed without one grain of common honetty: 
Hence I conclude that if Chriftianity be a yoke 
and a burden; as indeed it is to many people; 
it is to the fhame of thofe who think it and 
who find it to be {0, fince all its difficulties arife 
from our mifcondu&,; and not from its own 
nature: which leads me to thew, | 

II. That Chriftianity, in itfelf; ig an eafy 
+e and a light burden. 

Natural Religion; before our sepa came; 
was miferably defaced, almoft funk in obli- 
vion, ina weak and languifhing ftate, without 
fpirit; without ftrength, without efficacy. God 
fends his fon to quicken and revive it, and to 
recommend it to the world: To engage men 
to the practice of it, our Lord employs the 
ftrongeft of all motives; the promife of im- 
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mortality, and the fear of lofing this bleffed re- 
ward, and of exchanging it for incurable mi- 
fery. “The Chriftian Religion is a Religion of 
morality, and that part of it which relates to 
faith was revealed for no other end than to per- 
fuade us and affift us to keep the moral Law, and 

to account it an eafy yoke and a light burden, 
The Jewith Revelation was a renovation of — 
natural Religion, in the Law of the two Tables 
which God gave from mount Sinai. But 
Mofes, by divine appointment, inftituted alfo 
many rites and ceremonies, not fo much for 
the improvement of morality, as by way of 
guard and curb, to keep in order a ftubborn 
generation, attached to fenftble objects, who 
would have gone after the idols and the for-. 
ceries of their neighbours, if they had been. 
treated like philofophers, and fuddenly reduced 
to a fimple and fpiritual religion. Even thefe. 
reftraints often proved infufficient; and this 
grofs and carnal-people, who had imbibed in. 
the land of Xgypt a tincture of every vice and 
of every fuperftition, foon turned religion into 
a mere ceremonial, and left the religion of the 
heart. From this condition our Saviour pro- 
pofed to releafethem, to improve their minds, 
and to enlarge their views. His religion re- 
{tores 
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{tores man to himfelf, and its reafonablenefS 
will appear to every one who will converfe 
with his own heart, confult his own con- 
{cience, and liften to the inward diates of 
truth and equity. 

When it is faid that Chriftianity is a re- 
publication, a renovation and an improvement 
ef the Natural Law, this muft not be under- 
ftood of its doctrines of redemption by Jefus 
Chrift, of a refurrection to eternal life, of the 
affiftance of the holy Spirit, and of fuch points 
of Chriftian Divinity as are not difcoverable 
without a revelation; but of its rules of be- 
haviour, and of its moral precepts. 

Let us confider a little fome of thofe pre- 
cepts which feem to be harfh and irkfome. 

The forgivenefs of. injuries is a Chriftian 
duty; and I fay it is alfo a natural duty. 
Chriftianity prefcribes nothing upon this fub- 
ject, but what the human underftanding knows 
and feels to be right. it knows that there is 
a God, the governor and the judge of all, and 
that it is therefore fit to leave him to be the 
avenger of ihjuries, or to leave it to thofe who. 
by his providence are appointed to be his mi- 
nifters, and the public difpenfers of juftice. 
The light of nature goes yet farther than this. 

Q 3 It 
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‘Jt teacheth us. that there is more greatnefs, wor: 
mind in forgiying than in revenging injuries, 
that the latter is an effe& of weaknefs, the 
former of courage. 

Self-denial is another Chriftian duty, and j is 
only thought a rigid law _ by thofe who, 
judging from the mere found of the word, 
contend againft a phantom of their own form- 
ing. Letus fet the word afide, and examine 
the thing. To deny one’s felf is only to deny 
and renounce one’s vices; and natural religion 
requires this, To deny one’s feif, is to return 
home.to one’s felf: it is to quit that felf which 
is foolifh, ftubborn, and unruly, and to be- 
come a reafonable felf, It is to ceafe from 
being what we.are, and to become what we 
ought to be, and what we with the world 
would think us ‘to be. From all thefe con- 
fiderations we conclude that Chriftianity is 
of its own nature a very eafy yoke, and a 
very light burden, and carries in it the cha- 
racter of its wife, mild, and beneficent Au- 
thor, For, to reyiew the point in hand, it 
is not an unreafonable demand: to afk of 
men fuch things as their own confcience 
ewns to be juft, to expect that reafonable 
creatures thould liften to the yoice of rea- 
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reafon, to defire of them that they would not 
be their.own enemies, that they would love 
themfelves better than they commonly do, and 
exchange a pernicious felf-love, which fills their 
lives with bitternefs and trouble and remorfe 
into a profitable and prudent {elf-affedtion 
which makes this life {mooth and eafy, and is 
a guide to life eternal. It is not unreafonable 
to do that for the fake of God which the} 
would be obliged to do for their own intereft, 
Let them confider what conftraint, what pains, 
what diffimulation, and what artifice fome per: 
fons will go through to appear to the world 
honeft, and regular, clear from covetoufnefs, 
felfithnefs, pride and debauchery. Chriftiani- 
ty only requires that they would take the fame 
gare to be really free from vicious habits. And 
all things duly weighed, it is perhaps the eafier 
tafk of the two to abftain from iniquity, than 
to practife it, and yet to diffemble and hide 
it. 
aah I proceed to the third obfervation, that 
the religion of Chrift is eafy and light, if it 
be compared with the yoke and the burden . 
which men often lay upon themfelyes and upon 
others. © 
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Let us fuppofe the yoke of Chrift to be as 
uheafy as it appears to'a corrupted heart, ‘and 
let us compare other yokes with it, and fee 
which weighs moft, and preffes Hardeft. If a 
man could live in a ftate of abfolute indepen- 
dency, I fhould not wonder to feé him chufe 
fuch a ftate: but fince this is a mere impofli- 
bility, and a man by nature is dependent, and 
mutt be fubjec& to laws, thofe of Jefus Chrift 
are the eafieft of all. I need not fay much of 
the Jewifh yoke. It was very irkfome upon 
two accounts. ‘The number, and the minute- 
nefs, and the conftraint of their ceremonies 
was fuch, that as the Apoftles teftify, neither 
they nor their fathers were able to bear them. 
But that was not all; they feemed to have little 
or nothing intrinfic to recommend them. It. 
is difagreeable to rational creatures to obey 
laws for which no other reafon appears than 
the will of the Lawgiver.. ‘The Chriftian in- 
ftitution is not fuch; it recommends itfelf to 
our underftanding by its native beauty and in- 
herent excellence. — 

Where true religion is grofsly corrupted, or 
where falfe religions prevail, there the yoke 
impofed upon men is really intolerable.’ Such 
a were 


SERMO N XI. 233 
were the heavy burdens which, as our Saviour 
‘obferves, the Scribes and Pharifees laid upon 
the people, though they had more wit than to 
lay them upon themfelves. Falfe and fanati- 
cal Teachers, follow their example, and a& the 
fame part; of which we have feen inftances 
enough in our own days. There are few things 
which would feem more grievous to me than 
to obey an ignorant and a bold Teacher, who 
either without condefcending to reafon with 
me, or reafoning, as he would call it, in fuch a 
way as I could not underftand, fhould com- 
mand me to believe this, and to do that, under 
* pain of eternal perdition. If I reprefent to 
others what they ought to believe and to do, 
I muft endeavour at the fame time to prove 
what I affert; and if I can thus convince and 
fatisfy them, it is not to me, it is to Reafon 
and to Truth that they pay obedience. 

But there is another yoke, the moft grievous 
‘of any, and that is the yoke of fin, the yoke’ 
which every one takes upon him, who is a flave 
to his own vices. It is not poflible to imagine 
any condition more miferable than that of him. 
who perfifts in wicked courfes, committing 
crimes which his own confcience condemns, 
and neglecting duties which his own reafon ap- 

f proves 
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proves. and honours. He pretends to liberty 
and independency, and at the fame time As a 
mot abject flave. . His pleafures depend ina 
great. meafure upon things which often he canr 
not obtain, or which if he. hath obtained he 
cannot fecure. His mind.is in a continual dift 
order, his behaviour 1s mutable and incon- 
fi ftent, he is forced to aét an unnatural part by 
pretending. to be what he is not. Heis plagued © 
with remorfé for what is paft, and with fears 
of; futurity,, and can enjoy no ret, but by fly- 
ing from himfelf and from his uneafy thoughts, 
The wife.and good Chriftian i is the perfon who 
can be truly and properly. faid to enjoy rationa} 
liberty, and a, compafed. mind, and a well- 
grounded hope, and is {abje& only,to, him, 
whole feryice is perfect freedom. oe ee 

AY. But, laftly, as Chrittianity i Is ‘equitable 
in itfelf, foi is it entitled to favours, and, afiifts 
ances, Pincers to foften all. that may feem irk. 
fome in its @rigtelt precepts. 7». 

The Chriftian hath, in the firft place, the 
approbation of his Lord and Mafter, whe. obs 
ferves his conduét, and will reward his. obe 
dience. He hath alfo,the approbation. of men, 
who generally commend what;is right and. de- 
cent, ‘The world’s good word is of. fome value, 

and 
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and he who defpifes it is a fool. But two rea- 
fons fhould keep us from over-rating it, and 
being proud of it. The firft is, that the greater 
part, are cold friends to virtue, and therefore 
carelef$ obfervers and {mall encouragers of it: 
the other is, that they who have a real regard 
for goodnefs yet fometimes are not able to dif- 
tinguifh it from the appearances and profe{- 
fions of it; and fo, if they be of a {fufpicious 
temper, they will be backward to applaud thofe 
avho may really deferve it; and if they be eafy 
and credulous, they will be apt on the other 
hand to efteem and prefer thofe who do not de- 
ferve it, and to be. dupes to boafters and de- 
ceivers. 

But a good Chriftian aés his part in a 2 great 
theatre; he hath the holy Angels, and the holy 
Spirit, and Chrift the judge, and God the Fa- 
ther of all for his fpectators; he hath thofe to 
overlook him who love goodnefs above all 
things, and difcern that which is folid and true 
from that which is falfe and counterfeit. . 
This is the great advantage of true religion, 
namely the approbation of God. _ It belonged 
to the Jewith, as to the Chriftian difpenfations 
it belongs to every one who doth his duty, 
whether he be under the Law of Nature or the 

. Law 
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Law of Revelation. In the Jewith difpenfa- 
tion, they who were eminent in goodnefs were 
often eminently diftinguifhed and recompenfed 
even in this life. And though under the Gof- 
pel the fame extraordinary and vifible interpofi- 
tions are not continued, yet God is the fame, 
takes the fame notice of the obedience of his 
faithful fervants, and will reward them openly 
at the great day of retribution. 
” Befides this encouragement, there are other 
affiftances attending the performance of our 
duty. Our Lord hath exprefly faid, To him 
that hath, fhall be given, and he fhail have 
more abundantly; which is a promife to every 
honeft and induftrious fervant that God will 
concur with his endeavours, fmoothing the 
way for him, and removing obftacles, and in- 
fpiring him with wifdom, knowledge, refolu- 
tion and joy. In the infancy of the Church, 
the holy Spirit ated with a glorious manifefta- 
tion of miraculous gifts and graces, and various 
fenfible effets of divine power and goodnefs, 
But as the infirmities and the neceffities of 
Chriftians will continue through all ages, the 
Divine affiftance extends in like manner, and 
perfeveres to a& in a way not lefs efficacious to - 
religious purpofes, though it be imperceptibly 
and 
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filently. It is therefore an encouragement to 
every faithful fervant of Chrift, that his Mafter 
will not leave him to his own weaknefs, but 
will make every duty fmooth and eafy to a 
well-difpofed mind. 

The nature of Chriftian truths is fuch that 
every one who duly meditates upon them will 
find fufficient incitement to his duty. . The 
better we know God, the more we are dif- 
pofed to love and obey him. ‘The contempla- 
tion of the univerfe, confidered as the work of 
God, difcovers fuch perfections in the Author 
of all good, that the mind is filled with admi- 
ration, gratitude, ferious pleafure, and a reli- 
gious awe and reverence, which are no fmall 
part of the worfhip of God. St. Paul there- 
fore condemned the Pagans, as ftrangely cor- 
rupted, fince having firft known God even by 
the works of nature, they did not proceed one 
ftep farther, and glorify him as God, The 
choice which God made of the pofterity of 
Abraham to reveal his will to them, the vifible 
proteétion which he afforded them, and the 
multitude of miracles which he wrought on 
that account, thefe were fo many ties to fecure 
their obedience, and not producing that effect, 
they ftand in facred hiftory an eternal monu- 

ment 
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ment of divine grace and human ingratitude.’ 
But ftill fuperior are the favours conferred by 
the Gofpel, by the work of redemption, Un- 

der the Law, God is a God who hideth him-" 
felf, and Mofes only faw the hinder parts of 
his glory. That God fhould chufe one people 

from all nations, this was an high favour to 
thofe whom he thus adopted. But in fuch a 

difpenfation there is fomething that difappoints 
our expectation, and falls fhort of the notions 

which Nature and Reafon give us of our com+ 
mon Father; and accordingly this was only a 
temporary covenant which in due time fhould, 
give place toa better. That Providence which 

extends itfelf to a flower of the field, to a bird 

in the air, to a worm upon the ground, which 

pervades and animates and fapports all nature, 

promifeth fublimer things than favours con- 

fined to one nation and to a {mall corner of 
the earth. “Therefore God fends his Son, 2 

light to lighten the world that lay in darknefs 

and in the fhadow of death. ‘The end and des 
fign of the Gofpel to thofe who embrace it is 

amendment and fanétification, andthe truths 
contained i in the Gofpel are the beft motives to 

the practice of goodnefs.* "The harmony and 

connection between Chriftian faith and Chrift 

q tian 
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tian morality, and the encouragements to obe- 
dience concur to make our duty fo reafonable 
and practicable, that Chriftians only in name 
and not in reality are deprived of all excufe. 

What ftronger motive can be conceived to 
well-doing than immortal happinefs? andwhat 
would not a wife man give or endure to fecure 
it? If the hope of an uncertain gain encou- 
rages the merchant to undertake long and dan- 
gerous voyages; if the defire of rifing to high 
{tations will teach the proud and ambitious to 
fubmit to a thoufand meanneffes and inconve- 
niences ; if the flattering pleafure of a criminal 
paffion will induce the fenfual to facrifice every 
thing that ought to be dear to him; how much 
more fhould the profpect of endlefs happinefs 
reconcile us to our reafonable fervice and du- 
ty? After this, let the Irreligious go their 
ways, and follow their devices, and at laft ac- 
cufe themfelves as much as they will of folly 
and madnefs ; for the accufation is juft; but let 
them not accufe the amiable Gofpel of Chrift, 
and add to all their other faults that of re- 
proaching and flandering fo kind an inftitu- 
tion, and of calling it a yoke which is not eafy, 
and a burden which is not light. 
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MaTTH. xi 30. 
My yoke is eafy, and my burden is light. 


VT HAVE already examined this text, and 
fhewed that the religion of Chrift, though. 
it be, in fome fenfe, a yoke and a burden, yet 
- is an eafy one, compared with other burdens 
which men fubmit to bear, and is recom- 
mended by fufficient encouragements and affif- 
tances, I fhall now refume the fubject, chiefly 
with a view to remove fome objections to 
which it feems liable, and fome injudicious and 
dangetous reprefentations which have been 
_ made of it. . 
Come unto me, fays our Saviour to the Jews,: 
ye that labour under the bondage of the Law, 
and are heavy laden with the burdens of Phari- 
Vor. V. R faical 
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faical impofitions, and I will deliver you from 
this oppreffion. From me ye fhall receive 
what ye are feeking, reft and peace to your 
fouls. For my yoke is eafy and my burden is 
ant stale : 

Obferve that the Law of Mofes was com- 
monly called the Yoke by the Jewifh teachers < 
and in reality it was a yoke, and an heavy 
one too. St. Paul ftyles the Law, that is, the 
Ceremonial Law, a yoke of bondage; and St. 
Peter calls it a yoke which neither they, nor 
their fathers were able to bear. 

And yet, all.the minute, intricate, and 
troublefome formalities of this Law, though 
exactly accomplifhed, could not make the ob- 
fervers perfect, as to confcience, or take away 
the guilt of fin, of tranfgreffions of the moral 
Law, and fo could not give that reft and peace- 
to the foul, which Chrift offered to thofe wha 
would come to him. 

* Many are the forrows and troubles to which 
-man is expofed in his pilgrimage through this 
world: but there is no kind of grief that fits 
fo heavy upon the mind as that which arifeth 
from the guilt of fin, and the fear of punith- 


* Some of the following remarks ate taken from a Sermon of 
Clagett, 
: ment. 
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ment. Nothing therefore can be fo welconie 
and grateful to all who are in this fituation as 
an offer fuch as is here made to us by our 
Saviour. 

There are, indeed too many offenders fo in- 
fatuated and fo hardened by the deceitfulnefs 
of fin, that they feel none of this anxiety, and 
are as cheerful and well-pleafed, as if they 
Were in perfect fecurity. But they who are 
confcious of their paft faults, and apprehenfive 
of God’s difpleafure, and defirous of regain- 
ing his favour, thefe are difpofed to hear the 
call of Chrift, and to try whether he will per- 
form his gracious promifes, and give them re- 
lief. 

_ It is the peculiar excellence of the area 
that it alone can pacify the confcience, and give 
eafe to a mind that labours under the weighty 
care of reconciling itfelf to God.» The Gofpel 
offers a relief which is not only grateful for 
the prefent, but ftable and permanent. For 
when our Lord promifeth that under his di-_ 
rection we fhall find reft to our fouls, he un- 
doubtedly means a comfort and a repofe fo well 
grounded, that we may fafely rely upon it, and 
fo conftant, that it {hall not fail and difappoint 

R.2 us 
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us at the laft, and when we ftand moft in need 
of it. , . 
It is alfo complete and unconfined; for he 
hath promifed us no lefs than the forgivenefs 
of all our fins, and an aflurance of God's fa- 
vour and protection, and of eternal life. He 
~ hath told us that he hath fuffered for our fakes, 
and_that God for his fake, will pardon and re- 
ceive us. The commiffion which he gave to 
his Apoftles, and the authority which he de- 
livered to his Church, is alfo a miniftry of par- 
don and reconciliation; ‘and his word muft 
needs be fecure, becaufe by unqueftionable evi- 
dence he proved himfelf to be the Son of God, 
and the Redeemer of men, to whom all power 
was given in heaven and on earth. | : 
Something indeed is required on our part ; 
. but it feems to be eafy and pra€ticable. Come 
unto me, fays he. Whatfoever is meant by 
this condition, it is exprefled in fuch gentle 
words, that we have no caufe to be difmayed 
at it, and to ftand aloof. To come to Chrift 
is to acknowledge him, to believe in him, to 
be perfuaded in ‘particular of the truth of his 
promifes; and thefe-furely are no hard terms, 
fince we have all poffible inducements to truft 
in him, and none to reject him, 
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Thus far all goes on finoothly, and juft as 
we could wifh, and men would be glad to fit 
down and reft here, and accept of thefe advan- 
tageous offers upon fuch gentle conditions, and 
travel on no farther in fearch of falvation ; and 
fay to their foul, Soul, thou haft found a quiet 
fituation, take thine eafe, and emiOy It... 

But when we look into the doétrine of this 
Saviour, there we find precepts as well as pro- 
mifes, and fo great a ftrefs laid by him upon 
the obfervation of thefe precepts, that if we 
fail of performing them, we are juft where we 
began ; our fins remain, and along with them 
the wrath of God remaineth upon us. If this 
be the cafe, then Coming to Chrift fignifies 
‘more than bare believing ; it fignifies doing his 
will. 

And here two formidable difficutties arife, 
which feem to take away all the comfort and 
_ repofe promifed to us in the text ; and they are, 
firft, the ftri€tnefs of the duties required from 
us; and, fecondly, the penalty on difobeying 

thefe Precepts. 

The rule prefcribed to us is perfect, it re- 
quires all righteoufnefs, infomuch that Chrif- 
tianity is reprefented as a new birth, by which 
men become quite different creatures from what 
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they were before, and from what they would 
have been under any other difpenfation, and 
under any other fituation, 

Here then querulous Nature ftands forth, 
pleads her caufe, and pours out her complaints. 
The Gofpel, fays Nature, lays a fevere re- 
{traint on thofe appetites and inclinations which 
cannot be fupprefled without pain and felf-de- 
nial, which Chrift himfelf hath defcribed by 
the image of pulling out an eye, and cutting 
off 'a limb. Thefe are harfh operations indeed. 

The Gofpel is auftere; it hath no conde- 
fcenfion; it makes no allowances for current 
notions, and the ways of the world. For what 
fays the world? It fays, that if you put up oné 
injury, you invite amother, and you pafs for a 
coward; if you forego a confiderable advantage 
on a religious account, you will be deemed a 
fcrupulous fool; if you refolve to be ftrily 
honeft, you ftand a fair chance to live and die a 
beggar. But the Gofpel regards not thefe pre- 
judices, and this common practice. It gives a 
fhort and peremptory anfwer; Be not conformed 
to this world. — 

Numerous are the temptations to luft, co- 
vetouinels, fraud, extortion, envy, anger, am- 
bitOn, idlenefs, gaming, luxury, foolith and 

expenfive 
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expenfive diverfions, to which a Chriftian muft 
not confent, howfoever importunate they may 
be, and whatfoever apologies they may make 
for themfelves. They are bold petitioners, who. 
will take no refufal, and will renew their af- 
faults from day to day. So that perpetual cir- 
cum{pection and fettled refolution is requifite 
to repel them. And what reft can there be for 
the foul, who hath fo many adverfaries to con- 
tend with? what peace, nay, what truce in the 
midft of fuch a war? 
~The Gofpel prefcribes rules not only to the 
~ actions, but even to the thoughts, purpofes, and | 
defires. And if it be hard to forbear from evil 
doings, it is ftill harder to reftrain the incli- 
nations. i 
Nature abhors fufferings ; and yet, if needs 
be, a Chriftian muft be willing to refign up 
all, and to endure all for righteoufnefs fake. 
So that to enter with body and mind into the 
fervice of Chrift, is to enter into a ftate of 
hoftility with the world and with one’s felf, 
inftead of fitting down in a ftate of rest and 
peace. | 
This is enough to fhew the fublime ftrict- 
nefs of the rule. But that which makes it ftill 
more grievous is the fecond caufe of com- 
R4 ; plaint, 
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plaint, namely, the penalty upon difobedience, 
If the death of a finner were the fine which he 
muft pay for his offences, and the graye a ftate 
of darknefs and oblivion, a fhelter and a fanc- 
tuary from the divine difpleafure, to die would 
in one fenfe be a punifhment, confidered as a ~ 
lofs of our being; but it would alfo be a re- 
leafe, and a difcharge in full for all paft ac- 
counts. But there is a penalty beyond the 
grave, and there is no lefs than an exclufion 
from the kingdom of heaven; and a feverer 
fentence at the day of judgment will be paffed 
on wicked Chriftians, than on thofe who never 
heard of the Gofpel. . 
Where then is the truth of this promife of 
reft and peace to thofe who will come to Chrift ? 
a promife fo gracious in appearance, and yet 
clogged with fo many incumbrances? and how 
is this reft to be found in the midft of anxiety 
and trouble? why, in truth, nothing hath more 
employed the wits of men in the Chriftian 
world, than to find out expedients to reconcile 
thefe things, and to make the way of falvation 
more acceffible than it feems to be. Every 
teacher who undertakes to do this, may expect 
a favourable attention from all thofe who con- 
{cious of their faults, and defirous of reft and 
peace 
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peace of mind, will lend an ear to an inftructer 
who brings them fuch glad tidings. Our 
wifhes fide with him, and this, we know, goes 
a great way towards producing an affent. Let 
us therefore by all means hear what they have 
to propound, . sos 

Some of them tell us, that Chrift himfelf 
hath fulfilled all righteoufnefs in our ftead, and 
that upon our faith his righteoufnefs is imputed 
to us for juftification. This indeed is a very 
comfortable doétrine ; for if it be true, the 
Gofpel, as far as I can fee, releafeth us, not 
only fram guilt, and from punifhment, but 
- from duty alfo, But here muft be fome mif- 
take ; for our Lord, though he tells us that he 
died in our ftead, or for our benefit, yet im- 
pofes upon ys the keeping his commandments, 
as a condition to obtain that redemption; and 
therefore he certainly did not perform thofe 
commandments in our ftead. We are per- 
petually exhorted to fet him before us, and to 
walk as he walked; and why {fhould his ex- 
ample be thus recommended to our imitation, 
if we are difcharged from following it? The 
merit of Chrift therefore will not fave us the 
labour of obedience. So thefe very teachers, 
if they are not quite frantic, are forced at laft 

to 
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to come round to us, and to confefs one plain 
truth, that a Chriftian muft keep Chrift’s com- 
mandments. But, fay they, it is impofflible 
for a man to do any thing towards his own fal- 
vation: regeneration muft be wrought in him 
by an all-powerful operation of the holy Spirit. 
‘ Why this is alfo an eafy way of becoming 
righteous, fince it is impoffible under fuch an 
influence to fail of being fo. But then, on the © 
other hand, what comfort, I pray, is it to fin- 
ners to tell them that if they are fore-appointed 
to falvation, an irrefiftible grace will feize upon 
them by and by ; and if that grace comes not, 
they thall be loft forever. If you intend to 
adminifter comfort to me, tell me how I may 
obtain this grace, or you tell me nothing that 
is worth the hearing. 

After all, To talk of compelling a man to 
be good, is a contradiction in terms ; for where 
there is force, there 1s no choice; and where 
there is no choice, there is no righteoufnels ; 
for righteoufnefs is an act of the will. Ifa 
man were irrefiftibly compelled to do that 
which in its own nature is good, yet he would 
not be capable of obedience, or virtue, or any 
thing elfe belonging to the perfection and the: 
happinefs of 4 rational creature. 


St. 
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St. Paul fays, Work out your own {falvation 
with fear and trembling; for it is God who 
worketh in you both to will and to do. “That 
is, according to thefe interpreters, Work out 
your own falvation; for you cannot work at 
all. What an argument do they put into the 
mouth of the Apoftle? Let them take it back 
for themfelves, for it is fit for no one elfe. The 
meaning is plainly this ; Work out your own 
falvation; for God hath fupplied you and will 
fupply you with every neceffary affiftance for 
the accomplifhing this work. — 

But whilft the Gofpel treats us as free agents, 
and exhorts us to be zealous and abounding in 
good works, it reminds us alfo not to truft to 
our works, but to acknowledge ourfelves un- 
profitable, weak, and imperfect creatures, who. 
continually ftand in need of affiftance and of 
forgivenefs. So many are our omiffions, and 
fo many our commiffions, that we muft not 
hope for falvation from our own merits, bat - 
from the divine mercy. 

Since then there is no fuch thing as. being 
actually religious, either by a conipalion de-_ 
{troying human liberty, or by the obedience 
of one perfon transferred over to another ; fince 
it is impoffible to be at the fame time wicked 
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by practice, and righteous by proxy, the above- 
mentioned method of obtaining reft of mind, 
and peace, and fecurity, is fallacious and 
abfurd. | 

Shall we beftow a few minutes upon another | 
fet of teachers, who have taken fome ftrides 
beyond the former, and offer us a {till more 
fimple and expeditious way to falvation? 

They tell us that God fees no faults in his 
Ele&, that Believers, perfons regenerate, and 
in the covenant of grace, cannot fin, though 
they commit thofe actions which in the unre- 
generate and the ungodly would be fins. They 
are above the obligations of morality ; they 
are {piritual ; and fo the Spirit fanctifies the 
man and his ations, of whatfoever kind they 
be. 

This is opening the flood-gates of fin; but 
in the mean time it is well for civil fociety that 
courts of judicature are not regulated by thefe 
principles; and if one of thefe faints fhould 
there be found a tranfgreffor of the laws, though 
he fhould plead that he is not under the Law, 
but under grace, his plea will not be allowed ; 
and if he comes off, it muft be by the benefit 
of lunacy. 

Let 
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Let us turn to another fort of teachers, and 
hear another expedient. 

Thefe men tell us that we may obtain peace - 
and pardon by works of penance, as they are 
called. When a man hath finned, fay they, 
he muft undergo a punifhment fuitable to the 
offence. He muft difcipline, and fcourge, and 
famifh, and torment himfelf; and this, together 
with confeffion, and with abfolution from the 
Prieft, will fet him right. 

Now thus much mutt be allowed, that both 
Reafon and Religion recommend mortification 
and felf-denial: but this mortification and felf- 
denial is properly and principally a reftraint laid 
upon the mind, upon the irregular paffions and 
evil inclinations of the heart, and a careful 
fhunning the allurements of all finful tempta- 
_ tions. As far as the body is concerned, ‘that 
muft be regulated by the laws of fobriety, 
chaftity, temperance, and abftinence, always 
from vitious pleafures, and on fome. occafions 
from thofe which in themfelves are lawful, 
- that fo it may be held in due fubje&tion to the 
fpirit. But fuch uncommanded aufterities as — 
hurt the health and ftrength of the body, and 
fuch practices as are merely external, fall-under 
the denomination of will-worfhip and fuper- 

3 {tition ; 
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{tition ; and fuperftition can never compenfate 
for the omiffion of known. duties, and the 
- commiffion of known fins. And thus we are 
driven back again to the point which we waut- 
ed to fhun, namely, that a renewed obedience 
‘and the keeping God’s commandments are re- 
quifite, in order to obtain pardon and peace. . 

As to abfolution, the Church and her Mi- 
nifters can do no more than to declare and 
promife the pardon and the favour of God to 
the penitent; but they muft aflure themfelves 
of the fincerity of their repentance, and prove 
it, if they have opportunity, by their following 
behaviour. It cannot be fuppofed that men can 
forgive fins more effectually than God forgives 
them ; and his pardon, during'this life, is al- 
ways conditional. 

To conclude this inquiry; If we leave the 
plain path of obedience, we may try various 
by-ways; but Truth, Truth which will not 
be mocked or corrupted, fends us back again 
to our Saviour’s exprefs rule ; If thou wilt enter 
into life, keep the commandments. This is 
the flaming {word of God, which turneth every 
way, to guard the way of life againft all un- 
righteous and _prefumptuous perfons. 


To 
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.. To,thofe who will tread this path of obe- 
dience our Saviour as exprefsly promifeth peace 
and reit to their fouls, an eafy yoke, and a light 
burden. Let us fee then whether we can find 
this long-fought bleffing here; let us confider 
whether the exacétnefs of the rule, and the ne- 
ceflity of complying with it, makes the Chriftian 
difcipline too fublime and too fevere for human 
nature, or whether the grace of God doth not 
mitigate the afperity of thefe laws, without. 
annulling or deftroying any of them. 

1. Thefe mitigations and alleviations. will 
appear, if we confider firft that. the Gofpel 
mercifully leaves room for repentance of fins, 
at whatfoever time of. life they have been 
committed. If we confefs our fins, God is 
faithful and true to forgive us our fins.. If we 
fin we have an advocate with the Father, Jefus 
Chrift the righteous, and he is the propitiation 
for our fins. 

If after a Chriftian had vn iw there were 
no hopes of pardon upon repentance and a re- 
newed obedience, it would be a dreadful thing 
to live under fuch a law, and fuch a penalty; 
and one prevalent temptation in an unguarded 


. hour would ruin a man for ever. But blefied 


be the goodnefs ef God, that it is not fo with 
6 us, 
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us, and that there is always room for récdtis 
ciliation, and encouragement to future dilis 
gence. ‘Thus thé grace of God gives hopes 
even to the worft of men}; and without this — 
favour the beft of meri could have no hopes 
at all. | 

2. A fudden and perfe& change from a vi 
cious to a virtuous {tate is not to be expected § 
it is contrary to common experience, and to_ 
the nature of habits ; and therefore it is not to 
— be fuppofed that a gracious and merciful God 
will exaét it inftantly from the penitent finner. 
There are perfons who talk much of this im- 
mediate transformation from fin to fanctity : 
but if they really believe what they fay, they 
lie under a miftake, and the miftake is this, 
that they confound a good ‘refolution with a 
complete amendment. A good refolution may 
be formed in an inftant, upon fome awakening 
call and preffing motive; but it is the follow- 
ing behaviour which proves the fincerity of the 
refolution. However, there is this comfort in 
a good refolution, that if a perfon fhould be 
taken out of this life, before he had oppor= 
tunity to accomplith all his purpofes, it is to 
be hoped that God will accept the defign for « 
the deed. 

Bat 
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. But what fay the Scriptures, in general, con- 
cerning ; amendment and improvement? They 
fay, Ceafe to do evil, learn to do well. No 
one ever learned any thing, that is worth the 
knowing, in an inftant: it is a work of time, 
and a work of pains. The Scriptures fay, 
Grow in grace... Look round all nature, and 
you fhall find that growing is gradual; and as 
it is in the natural, fo is it in the fpiritual 
growth, which like a fmall grain of muftard 
feed, becomes a tall fhrub; but days and nights 
muft firft pafs over its head. The Scriptures 
fay, Be ye built up, an holy houfe, an habita-. 
tion of God, a temple ofthe Spirit. Buildings 
are_not begun and finifhed at once, unlefs they 
be caftles in the air, 

So then, a man may fet out well, Heroes he 
cannot as yet complete the work of amend- 
ment. He can forbear an outward act of fin, 
though he cannot reprefs all irregular defires ; 
he can fly from an object of temptation, which 
he cannot refift if it be placed before him. He 
can pray to God, and beg forgivene(s, and read 
the Scriptures and other. ufeful treatifes, and . 
attend to religious exhortations. 

And as to. beginning well, it is not fa diffi- 
cult as prejudice and inexperience may repre- 
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fent it to aii offender. Man i8'nof a créature 
nvade up entirely of paffions ; ‘hé hath reafon, 
ard refle@tion, and conf{cieriée } afid’ there «are 
powerful inducements to amendment, fuggefted 
to us by our hopes and fears,’ the hope of reft 
and peace in a better ftate, and the fears of 
being caft off and for ever feparated from God. 
Indeed there is no withftanding thefe motives, 
if a man will but give them a fair hearing. 
It is not a grievous thing to love him whe 
made us and redeemed us: not is it hard. to 
entreat him daily that he would éndue us with 
religious wifdom and pious refolution. No 
fooner is this done with fincerity, and ferioufly 
repeated, than it makes a happy alteration in 
the whole man. Virtue appears amiable and 
defireable, and hope arifes in the foul, like the 
dawning of the day after a dark night. When 
the firft averfions are once removed, the reft of 
the tafk is eafy, and is attended with bleflings 
which the world never gave to its votaries. 
- They who fet their heart only on the favours 
of the world, and feek them with all the wit & 
and induftry that they can exert, are either dif- 
appointed, or if they receive the prize, receive 
a fecret curfe along with it, which finks the 
value of it to a very nothing. 

When 
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- When a perfon is fo far advanced in religion, 
as to take a pleafure in it, then is the promife 
of Chrift fulfilled, He that cometh to me, fhall 
find reft to his foul. He is freed from the ty- 
ranny of Juft, from inordinate defires, and 
empty hopes, and thofe four: paflions, envy, 
malice, and revenge. If he hath the conve- 
niences of life, he enjoys them foberly, and — 
without the horrible fears of God’s difpleafure. 
if he meets with difappointments, he bears 
them patiently, by the hopes of a better world. 
Thefe are the fweet and certain fruits of con- 
~ forming our will to the will of God, and our 
behaviour to his precepts; and not only for 
the keeping of them, but in the keeping of 
them there is great reward. 

Little thanks then do they deferve from us, 
who pretend to fhew us other ways to heaven 
than thofe of continued or renewed obedience. 
What need is there for tricks and fubterfuges 
to avoid precepts which are fo reafonable and 
fo profitable ? What occafion is there for con- 
trivances to fhun that religious labour, which 
not only brings peace at the latter end, but - 
calms and compofes the mind even for the pre- 
fent? And this is reft, in the trueft and the. 


nobleft fenfe ; unlefs by reft we mean lazinefs. 
S 2 Let 
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‘Let us ‘accept our Saviour’s kind invitations 
and comply with his terms, and try the experi- 
ment. It is worth the trying. It hath been 
rejected by many; and they, have lamented 
their folly when at was too late.’ It hath been 
tried by many ;,and we may. boldly appeal to 
experience and fay, that No. perfon ever {pent 
his days in honeft endeavours to perform his 
Chriftian duty, who looked back with regret 
upon thofe endeavours. No: his only regret 
hath been that he had not done ftill more, and 
been more active, more exemplary, and more 
uniform in his obedience, 
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HEsR. xiii, 9. 


Be not carried about with diverfe and ftrange 
- dottrines. 


MONGST° the diverfe and ftrange 
dogtrines, which are induftrioufly pro- 
pagated in this country, and in this unfettled 
and fanatical age, there are none more dan- 
gerous than thofe of Popery, the progrefs and 
the. infolence of which, is. matter of public 
complaint, and the eftablifhment of which 
would infallibly be the deftru@tion of our 
Church and State, of our Laws and Liberties, 
of our properties and of our lives. | 
The Proteftant Writers, ever fince the Re- 
formation, have frequently and effectually ex- 
pofed and confuted this pernicious religion, 
5 3 and 
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and none of them better than thofe of our 
own nation; fo that nothing or very little that 
is new can be faid upon this oceafion. I pro- 
pofe therefore to colle& what hath been urged 
by fome of our beft authors,, and to contract it 
into. the compafs of one Difcourfe. 

The Church of Rome pretends to be the 
Mother and Miftrefs of all Churches; and the 
Bifhop of Rome calls himfelf, as fucceffor of 
St. Peter, the fupreme and univerfal Paftor of 
the Church of Chrift, by divine appointment ; 
_fo that it is neceflary to falvation. for every hu- 
man creature to-be fubjeét tohim. Of all this 
dominion there is net the leaft intimation in — 
Scripture; and it is highly abfurd that all the 
world fhould be obliged to repair to the Court 
of Rome for the decifion of all queftions, and 
— to fubmit to the judgment of a man, who is 
perhaps the moft ignorant and the moft wicked 
of all mankind. Ido them no wrong: feveral 
of thefe Prelates have been fo reprefented even. 
by writers of their own communion. 
~ The Church of Rome elaims infallibility ;. 
and in this fhe is very ftiff and peremptory, 
though fhe cannot tell where it is feated, whe- 
ther in thé Pope alone, or in a: Council alone, 
or in both together, or in the whole body of 
: the. 
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the Chriftians of, her communion. However 
fhe is fure that the has it fomewhere. 

It is ftrange that this privilege fhould have 
been from the, beginning of Chriftianity con- 
ferred upon the Roman Church, and yet that 
very Church fhould be at a lofs where to find 
it.. Nothing could have fallen out more un- 
luckily than that there fhould be fuch endlefs 
differences amongft them about that which 
they pretend to be, the only method of ending 
all differences. 

Concerning repentance, the Church of Rome 
teaches that he who confeffés his fins to the 
Prieft with fome degree of forrow, and receives 
‘his abfolution, fhall go to heaven, though he 
hath led the moft, abominable life, This is 
eafy enough; but the difficulty is to believe it 
true: and if it be true, the arguments for ho- 
linefs will have {mall influence upon corrupted 
minds, when remiffion of fins may be obtained 
on fo cheap terms. 

Concerning the {tate of men after death, the 
Roman Church teaches that there is a Purga- 
tory, or place of temporary punifhment, from 
which the fouls of Catholics may be releafed 
and tranflated into heaven by the prayers of 
the living, and the facrifice of the Mats, and: 

S 4 pious 
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pious legacies left for fuch purpofes. -'This 
doétrine is too gainful to be eafily given up; 
and this prevailing force of prayers and Maftes 
-refts principally upon the vifions of fome‘mad 
Nuns and Monks, and the figtions of forme 
crafty ones. 

-The Church of Rome teaches that in the 
Sacrament of the Lord’s Supper there is a fub- 
{tantial change made of the bread and wine into 
the natural body and blood of Chrift; and this 
they call Tranfubftantiation. —- y SAS 

Concerning which doétrine it may be faid 
truly and without exaggeration, that in all the 
‘various religions of the-world, there is not any 
article or propofition impofed upon the -belief 
of men, that is half fo unreafonable and fo 
hard to be fwallowed as this. © And indeed 
whofoever thinks that fuch a collection of im- 
poffibilities and contradi€tions can be wrought 
by the muttering of five Latin words, muft 

believe it with his will and not with his un- 
derftanding. Yet this inthe Church of Rome 
is efteemed one of the moft important articles 
of Chriftian faith; though there is no more 
foundation for it in Scripture than there is 
any proof there that our Saviour is really and 
Yubftantially a rock, a vine, a door, a lion, a 


lamb; 
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lamb; -or’that God hath eyes and ears, and 
hands and feet. 3 

But this is not all It is a doGtrine which 
undermines the very foundations of Chriftiani- 
ty, and is the fponge of all religion, becaufé 
it it deftroys the teftimony of the fenfes. 

If the teftimony of ‘fenfe may’ be -trufted, 
Tranfubftantiation is falfe; and if the tefti: 
mony of fenfe cannot be trufted, no man is fure 
that Chriftianity is true: for the utmoft aft 
furance that the Apoftles had of its truth was 
the teftimony of their own fenfes concerning 
our Saviour’s miracles and their own; and this 
teftimony every man has againft Tranfubftan- 
tiation. Hence it plainly follows that no man, 
not the Apoftles themfelves, had more reafon 
to think Chriftianity to be true, than that eve- 
ry man hath to niet e-segunsa asic gun to be 
alee 

“When a Papift cet you that Tranfabftan= 
tiation is taught in thefe words of Scripture, 
This is my body, you may challenge him to 
fhew you any ijuch words there.’ When he 
produces the book and fhews them toyou, you ~ 
may tell him, that indeed you fee them with 
your eyes, but that we muft not truft to the 

teftimony 
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teftimony of our fenfes. And: fo endeth the 
difpute. 

. The Church of Rome | teacheth that. hice 
ought to be depofed in cafe of herefy, and that 
the fubje&ts are abfolved from their allegiance 
to him. And this is not a mere fpeculative 
opinion, but hath been frequently practifed by 
the Bifhops of Rome, ‘as every one knows who 
knows any thing of former times; for the 
troubles and confufions which were occafioned 
by it make up a good part of the hifory of 
feveral ages. 

_ The Church of Rome teacheth that ew 
tics, that is, all who differ from her in matters 
of faith, are to be compelled by violence to 
fubmit to her, or to be extirpated by fire and 
fword, and charges all her children to endea- 
vour this to the utmoft of their power... This 
doctrine, like that of depofing kings, is not at 
all times and in all places alike frankly and 
openly avowed. Afk a Papift here in England, 
and. he probably will deny it to be a doétrine 
of his Church. But it is Popith do&rine, and 
Popifh practice, though it is not thought fafe 
and convenient always to declare and defend 
it. ; Lise 
The 
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The Church of Rome hath eftablithed in 
various places Courts of Judicature called In- 
quifitions; the like to which, for their clan- 
deftine manner of proceeding, for their unjuft 
and arbitrary rules, for their barbarous ufage 
of mens perfons, and the cruelty of their tor- 
ments to extort confeffions, the fun never faw 
erefted under any government upon earth id 
men of any religion whatfoever. 

The Church of Rome by holy wars and pious 
maffacres hath fhed ten times more Chriftian 
blood than all the Heathen a put 
~ together. 

The Church of Rome teaches cet no faith 
is to be kept with Heretics, no promifes, no . 
covenants, and no oaths; a doctrine fo de- 
teftable and fo fraught with mifchief to fo- 
‘ciety, that to mention it is to confute it. 

The Church of Rome is moft remarkably 
deficient in charity. She pretends to have all 
faith, faith in its utmoft perfection, to the de- 
gree of infallibility ; but fhe allows no crea- 
ture in the world befides her own children to 
have the -leaft degree of faith, though he 
fhould believe every thing that is contained in 
the New Teftament, becaufe he does not believe 
it upon her word and authority. This is a 

moft 
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moft impudent ‘pretence; and yet if it were 
true, St: Paul hath told us that he who hath 
all faith, if he have no charity, is nothing: ' 
Aftonifhing it is that they who hate and 
perfecute Chriftians, and declare them to be in 
a ftate of damnation, do all the while, moft 
confidently pretend to be the difciples of Je- 
fus, and will allow none to be fo but them- 
felves. ‘That Church which excommunicates 
all other Chriftian Churches in the world, and 
if fhe could, would extirpate them out of the 
world, yet will needs affume to herfelf to be 
the only Chriftian Church; juft as if our Sa- 
viour had faid; Hereby fhall all men know that 
ye are my difciples, if ye we and. burn: one 
another. 

The Church of Rome forbids private judg- 
ment, and the exercife of reafon in matters of 
religion. Now nothing is more evidently ab- 
furd than to reafon againft the ufe of reafon > 
for if the argument itfelf is good, reafon muft 
be a good thing; and if the argument be bad, 
it only proves the folly of him who ufes it. 

* Indeed our adverfaries are forced to grant us 
as much as we can defire. For, though they 
deny a man the liberty of judging in particu- 
dar points of religion, yet they are foreed: to 
: 7 allow 
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allow him a liberty of judging upon the whole. 
When they would perfuade a Jew, a Maho- 
metan, or a Pagan to receive Chriftianity, or 
an Heretic, as they are pleafed to call us, to 
come over to their communion, and offer ar- 
guments to induce him, they do by this very 
method, whether they will.or no, make that 
man a judge which is the true religion and 
the true Church. Now no fhadow of reafon 
can be given why a man fhould be fit to judge 
upon the whole, and:yet unfit to judge upon 
particular points; efpecially if it be confidered 
that none can make a difcreet judgment upon 
any religion, before he has examined its par- 
ticular do&trines and decided concerning them. 
It is not: credible that God fhould give us a 
capacity of deciding the moft fundamental and 
important matter for no other end but to:chufe 
once for all to whom we muft refign our 
judgment for ever. This is as reafonable, and 
as modeft, as if one fhould affirm that God 
hath given a man two eyes for no other end 
than that he fhould look fharply out once for 
all, and pitch upon fome blind guide who 
fhould have the office of leading him about 
blind-folded all the days of his life, _ 


The 


270 SERMON’ XIIL | 
The Church of Rome celebrates. the) divine 
fervice in an unknown tongue. This is con- 
trary to the practice of the primitive Church, 
and tothe great end. of) réligious worfhip, | 
which is edification; for it-is hard to imagine 
how mén-can be improved by that which they 
do'not’ urtderftand.. This/is a -direct.'contra- 
diction to St. Paul, who hath no lefs than a 
whole chapter wherein he confutes' this prac- 
tice as fully and condemns it as plainly as any 
thing is'condemned inthe whole Bible ; and 
they who can have the face to maintain it, esd 
not bluth at any thing. ad 
The Church of Rome» recommends igno- 
rance as the:mother and the nurfe of devotion, 
difcourages as much as fhe can the reading of 
the holy Sctiptures, and keeps therm from the 
common people. This tyranny fhe has exer- 
cifed over thofe of her communion for feveral 
ages. It grew upon the Chriftian world by 
degrees; for whilft by the inundation of bar- 
barous nations, and the decline of learning, 
the Romans in a great meafure loft their lan- 
guage, the Governors of the Church ftill kept 
up the Scriptures and the fervice of God in the 
Latin tongue, which at laft was unknown to 
the 
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the commoti’ people. And then, to complete 
all, the Latin Bible, which. is only a tranfla- 
tion, and fometimes a wrong one, hath been 
preferred to the original text. 

Thus the holy Scriptures have been made a 
fealed book, which the people are not worthy 
to open, and our Saviour’s do@rine, which he 
calls the bread of life, is like the fhew-bread 
amongft the Jews, of which none might eat, 
but the Priefts, unlefs now and then, by an 
extraordinary favour and licence from the 
Bithop. 

Nothing fure was ever more aftonithing than 
this uncharitable and cruel ufage of the people 
in the Church of Rome. It is not eafy to de- 
cide whether is the ftrangeft, the infolence of 
the governors in impofing upon men this fenfe- 
lefs way of ferving God, or the tame ftupidity 
_ of the people in bearing fuch treatment. Why 
fhould reafonable creatures be ufed at this 
rude and barbarous rate? as if they were not 
worthy to be acquainted with the will of 
God; and as if what every man ought to do 
were not fit for every man to know; as if the 
common people -had only bodies to be prefent 
with at divine fervice, and no fouls; or as if 

they 
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they were. diftrakted, and could not. bear too 
much light. | : 
And yet after all, their Gpititual Dalegcs = 
a good reafon for acting thus, though they 
care not to own it; for. fince the Scripture is 
direétly contrary to. many of their: doctrines, 
they ought in prudence. to, conceal it as, much 
as they can, and keep it out of fight,. and. to 
xeprefent. it, as an hurtful or am unintelligble 
book. "Therefore fome), writers; of «that: .com- 
mynion- aye. been ; -permitted to fpeak. of it 
even. with infolence and contempt, to repre- 
fent it as an infufficient law. of faith and man- 
ners,..a leaden rule, which may. be. bent and 
twifted, every, WAY! smokt Ty els 
‘Tt is true indeed ‘that the Church, a Rome, 
though the witholds the Bible from. her chil- 
dren, gives. them the Legends of the Saints, 
and. other godly books, many of which are 
only fit to create a contempt of religion; and if 
Chriftianity were in reality fuch as it is there 
xeprefented, a wife. man would. be ftrongly 
tempted to have nothing to do with it, and to 
‘tay, Let. my foul be with the Seite 
The Church of Rome hath added to the Ca- 
nonical books. of the Old Teftament, thofg 
which 
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which are ‘called Apocryphal, the beft of which 
are not of facred authority, and fome of which 
are of no credit at all. 

They have farther added to the Scriptures, 
to the written word of God, an unwritten 
word, which they call Oral Tradition from 
Chrift and his Apoftles ; and this they declare 
to be of equal authority with the Scriptures 
themfelves, and to be received with the fame 
pious veneration. Yet it is evident that no- 
thing can be more uncertain and more liable 
to alteration and miftake than tradition at the 
diftance of fo many ages, brought down by 
word of mouth, and paffing through fo many 
mouths. So then, the general rumour and 
report of things faid and done feventeen hun- 
dred years ago is of equal authority with a res 
cord and an hiftory written at the time! Tra- 
dition amongift Chriftians muft in the nature 
of things be what Tradition was and is 
amongit the Jews, a muddy fountain of ever 
lafting nonfente. 

The Church of Rome gives the communion 
in one kind. And yet it is not denied that 
our Saviour gave’it in both kinds, and that 
the Church for a thoufand years together did 
the fame. This is a facrilegious taking away 
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an effential part: of the Sacrament; for the 
wine is as necefiary as the bread, and they 
might as well and by the fame authority take. 
away the one as the other, and both as well as 
either. 

The Church of Rome hath appointed the 
worfhip of Images; which practice, notwith- 
ftanding all her. refined diftin&tions about it, 
is as much, againit the fecond commandment, 
as. the malicious killing a mari is againft. the. 
fixth. Their teachers therefore in their ordi-- 
nary catechifms, and manuals of devotion, left, 
out the fecond commandment, and to make 
up the number ten, they divided the tenth into. 
two, left the confciences of the common. 
people fhould ftart at doing a thing fo directly 
contrary to the exprefs law of God. 

. They alfo worfhip the confecrated. bread 
and wine, through a falfe perfuafion that they 
are fubftantially changed into the body and 
blood. of Chrift. This by the confeffion of 
their own writers is an act of idolatry, unlefs 
the change be really made. 

The Church of Rome hath appointed, =e 
invocation and worthip of Saints and-Angels, 
and particularly of the Virgin Mary, which 
hath been for feveral ages a main part of the » 

2 | : public 
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public worthip of the Papifts, and of their 
private devotions too; and for one prayer 
‘ which they make to God, they prefent ten ad- 
drefles to the Virgin, our Lady, the Queen of 
Heaven, and the Mother of God, as they ab- 
furdly call her; and they have burlefqued the 
' whole Book of Pfalms, by applying to her 
what is there faid of God and of the Meffias. 
According to them, there are im heaven advo- 
cates and patrons for all occafions, prote€tors 
for all profeffions and trades, cureffs of all forts 
of difeafes both of men and of beafts, re- 
movers of all forts of evils, and givers of all 
forts of bleflings, of whom the chief is the 
Queen-of Heaven. Any one who had never 
feen the Bible would conclude that more had 
been faid concerning the blefled Virgin in 
Scripture than concerning God and Chrift, and 
that the New Teftament were from the begin- 
fing to the end full of precepts and exhorta- 
tions to woerthip her, And yet, there is not 
one fingle fentence there that founds that 
way. 

Some of their moft eminent Saints are mag- — 
nified for faying and doing the moft ridiculous 
things, and their Saintfhip feems to be founded 
bg the following fuppofitions, that fools and 
‘Ea lunatics 
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lunatics are infpired, that he who is very filly 
in all other refpects is vefy knowing in reli- 
gion, and muft needs abound with grace be~ 
caufe he has no wit; that preaching to fifhes, 
birds, and beafts is humility, and that nafti- 
nefs and rags are Chriftian virtues. We read 
of fuperftitious princes who have procured the 
old garments of Saints, and wrapped them- 
felves up in them, as if piety were like the 
itch, and might be catched by wearing the 
foul clothesgef a Monk. 

The Church of Rome recommends to thofe 
who would make an extraordinary progrefs in 
goodnefs, ab{tinence from feveral forts of meats, 
watching, and affiing the body with various. 
rigours, and pilgrimages to. diftant places, 
‘Thefe were mean and Pagan notions of the 
Deity; and the abfurd practices grounded 
upon them are no where recommended in 
' Scripture, nor have we any example there 
befides that of the Priefts of ~Baal, who 
wounded themfelves to incline their God to 
hear them. ‘Thefe are voluntary fuperftitions 
which our, heavenly Father requires at no 
man’s hands: and certainly he who mortifies 
his paflions and fubdues his lufts may be good, 
though he never whipped himfelf, and may 
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find his way to heaven though he never turned 
vagabond, nor walked barefoot to the tomb 
of our Thomas Becket, or of fome other Saint. 
of equal value. - 

The Church of Rome hath introduced a. 
multitude of burdenfome ceremonies, filly ob- 
fervances, and fuperftitious conceits, which 
tend to make religion appear contemptible and 
ridiculous, and to the great detriment of vir- 
tue and piety, and are contrary to the direc- 
tion given us by our Saviour, to remember that 
God is a fpirit, and that he ought to be wor-. 
fhiped in fpirit and in truth, 

The Church of Rome enjoins celibacy to the 
Clergy, and to a vaft number of Religious Or-. 
ders, male and female; a command contrary 
to the plain fenfe of Scripture, and to the 
practice of the firft Chriftians, and producing 
many effects which it is not decent to men- 
tion. 

The Church of Rome recommends vows of 
a monattic, folitary, and fingle life, which is 
again{t common fenfe and the interefts of civil 
fociety, and ferves only to fill the world with — 
drones and lunatics. And indeed, all vows in 
general are unneceflary and imprudent; and 
though they were permitted in condefcenfion 
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to the weaknefs of ruder ages, yet were they 
never commanded in the Law, sor recom- 
‘mended in the Gofpel. 

he Church of Rome requires all eset 
pundually to confefs their fins, and to lay open 
their hearts at certain times to the Prieft; a 
practice never commanded in Scripture, and a 
bondage to which no ingenuous mind knows- 
how to fubmit; and is as reafonable, as decent: 
and as modeft, as if they had required all per-' 
fons to go naked once a year, or once a month, 
to church. | 

The Church of Rome has fuffered to pals 
uncenfured the writings of many of her Dj- 
vines, who in cafuiftry, as it is called, that is, 
in their decifions concerning matters ‘of duty 
and of confcience, have been ‘the infamy of 
_hriftianity ; fo that a man had much better 
be guided by the Roman Civil Law, and by 
Pagan Moralifis, by Cicero or Epictetus, than 
by fuch licentious Chriftians. 

The Church of Rome teaches that there are 
fome perians fo excellently-good, that they do 
more than needs for their own falvation. 
‘Therefore when they-have performed as much 
for themfelves as in {trict duty they are hound 
fo 2d, and thereby have paid down a full and 

valuable 
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valuable confideration for heaven, and as much 
as in equal juftice between God and man it is 
worth, they may go to work again for their 
friends, and begin a new {core, and from that 
time forwards may put the furplufage of their 
good works as a debt upon God, to be laid up 
in the public. treafury of the Church, which 
the Pepe by his pardons and indulgences may 
difpente, and place to whofe account he pleafes, 
And out of this Bank which is kept. at Rome, 
they who never took care to have any righteouf- 
neis of their own, may be fupplied at reafonabie 
rates. . 
To this they have added a farther fupply of 
grace, if there fhould be any need of it, by the 
Sacrament of Extreme Union; that being 
anointed with oil, they may flip out of the 
hands of Evil Spirits. And thus by thefe de-_ 
vices they have fo contrived it, that’Chriftiani- 
ty fhould lofe its true virtue and efficacy upon 
the hearts and lives of men, and inftead of the 
fruits of goodnefs and righteoufnefs fhould 
produce the weeds of fuperftition and folly. 
Or if it produce any real virtues, yet even the 
virtue of thofe virtues is much debafed by 
their infolent pretences of fupererogation, and 
by fuch indecent behaviour towards God. 

Jip} Now 
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Now if we could fuppofe any perfon fo over- 
run with grace and furfeited with goodnels, as 
to have more than will qualify him for eternal 
life, yet there can be no afligning or tranf- 
ferring it to another. No man can become 
really and inherently righteous by the righ- 
teoufnefs of others, nor can a man make over 
his obedience to another, any more than he 
can give his wit or his learning to his friends, 
or than a fick man can be made well by the. 
medicines which another fhould take for him. 

No man can be good by deputy, or go to 
heaven by proxy; and therefore thefe fupere- 
rogations, thefe good works with an hard 
namé, muift be a fatal delufigon to thofe who 
place a confidence in them, inftead of working 
out their own falvation. 

The Church of Rome hath taught that in 
the due adminiftration of the Sacraments a 
right intention of the prieft is neceflary. So 
then, if in baptifm the prieft intend not to 
baptize the perfon, it is no baptifm, nor is the 
perfon made a Chriftian. Likewife in the 
Lord’s Supper, if the prieft intends not to con- 
fecrate the Hoft, it is no Sacrament, and the 
worthiping the Wafer is idolatry; and in the 
Sacrament of Penance, though the prieft pro- 
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thounce the abfolution, if he intend not to ab- 
folve the penitent, nothing is done. So in Or- 
dination, which is another of their Sacra- 
ments, if the Bifhop intend not to ordain the 
man, he is no prieft, and whatfoever he does 
as a prieft afterwards is of no effect. So in 
Marriage, which alfo is a Sacrament with 
them, if the intention of the prieft is wanting, 
there is no religious contract, and the parties 
live in fornication, though they know it not. 

I will not even attempt to prove that all this 
is abfurds but only obferve that fince many 
Papifts difown the doctrine, and endeavour to. 
explain away the determination of their Coun- 
cil of Trent upon it, it is not proper for us to 
prefs too much on this head. So, let it pafs, 
as a thing of which themfelves or the wifer 
part of them are afhamed. 

The Church of Rome hath made ufe of 
forged books and récords, and of falfe tranf- 
lations of old Chriftian writers, and is guilty 
of the mean trick of curtailing or fupprefling 
_ any thing ancient or modern which ‘fhe does 
not like. 

The Church of Rome, with all her corrup- 
tions, feems to be {fo plainly foretold and fet 

forth 
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forth in the prophetic parts of Scripture, that 
he muft wink hard who can overlook it. 

The Church of Rome hath ever pretended 
to the gift of miracles; but as they are of very 
‘low credit even amongft many of her own 
communion, fhe cannot expect that we fhould 
regard them. Several of them have been 
convicted of fraud and impofture; and feveral 
of them are fo foolith, ufelefs, abfurd, frantic, 
and frivolous, that they carry their own con- 
demnation ftamped upon them. 

Laftly, Atheifm hath been more prevalent 
in Popifh than in Proteftant nations. The 
reafon is plain. It is the annual fpawn and 
the natural ette&t of the grofs fuperiftitions and 
corrupt manners of the Romifh Church and 
Court. 

From this furvey of Popery, its deformity 
evidently appears, its dangerous and deteftable 
nature, But as this difcourfe is levelled 
againft doGtrines and not againit perfons, 1] 
would obviate a falfe conclufion which fome 
may make from the premifes. They may 
judge that fince the religion is fo bad, they 
who profefs it muft be no lefs bad. This in- 
ference would be uncharitable and falfe. There 
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are among{t them, as amoneft us, perfons of 
honour, probity, and piety. The truth feems 
to be that fuch perfons content themfelves 
with a certain implicit faith, and profefs to 
believe in general what the Church believes. 
But as they have a natural fund of honefty, 
-and a virtuous difpofition, they endeavour to 
live as Chriftians ought, and are indeed far 
better than their Religion, if they underftood 


it and practifed it, woukl permit them ta 
be, 
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MatTTH xv. 22. 


Lind behold, a woman of Canaan came out of the 
fame coafts, and cried unto him, faying, Have 
mercy on me,O Lord, thou Son of David; my 
daughter is grievoufly vexed with a Devil. 


UR Saviour, to avoid the malice of his 
enemies, had retired for a time to the 
neighbouring regions of Tyre and Sidon. He 
was foon difcovered there by the Gentile in- 
habitants; and a woman who was in great 
diftrefs applied to him for relief. She was of 
Canaan, of a nation abhorred by the Jews, 
and fhe was by religion a Pagan. But the pro- 
vidence of God fo ordered it, that fhe became 
one of the firft Pagan profelytes, and the 
myftery of the calling and converfion, of the 
Gentiles began in her to be glorioufly unfolded. 
She 
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She was under a fore calamity, and nothing 
fooner awakens, and more effectually difpofes 
us to implore the mercy of God than advertity. 
Sufferings make us active and ingenious in 
fecking out’ relief, and in trying every expe- 
dient, even when there is {mall reafon to hope 
for {uccefs. So that in this point of view, thofe 
calamities might be. accounted divine favours, 
which furpaffing all human relief, force us to 
have recourfe immediately to God himfelf, to 
God whom we are ftrangely inclined to forget 
in the day of profperity. © | 
- "The woman was an‘ affli€ted mother, per- 
haps’ a widow; and her daughter, perhaps her 
only child, was grievoufly tormented by a 
Devil. Whether it were a Devil, or whether 
it were only a Difeafe, the cafe was equally 
deplorable, and the cure equally miraculous. 
The Jews ufed to afcribe all extraordinary dif 
cafes, fuch as lunacy, palfies, and epileptic fits, 
to evil {pirits; they even called fuch difeafes 
Devils: the neighbouring nations had the fame 
notion ; and this was the common language of 
the times. It is. poffible therefore that the 
facred writers may have fometimes imitated 
them, and complied with cuftom. But then . 
there are fome particular hiftories and faéts 
| related 
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related in the Gofpels and in the Acts of the 
Apoftles, which cannot be underftood of any 
thing but real poffeffions, unlefs we offer much 
violence to the narration. If on the one hand 
we muft not multiply the operations of evil 
Spirits beyond abfolute neceffity, we muit take 
care on the other hand not to extenuate them 
to the prejudice of the Evangelifts, and of the 
glory of Chrift. 

I think it is obvious and eafy to find a reafon 
why in the days of Chrift and his Apoftles 
evil Spirits had more influence and power over 
the bodies of men than before or fince. When 
God fent his Son into the world, it was to 
deftroy the empire of Sin and Satan. Evil 
{pirits therefore were permitted to break loofe 
and range at large, and do their worft, that the 
glory of the Son of God might be made mani- 
feft, in expelling them, in rebuking them, in 
putting them to open fhame, and compelling 
them to proclaim the dignity of Chrift, and to 
be a fort of unwilling preachers and witnefles 
of the Gofpel. ‘Thus men beheld at the fame 
time the vile nature and the terrible force of 
thofe apoftate Spirits, and the fuperior power 
and great goodnefs of the Saviour of the world, 
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who delivered miférable men from fuch dréad- 
ful enemies. 

Fhe woman of Canaan cried to him, Have 
rhetcy on me O Lord, thow fon of David. By’ 
ftanding at fome diftancé, and riot prefuming 
to approach Chrift, by her loud complaints, 
and her earneft and repeated requeft, fhe fhew- 
ed her modefty, her reverence, her humility, 
her affli@tion, and her faith in Chrift. 

If it be matter of wonder to fee in this 
woman difpofitions fo eflential to a good mind, 
it is no lefs {trange to find a Pagan fo enlight- 
ened, and talking a language which the mi- 
racles of Chrift had not been able to extort 
from the Jews: Have mercy on me, O Lord, 
thou fon of David. She had probably learned 
from dwelling in the neighbourhood of Judea, - 
that they there expected a Meflias, a fon 
of David, and fhe had probably heard of the 
preaching and of the wonderful works of 
Chrift, and thence fhe juftly concluded that 
he muft be the great Prophet. ‘This was more 
than moft of the Jews had believed, and yet 
they had heard his doctrine and feen his mi- 
racles, and knew the corefpondence between 
them and the ancient prophecies. But when 
men are ill-difpofed and given up to vice and 

unbelief, 
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unbelief, the beft of proofs. will make little or 
no impreffion. 

Such was the religious and reafonable temper 
of the woman. Now confider the behaviour 
of Chrift towards her. He faw her, he heard 
her; but he anfwered her not one. word, nor 
ink the leaft notice of her. The character 
of our Sayiour, his ufual behaviour, the _de- 
fign for which he came. into the world, all ap- 
pear at the firft fight quite inconfittent with 
this ditregard for his petitioner. , We. fee not 
here the affability, the compaffion and pity for 
human. miferies, which.on fome occafions, even 
drew! tears from. him. He feems to be. no 
longer the fame perfon ,who delighted i in dif- 
penfing his counfels and inftruétions, in be- 
{towing his confolations and his favours, and 1 in 
leaving behind him in every place the miracu- 
lous traces of his love. One would think that 
his zeal for the glory of his Father was fome- 
what. damped, ,fince inftead @f feeking occa- 
fions to weaken the power of the Devil, he 
negleéts a,fair and a prefling opportunity to mor-. 
tify and difgrace him, and.to deliver an un- 
happy perfon out of his hands. When to all 
this we add the difpofition and the behaviour 
ef the perfon who fled. to him | for fuccour, his 
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refufal appears quite aftonifhing. © When he 
cenfured and fent away the ambitious mother,’ 
who wanted to have her two fons exalted above 
all the difciples, and placed on his right and) 
on his left hand; when he rebuked with zeal 
and feverity the malicious’ Jews who called 
for more miracles and other fort of miracles, 
then we admire his difpleafure, and applaud 
his juft refentment. But why fhould he reje&: 
this poor woman with a fort of coldnefs and dif- 
dain, and not afford one word of anfwer to a very 
modeft and reafonable requeft? So much faith 
and” humility and ‘diftrefs' deferved the com- 
paffionate regard of him, who, it is faid, loved. 
the young ‘aan” ‘who'cameé to him’ for inftruc- 
tion, as foon'as he had feen him and heard hin 
pete 20" 
But if it be our duty not to pafs a fadden 
and a rath judgment upon the actions of our 
neighbour, ‘much more’ ought “we to obferve 
this rule, whert’ we’ prefume tovexamine the 
conduét of him‘who was Wifdom itelf.: And 
upon due confideration we. foon’ diféover mo 
tives ahd caufes ‘ ‘of his behaviour which ‘were 
vF ‘orthy” ‘of the Saviour of mankind: Pitt: it: is 
to ke obterved that ‘Chrift Whilé? he was upoti 
carth ‘faid nothing ave Pai hinfelf, 
; > bg | eVied@¥oag 
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as he declared. , He aéted as the fervant and 
the Minifter *: his Father, he executed his 
Father’s defigns, followed his counfels, and 
entered into his views, without ever departing 
from them. Now though the promife of re- 
demption refpected all mankind, yet God had 
chofen the Jewith People to: receive the firft 
offers. and the firft fruits of this favour, as the 
pofterity of Abraham his friend. The Gofpel 
was to go forth from Sion, and the miniftry of 
Chrift was in a manner confined to that nation. 
He therefore forbad his difciples to turn afide 
to the Samaritans and Gentiles; nor did they 
vifit thofe people and preach to them, till the 
Jews, with much infolence and repeated con- 
tempt and cruel perfecution, forced them to 
fly to other places. | 
~ This accounts for his refufing an anfwer. to 
the woman of Canaan, and not yielding to her 
requeft, till he was conquered by humble im- 
portunity. 

Secondly, Our Lord, who knew the hearts 
of men, both faw and efteemed. the good dif 
pofition of this Petitioner; but for a time he 
concealed his kind intentions, being willing to 
exercife her faith.and fubmiffion, her patience 
and perieverance, to make her virtue manife‘t 
U2 to 
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to the by-ftanders, and to make her alfo fenfible 
of the true value of the aon which fhe. i 
laft obtained. 

At the fame time he had an appeitiity to 
expofe and cenfure indire€tly the hardnefs of 
heart and impenitence of the Jews, by fhew- 
ing the difference between them and this honeft 
Pagan. A mére ftranger believes im him, whilft 
they of the houfhold of faith reje& him. She 
feeks him out and applies to him, whilft they 
undervalue the favours which ‘he offers and 
even prefles upon them. 

But the Difeiples of Chrift knew not at that 
time the teafons of their Mafter’s ‘conduct, and 
moved with compaffion at the tears anid in= 
treaties of the woman, defire him to granit ‘her 
~ requeft, They befought him, faying, Send her 
away, for fhe crieth after us. Send “her away 5 
thatis, as I underftand it, Give her a favourable 
_ difmiffion, and an anfwer of peace. ‘Doubt- 
lefs they were furprifed at the coldnefs andthe _ 
filence of Chrift, and not prefuming diréCtly 
to prefs him, they take another method, and 
defire him to relieve them from the i imporunity 
of the Petitioner. Our Saviour underftood 
them in this manner, as foliciting in behalf 
of the woman, as it appears from his reply: 

he 


SERMON. XIV. 293 
he anfwered them, I am not fent but.to the 
Joft theep of the houfe of Ifrael: it is not my 
bufinefs to preach to the Gentiles, and to work 
miracles in favour of them. Whilft he was 
thus ftanding {till and talking with the difci- 
ples, in the prefence of the woman, fhe drew 
nearer, and knelt down, and faid, Lord, help 
me. His reply to his difciples was enough to 
have dejeéted her, and deprived her of all 
hopes, if the had poffefled lefs faith and perfe- 
verance. But there followed another and a 
feverer trial; for to her humble requeft our 
Saviour returned a moft mortifying anfwer ; 
Let the children firft be filled; for it is not 
meet to take the childrens bread, and to caft it 
to the dogs. 

The Jews defpifed and abhorred the Gen- 
tiles; and the beft title they had ,to “beftow 
upon them was to call them dogs. But Chritt 
feems not to have meant it fo. He intended to 
prove her, but not to infult her. Sometimes 
he ufed rough cenfures towards fome finners ; 
“but they were Pharifees,, men puffed up with 
pride and arrogance, full of hypocrify and de-. 
ceit, and deferving his indignation, ‘This per- 
fon, befides her.faith and humility, had ano- 
ther qualification to recommend her, namely, 
U 3 her 
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her affliction. _ It wasa beautiful faying, who- 
ever was the author of it, that Myfery 1 15 ‘Jacred. 
A fuffering perfon 1 is entitled to a-double por- — 
tion of. civility.’ Our Saviour alfo, who in- 
‘tended. to. break down the feparation between 
‘Jew and Gentile, would not have done any 
thing” to widen the. diftance and keep up the 
flifference, He doth” not ufe the word, dog, 
by way « of - reproach ; and the * word is fofter 
in the original. His defign feems 'to have 
“been to intimate that in God's. great fa- 
emily here upon earth, the Jews and Gentiles 
_might. be compared to the children and the 
-houfe-dogs in a family, who are both fed and 
taken care of; but «the children have the pre-. 
ference, as it is juft, The hiftory of the Old 
Teftament. fhews that the Jews had’ honours 
and privileges above all other nations, a con- 
{tant manifeftation of God’s power and godd- 
~nefs among ft them, and laws of his own ap- 
pointing, and himfelf for their king, and his 
Prophets for teachers. Our Lord’s compari- 
fon therefore between. children and dogs re- 
. “ated to,the Jews and Gentiles in general, and 
was not intended as a perfonal and a particular 
_ feproach to her with whom he was fpeaking. 


: Koveceyor. 


a 
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She acknowledged the remark to be juft, 
and humbly acquiefced. It is true, Lord. 

A ftate of affliction is a {chool of humility. 
When we preach of the advantages of adver- 
fity, and reprefent temporal calamities as marks 
of God’s goodnefs, it often happens that our 
hearers feel no conviction, and rather account 
fuch remarks to be words of courfe, and the 
Janguage of the Pulpit. But in this they are 
miftaken: the do&trine is true, and experience 
juftifies it. It muft be owned indeed that 
profperity, confidered in itfelf, is of an agree- 
‘able and harmlefs nature, and that it alfo fur- 
nifhes abilitics and opportunities to do good, 
‘and powerful motives to gratitude and to the 
love of God. But sf we confider man as prone 
to evil, to fuch a perfon profperity becomes a 
f{nare and a temptation, becaufe it makes him 
proud. If the woman of whom we are dif- 
courfing had not been in a ftate of affliction, 
fhe would perhaps have been difgufted at the 
words of Chrift, which feemed to fet her and 
her pagan fellow-citizens upon the level with 
dogs: for the Gentiles in general were far from 
‘acknowledging this, and from owning them- 
felves inferior to the Jews; and many of them 
treated the Jews with much contempt, and 
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reprefented them as the fcum, the refufe, the 
dregs, and the off-fcouring of.the earth. 

The pride of man is fuch, that he cannot 
bear comparifons by which he is fet below his 
neighbours, and a trifle of this kind is enough 
‘to lofe a friend, and to make an enemy: and 
therefore by the rules of civility wife men are 
very careful not to feem to exalt themfelves 
and undervalue others, and not to infult and ~ 
ridicule any perfon, on account of his calling, 
his profeffion, his nation, or his religion. 

The humility of this woman was great; and 
our Lord intended to make it appear in the 
fulleft manner. She fubmits to his reproof,. 
and owns herfelf, as -a ftranger and a Gentile, 
unworthy of 'thofe favours which he had 
granted to others. And this is’ true humility. 
‘To own our defects without feeling them, 
this is feigned humility, and refembles the be- 
haviour of thofe who fpeak of themfelves in a 
difparaging way, only with a view to obtain 
compliments, or to ‘avoid cenfure. To feel 
our defe&ts and not to own them, is an imper= — 
fe& humility, by which we condemn our- 
felves, but would not be condemned by others, 
‘The fame Wifdom therefore that fays, Be fen- 
fible of your wants and defects, fays alfo, Con- 

fefs 
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fefs your fins. Men cannot bear to be placed 
in that degree which is proper tothem, nor to 
yield to their fuperiors. Self-love and Pride 
pervert the judgment and darken the under- 
ftanding, and it is an old obfervation that 
every one carries two bags, one before, for his 
neighbour’s faults, and one behind, for his 
own. When they are not confidered and ad- 
vanced in fociety according to their fuppofed 
deferts, they comfort themfelves by.complain- _ 
ing of the injuttice, partiality, and ignorance 
of the world. And it is well if they have the 
wifdom and the religion to ftop there, and not 
to repine at the courfe of Providence.. To 
confefs that we have as much as we-deferve at 
the hands of God, is an aét of duty which we 
difficultly bring ourfelves to.perform. But if 
every difcontented perfon were to examine 
himfelf, and the advantages which he -enjoys, 
and the juft reafons for which more may be 
refufed to him, and withholden from him, he 
would fay, as the woman of Canaan; Jt is 
true, Lord: we have as much as we can 
claim. : 

Yet the humility of this woman did not-ex- 

_ clude her hope and her faith, which were 
founded, not upon her own deferts, but.upon 
the 
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the goodnefs of Chrift. She anfwered, True, 
Lord; yet the dogs eat of the crumbs which 


fall from their mafter’s table. Neceffity and 


diftrefs are eloquent and ingenious, and this 
reply is a proof of it. Nothing mote lively, 
more artful and infinuating could have been 
faid upon the occafion. It pleafes every fenfible 
reader ; it. pleafed the Son of God. Heé ap- 
plauded her both for the reply, and for the 
temper of mind which fuggefted it. - Then 
Jefus anfwered and faid unto her, O woman, 
great is thy faith: be it unto’thee even as 


thou wilt: for this faying, go thy way. The 


Devil is gone out of thy daughter. 
This is not a teftimony to be called in 


queftion; it proceeds from Him who was the 


Light and the Truth, who never mifrepre- 
fented any action, and never flattered any per- 
fon. The commendations which we receive 
from men have this mortifying circumftance, 
that they are often owing to their: ignorance, 
or to their good-nature, or to fome interefted 
views. If there be any pleafure in beint 
praifed, this woman. had it in the utmoft per- 
fection, in carrying off the approbation of one 
who could not praife any thing that was not 
“praife-worthy. He admired and loved a faith 


fo 
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{o thoroughly examined and proved, and in her 
‘he beheld with pleafure the fuccefs of his mi- 
-niftry, and the execution of his Father’s de- 
_figns in the converfion of the Gentile work. 

Her faith was great, both as fhe was a Pa- 
gan, and as fhe ftands compared with the 
Jews. 

It was great with relation to her religion 
and to her country. Her religion was Pa- 
ganifm ; and we all know the imperious force 
of education, and the ufual attachment to pre-' 
judices imbibed in our youth. It is not im- 
probable however that fhe might have ob- 
tained fome conceptions of the true God, and 
have been fo far led as to think the Jewifh re- 
ligion preferable to idolatry ; and this might 
induce her to entertain an honourable notion 
of Chrift as of a great Prophet. She was alfo 
in diftrefs ; and grief and anxiety will make 
the fufferers try every expedient, and feize 
every Opportunity to obtain relief, and throw 
away all pride and refentment. But that which 
fets hér faith in the brighteft view, is the con- 
traft between her belief and the unbelief of the 
Jews. If our Saviour had caufe to expect fub- 
miffion and docility any where, it muft have 
been f in a nation to which the Meffias had been 

promifed 
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_promifed by the Law and the Prophets, and 
who pretended to wifh for his appearance. 
Therefore the praifes which he confers upon 
_ this woman are fo many oblique cenfures of 
thofe who rejected him. In many of his dif- 
courfes he alludes to this different treatment 
which he received from different perfons, and 
to the good temper of thofe who had the fewer 
motives and inducements. He reproaches the 
Pharifees by obferving that the very Publicans 
and Harlots entered into the kingdom of 
heaven before them. He declares that Tyre 
and Sidon, ,idolatrous cities, would have paid 
him more regard than he. found at Corazin and 
Bethfaida, cities of Judea. He,commended — 
the faith of this woman as furpafling that.of 
fome of his followers, and he faid of the Cen- 
‘turion that he had not found fo great_faith, .no 
not in Ifrael. And indeed if an high degree” 
of faith was not fo praife-worthy in a Jew, as 
a lower degree in the. breaft of a Pagan, how 
auch. more did the lively, and_perfevering 
faith of this perfon deferve.the approbation of 
our Lord? If this comparifon was fo difgrace- 
ful to the Jews, it.is no lefs fo to thofe Chrif- 
tians, who. profeffing a belief in Chrift, a&t ra- 
ther, worle than Pagans and Infidels. | 

3 ~ Her 
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Her‘ faith was not only illuftrious, if you 
confider her 48 a Pagan by education, or if you 
compare her Seith the unbelieving Jews, but 
it was fo, confidered in itfelf. ‘They who 
would not beliéve till’ they had feen repeated 
miracles, had a fort of belief which deférves 
{mall commendation: The difficulty after fuch 
conviétion {eems rather to lie on the other fide, 
and it is hard to refift and rejeé fuch bitdende, 
So that we caniiot confider the cafe of thofe 
who withftood fach proofs, without wondering 
at their obftinacy, and deploring fuch a total 
corruption of heart. She of whém we’ ‘are 
{peaking had as yet feen no miracles, fhe was 
an alien and a ftranger, Chrift appeared then 
for the firft time in the‘ régions “where ‘the 
dwelt, and yet the believes. 'No fmall accom- 
pahinent, if we may judge Of it by our'Sa- 
viour’s determination 5 Blefled aré they ‘who 
have not feen, and Yet have believed. 
Her faith was not ‘only great, as fhe had not 
the affiftance’of figlit, and the over-bearing evi- 
dence ‘arifing from the teftimony of the fenfes, 
but Becaufe it paffed’ through a fevere trial, and 
was ‘victorious by its unthaken conftancy. Per- 
feverance crowns every virtue, and perfeverance 
acquired 
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acquired her the moft glorious reward, even 
the applaufe of the Son of God. And thus 
the behaviour of our Lord unfolds itfelf to our 
full fatisfaction, and we fee and admire the 
reafons of his firft filence, and of his harfh re- 
fufal. Love and mercy lay concealed under 
this forbidding appearance, and the temptation 
terminated i in the honour of the fuppliant, in 
the glory “of God, and the advancement of 
the Gofpel. The Philofopher judged not amifs 
who faid that no fpe€tacle was more worthy for 
God himfelf to behold than a good man tried | 
with bad fortune and. resainiing his integrity and 
refolution. 
A. faith “which « overcomes all doubts and 
difficulties, i is begun, continued, and completed 
by the exercife of our reafoning. faculties. They 
who reprefent faith as blind and credulous. are 
widely miftaken, - Faith is an affent ‘upon ra- 
tional grounds ; and if you examine the faith 
of all thofe perfons who are recommended in 
Scripture upon that account, you will find it 
to have been a perfuafion excited by proper 
motives and fufficient evidence. This woman 
had {ufficient reafon fromthe teftimony of 
others, to believe that Chrift wrought bene- 
~ ficial 
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ficial miracles, and taught an holy do&trine.. 
She)therefore applied to. him, ,and trufted j in 
his. power and goodnefs, For faith, i is ot bare. 
believing, but a belief accompanied, with honelt 
and religious difpofitions. rs ee 

The effect and the reward of, her. ‘faith, was 
this’s Be it unto thee even as thou wilt. : 

When we confider the advantages of faith, 
a with may arife that we might fee thofe happy 
times return when faith obtained extraordinary 
favours and miraculous cures. But that with 
is not reafonable. Miracles were neceflary to 
introduce Chriftianity, and to fupport the in- 
fant Church. When fhe arrived to a ftate of 
maturity, they were no longer expedient. 

Be it unto thee even asthou wilt. Singular 
are the privileges of faith, by which man takes 
the kingdom of heaven by a kind of violence. 
The favour of God and eternal life are gained 
by it. But we muft take heed not to under- 
ftand by faith a mere belief diftinguithed from 
good works. This is a fanatical folly, as it : 
may appear from various confiderations, and 
even'from this one remark, that faith itfelf is 
a good work. It confifts in a fober inquiry, 
a teachable temper, a fubmiffion to proper 

evidence, 
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evidence, a public acknowledgment ‘of the 
truth, and a behaviour {uitable to the’ perfira- 
fion. ‘Theft 1 mutt call good works, til! Tican 
find fome other name to call them -by5 and 
this is the only faith which God hath Pg 
mifed to accept and to reward, 
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Matt. xy. 22. 


And behold, a woman of Canaan came out of the 
fame coafis, and cried unto him, faying, Have 
mercy on me, O Lord, thou fon of David; my 

daughter is grievoufly vexed with a Devil. 


ee 


HE importunate and yet humble re- 
queft of the woman of Canaan, and the 
reward of her faith and perfeverance, were con- 


_~ fidered in a former difcourfe. But the fubject 


affords feveral remarks which were then either 
pafied over, or more flightly difcuffed. 

It feems furprifing to find in the Gofpels fo 
great a number of petitioners who applied 
themfelves to Chrift, to beg that he would. 
exert his miraculous powers in healing the dif- 
eafes and the infirmities of their bodies; and | 
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only one perfon who requeftéd a cure for the 

difeafes of the foul, and for pardon and peace 
of mind. And that wife perfon was a woman 

who had been a finner and had loft her repu- 
tation, and who at the Pharifee’s houfe wafhed 

his feet with her tears, and anointed them 

with ointment, and received from him the 

gracious aflurance that all her paft fins were 

forgiven, upon her faith and repentance, her 

fingular piety, and her affeCtionate gratitude. 

Is it fo then? Are the diffempers of the foul 
lefs real’ and lefs dangerous: than thofe of the 
body? And ought the advantages of the pre 
fent life to be dearer to us tN thofe of eter- 
guity? Judge for yourfelves, and at the fame 
_ time you muft needs condemn that inordinate 
felf-love which induces us to prefer the in- 
-terefts of the body to thofe of the foul, anda | 
tranfitory life to a glorious immortality. 
And yet it is obitivabie that thefe perfons, 
though finners more or lefs, though having 
their prefent welfare chiefly m View, obtain. 
from Chrift even temporal bleffings, the re- 
moval of their difeafes, and the renewal of- 
their health and ftrength. 

The Chriftian world produced a fet of fpe- 
pass and Myftical es who cried up a 

filent 
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filent. and contemplative life; a difregard for 
the body and-for fenfible objets, and ‘required 
a pure atid ‘difintereftéd love of God, without 
any refpect to God’s benefits and to our owti 
falvation, One would with that thefe Refiners 
had condefcended to explain to us How it came 
to pafé that Jefus Chrift, who was the Wifdom 
as well as the Power of God; fo ofteti hearkened 
to fuch felf-interefted requefts, and not only 
relieved but fometimes commended thofe whom 
lie nfiracdloufly healed. The déefite to reco- 
ver bodily health and thé ufe cf the limbs, 
and thereby to be enabled to labour for a fub- 
fifterice without depending upon thé charity of 
others, mutt ftirely have been‘an innocent ins 
clination; or elfé Chrift would not have obliged 
fuch petitioners in fuch a manner, he who al- 
ways réjected and refufed uhreafonable and im- 
US requents. 
itiedablé difpofiti tion; namely, a lively faith in 
him. Qnte {ays to herfelf, If 1 can but touch 
the hem of his garment, I fhall be whole: and 
this fecret at of faith produced a fudden and 
a miraculous effect. A virtue ptoceeding from 
him réftored health; and difpelled an invete- 

| mt rate 
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rate difeafe which had baffled all the art of. the. 


phyficians. 

We find him requiring faith from thofe 
whom he cured, and faying, Believe ye that I 
can do this? If fo, according to your faith be 
it done unto you. We find him commending 
an uncommon. degree of this faith, efpecially 


where it was leaft to be expected, in aliens, ~ 


in Samaritans, in Pagans; as in the Centurion, 
and in the woman of Canaan, who requetted, 
the one the cure of his dying fon, the other 
the deliverance of her daughter from an evil 
Spirit. 

Let us admire and adore herein the good- 
nefs of God, who doth not deal rigoroufly 
with poor mortals, nor require of them either 
a belief of intricate fubtilties, or refined aéts 
of fublime devotion; but proportions his mer- 
cies to their wants, and even to their weak- 
neffes, and: rewards an honeft difpofition to 
acknowledge his power, and to truft in his 
clemency. Seek ye firft the kingdom of God 
and the righteoufnefs thereof, fays our Lord to 
us: but yet he gives us leave to feek the 
‘things of this world in a fubordinate degree, 


and to afk of his Father our daily bread, or the _ 


necefiaries of life. 
Befides s 
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Befides ; It was expedient, or rather it was 
neéceflary that Chrift fhould exert his power in 
healing all manner of ficknefles and difeafes, 
becaufe it was part of the charaéter of the Mef- 
fias; it was foretold by the ancient prophecies, 
which it was his office to fulfill, And there- 
fore he fays to John’s Difciples, who came to 
afk him whether he were the Chrift, Go and 
fhew John again thofe things which ye do hear 
and fee. ‘The blind receive their fight, and the 
lame walk, the lepers are cleanfed, and the 
deaf hear, the dead are raifed up, and the poor 
have the Gofpel preached unto them. 
- Add to this that of all miraculous works, 
thofé by which miferable men receive health 
‘ and ftrength are beft adapted to conciliate their 
_ affeftions, to excite their gratitude, and to fe~ 
cure theit obedience. Many there were who 
were thus benefited by Chrift; and it is hardly 
to be fuppoféd that thefe perfons could flight 
and difregard him, and much lefs that they 
could join with his enemies, his accufers, and 
his murderers. When our Lord was delivered 
up to death, it was at the time of the Paflover, 
when the Jews ufed to aflemble even from 
rémote places to the Feftival. And it may be 
fuppofed that thefe ignorant people, who knew 
X 3 little 
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little concerning Chrift, might be influenced 
by the Rulers, the Priefts, the Pharifees and 
their difciples, and made no {mall part of the 
clamorous multitude which. combined jagaingt 
him. But they who had experienced. his good- 


nefs, and been healed by him, did in all proba- 
bility j join with his Difciples- after. his rehe 


rection. 
Thus did our Saviour ine eyen sem 
as well as fpiritual bleflings upon; the. multi; 


tudes, ‘But thefe temporal bleflings were con- 


fined 9 the healing of ficknefles and. infirmi- 
ties. e did not deliver them from their Ro- 
yan Rolers, nor reftore to them their loft li- 
berties ; ; he did not give | them fruitful harvetts, 
and ‘increafe . of goods, and fecurity from dan-. 
gers, and wealth and plenty; he did not, cure 
them, of their-poy erty. If any_of them had 
atked; for favours | of this kind, he would have 
rejected fuch petitigqners with ne and have 
told them, as he did upon a like occafion, that 
the life. of man confifteth, not in the sbpndanes 
of the. things which. he poffeffeth, . 
Uf he; twice, fed them i ina miraculoys man- 
Bit it was done to. OW ard their labour and di- 
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his inftructions, and to keep them.from being 
faint and fick in their way home. 

‘The woman who fought Jefus Chrift, when 
he was in the'coafts of Tyre and Sidon, was 
one of the Canaanites, the remains:of thofe 
ancient: inhabitants whom | God commanded 
Jofhua.to extirpate, en account of -their enor- 
mous wickednefs., Yet God thought: proper 
to leave upon the frontiers of the land of If- - 
rael fome of thofe Pagan Enemies, to exercife 
the courage or. the patience’of his people, and 
to correct them from time to time, when they 
forfook his Laws .and: adopted the vices and 
idolatries of. their neighbours. 

» Tyre and Sidon, thofe’ fagtecbabes aii cities, 
sethahhMantsiegunved by the Jews; for they 
were maritime:cities, whichccould aflift each 
other by: fedy:where they were powerful, and 
where the Jews could not. follow them, being 
ftratigers: to‘navigation, and havidg’ no. fleets. 
Idolatry, had not ceafed, and the knowledge 
of the true;God ‘had nat. prevailed amongft 
them in the'time of :Chrift; or. if fuperftition 
had fuffered:a decreafe, -it-was probably due to | 
and nereafe of itreligiomand Epicurean, Atheifm, 
which had. made: iat sepiegeee ia the: ule 
aman-Empires 6) (8). oo ui bs ¥ 
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Who could have imagined that this woman 
of Canaan, a ftranger to the divine covenant 
and the promifes, an Alien, a Pagan, fhould 
have had more faith than the children of Abra- - 
ham, the inhabitants of Jerufalem, the DoGors 
of the Law, the Priefts who were conftantly 
employed in the fervice of God in the temple? 

It hath been imagined that fhe was already 
one.of thofe Profelytes to the Jewith Religion, 
who are mentioned both in the Scriptures, and 
in other ancientowriters. Our’ Saviour ob- 
ferves concerning the Pharifees, that they were 
very diligent in.that' way, and’even compafied | 
fea and land to make a profelyte.' But we muft 
not conclude from thefe words, that they tra- 
velled abroad: in:-foreign countries, ‘as’ Miflio= 
naries, to convert) the Pagansy:whom they 
efteemed no better than dogs and*fwine, and _ 
whom they fhunned and abhorred_ as unclean - 


‘perfons.. The teftimony ofsChrift only thew8 


that the Pharifeds in Judea were full of active 


- zeal, and were afliduous in their endeavours to 


draw over profelytes from other’ Jewith Seats, 
and from fuch itrangers as might fojourm in 
the land. The converfion of Pagans was 
rather to be afcribed to thofe Jews who were 
fettled in Italy and in other Pagan countries, and 

a : ~ who 
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who confequently converfed fomewhat more 
freely with the Gentiles. 
_ Upon the whole, the knowledge of the true 
God feemed to be’ but little extended beyond 
the narrow bounds of Judea. The Jews were 
favouted with a Divine Revelation, and the 
world lay in. darknefs and the fhadow of 
Death. 

This woman of Cuiwat implored the affif- 
tance of Chrift in behalf of her daughter, who 
was tormented with an evil Spirit; and was 
of opinion that the malady could only be re+ 
moved by him. She addreffed herfelf neither. 
to the Phyficians, nor to the Magicians of her 
own country, but to Chrift'; and the teftifies 
her faith by faying to him, Have mercy on 
me, O Lord, thou fon of David. — 

“It hath been fuppofed by fome that this Cao 
naanite was fuddenly ‘and wonderfully enlight- 
ened’ in the faith, and looked upon Chrift as 
upoti a Divine Pérfon, fent dowii' from heaven 
for the benefit of mankind; and alfo that fhe 
was one of thofe: profelytes who had learned 
to worfhip the one-God, and who afterwards 
embraced Chriftianity. But the’filence of the 
Gofpel as'to any’ fuch ‘extraordinary illumina- 
tions beftowed upon her, and the firft reply of 

Chrift 
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Chrift to her, that it was not’ meet.to give the 
childrens bread to the ine feem not to agree 

with this notion. - tool? 
She dwelt upon the asec of me “fae land 
Hp beyond, two or, three ,days journey, from 
Jerufalem >and. thou gh:the: doctrine of.,Chrift. 
had. {earcely .reached the territories of \Tyxe 
and Sidon, yet the fame of his miraclesimuft 
have been. {pread amongit the neighbouring 
nations, ,and},haye’ excited the’ curiofity..and 
the, inquiries of the, people ;;and amongit ;thofe 
miracles thatjof cafting out, evil Spirits: was res 
markable.;;,.The; unbelieving | Jews, idid.not 
- deny the, reality of. thofe wonderful wotks,) but 
labouring” under prejudices and falfe: notions, 
they, allowed, not the miracles; of Chrift, to,bé 
| fufficient proofs of-his. divine miffion, rbot. cafe 
cribed them, to..other: Causes, and. had. objec- 
tions ‘to, his perfon, and.to his. conduct;; >Com- 
merce :Wwithyqthe, -neighbouring:. nations; mutt 
have been,common, at, a} time,when both Judea 
and Syropheetigia obeyed ,the:Reman deovern- 
ment..| [Chis pwoman therefore by,converfation 
with, Jews and with her own, citizensp-might 
have dearnedsthat inthofe; days: arp illuftrious 
Prophet ‘and; Prince was expected to parte, Bit) 
Judea, and that, this, Heroe,,fhould. defcend 
from. 
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from the houfe of David. Many were. of 
opinion that Jefus was that promifed Deliverer; 
_and therefore fhe gives him, as they did, ‘the 
ttle of Son of David. So the two blind men, 
who begged to recover their fight, called him 
son of David; and the multitudes, who at- 
tended him when he entered into Jerufalem, 
cried, Hofanna tothe Son of David, She 
knew that Jefus had fupported, his claim ,by 
miracles fo public, fo numerous, and fo emi- 
nent, that he. was.confidered as a man above 
the ordinary condition of men,'.and. therefore 
fhe calls him, Lord... Convinced of his power 
and) »goodnefs, fhe begs to partake, of it by the 
deliverance of her daughter. -.We, muft ‘not 
imagine-her knowledge to have been extended 
beyond this, nor have recourfé to: miraculous 
infpirations, to make-her more. enlightened, than 
even .thofe Jews, who followed Chrift ‘as~a 
teacher fent from God. | O00 
She, made. her, requett ; ; and Jefus hes, his 
peace. , His defign,,as the fequel,ifhewed, was 
to-.prove, her. faith,|.and to’ try .her patience. 
A. fevere trial.it wasj;which might have, quite 
-_difcouraged a perfon-of lefs conftancy and per- 
feverance. Her faith was in) its infancy, and 
not ftrengthened by habit ; it was founded on 

the 
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‘the teftimony of thofe who had made favour- 
able reports of the power and goodnefs of Jefus 
and inftead of finding the effects of his com- 
paffion, a cold referve and filence foreboded a 
refufal. The Difciples who accompanied their 
Matter feern to have had pity of her, and to 
have indireétly requefted of him to affift her. 
But he anfwered them, in her hearing, I am 
not fent but to the loft fheep of the houfe of 
Ifrael. : 

The Jews had in their votfettion the Oracles 
of God, andthe inftructions of the Prophets, 
they were a nation confiderable and numerous, 
who conftantly repaired to the temple of God, 
and practifed at leaft all the externals-of fees 
ligion.. Yet Chrift reprefents even’ them; ‘or 
a great part°of them, as fo many loft Aheep, 
wandering without a puide, and ina dangerous 
condition. The Jewith Church was then'the 
only true one, and yet it <was a corrupted 
Church, defiled with human’ traditions; and 
gtofs fuperftitions. Ceremonies-were to fupply 
the want of miorality, and-wworks 6f righteouf- 
nefs were neglected,’ without “which no pro- 
féflions of faith can Pecohimend ny Believers 
to the favour of God, 

This 
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This woman who addreffed herfelf to Chrift 
was aGentile; and Chrift at firft feemed to re- 
ject her, purely as being fuch. The calling of 
the Gentiles had been foretold by the Pro- 
phets; but Chrift, as the faithful Son and fer- 
vant of his heavenly Father, had always his 
Father’s will and commands before his eyes. — 
The Gentiles were to be called at the ap- 
pointed feafon; but as yet the time when they 
who fat in darknefs and in the fhadow of death 
fhould fee this great light was not come. The 
promifes of God, and»the miniftry of the 
Meffias refpeted the Jews in the firft place, 
and the preference was granted to them. The 
Pagans were not to be invited to thofe fpiritual 
benefits, till the Jews had rejected them; and 
the long-fuffering of God waited till they had 
filled up the meafure of their iniquities by 
murdering the Lord of life and perfecuting his 
fervants, before he called a people who were 
‘not his people, as the Prophets fpeak, and a 
nation which in his fight was nota nation. In 
the mean time his compaffion was. in a manner 
confined: to the loft fheep of the: houfe. of If- 
rael. . 
This was a fecond trial and a new fubject of 
defpondence for thisCanaanite. She had cried, 
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and Chrift had held his peace: the Difciples 
had interpofed in her behalf, and had not pre+ 
vailed. The an{wer of Chrift had fhewed that 
the ought not to expect miraculous favours; It 
is not to you Pagans and Idolaters that I am 
fent; I am -fent to the loft fheep of the “Hives 
of Ifrael. 

Yet inftead of defifting eas her attempty | 
fhe approaches, and falls at.the feet of Jefuss 
and worfhips him, and fays, sia me, O 
Lord. : 

Bete again, it ath been fuppofed that fhe ‘ 
worfhiped him asa Divine Perfon: but this is 
not to be collected from that word, which fo 
often means civil and not religious worthip, 
and that fort of reverence which was given to 
Princes and to Prophets. | 

Chrift replied; It is mot meet to take the 
children’s bread, and to give it'to the dogs. 
‘Fhis was an oblique intimation that the Pa- 
gans‘compared with the Jews were of no more 
—efteem than the dogs compared with the chil- 
dren of the family. 

If this be fo, what an amazing difference is 
here made between the pofterity of Adam? A 
{mall number of them are the children of God, 
and the reft are the hopelefs and forlorn chil= 

drea 
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dren of Nature and Neceflity, for whom their 
Maker hath noregard. 

~ A difficulty there appears to be in this con- 
duct of Providence, that God fhould have ne- 
- glected thofe numerous nations of the univerfe; 
and left them without promifes, without ora-~ 
cles, without laws, plunged in sin geet ig. 
norance and idolatry. 

If religious knowledge had been Sstparteit® 
m fome meafure, over the face of the earth, - 
more fully in one region, more imperfeétly in 
another, this might have been afcribed to the 
different reception which men gave to the 
truths propounded to them. If Religion had 
been making a progrefs from nation to nagion, 
which hath been the cafe of the Gofpel, whofe 
divine Author, that Sun of righteoufnefs, arofe 
m the Eaft and proceeded.to the Weft; if 
there’ had ‘been from age to age periodical re- 
_ yolutions which had changed the falfe worfhip 
of Idolatrous nations ; if God, to diflipate their | 
ignorance, had fent them an Abraham, a Mofesy 
an Elias, to reform their corrupted worfhip, 
the different moral ftate of mankind might 
have been afcribed to the honeft difpofitions or 
to the ingratitude and depravity of men. But 
that all nations fhould have been regarded as. 

Z brute 
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brute beafts, whilft the people of Ifrael alone 
enjoyed the privileges of a covenant with Gods 
and were confidered as the only children of the 
Moft High for fo great a number of ages, 
this feems unaccountable, and qpite, perplexes 
our reafon. 

It is no wonder that God fhould have re- 
jected the Jews after they had rejected his Son, 
and put him to death, and imprecated divine — 
vengeance. upon themfelves and their children. 
But before this unparalleled crime many ages 
had pafled away, during which this people had 
rendered themfelves unworthy of the favours 
conferred upon them. ‘They.had been difobe- 
dient from their very deliverance out of Egypt; 
_ and when Chrift appeared, their Religion was 
buried under a load of human inventions and 
accumulated fuperftitions which had rendered 
it of little effect. Why did God for fo long 
a {pace prefer this ungrateful and rebellious. 
nation to their neighbours the Phoenicians, a 
polifhed people, the inventers and improvers 
of arts and f{ciences, and the {preaders of them 
by navigation, by commerce, by planting of 
colonies in diftant regions? . | 

Why fhould God confine his name and. his 
worfhip in the narrow bounds of Judza, fo 

that 
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that it fhotild be a fort of prefumption and an 
irregular proceeding to make it pafs over to the 
quarters of Tyre and Sidon? If you except the 
prophet Jonas, who was fent to preach re- 
pentance to the Ninevites, and Elias who {o- 
journed with a widow of Sarepta, the other 
Prophets did not ufe to travel in Pagan coun- 
tries, to convert the inhabitants. Thus did 
God permit only one nation to.enjoy the title 
and privilege of children; the reft were left 
as dogs, net worthy to eat the bread of life. 
The time .it will be faid was not come. But 
_ that time fhould it mot -have been from the 
beginning, . without exceptions and limita- 
tions? 

Many there are, and there have been, Hos 
hold the doétrine of abfolute and. ‘unconditional ‘ 
decrees of Predeftination and Reprobation, of 
an irrefiftible depravity in the children of meh, 
which nothing can cure but an irrefiftible 
-prace;. that this grace is extended to very few, 
whilft all the reft are doomed to eternal de- 
{truction even before they are born. Thefe 
perfons, if they have any feelings, mutt feel 
the difficulties which prefs hard upon fuch a 
rigid fyftem. And what is their reply? It is 
‘that thefe are myfteries impenetrable by the 

Vor, ag human 
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‘human underftanding, that the ways of God 
are unfearchable, and that his judgments are 
not to be explained, but only to be adored m_ 
a religious filence; in a word, that Reafon. 
hath nothing to do in thefe deep things of 
God. 

This looks like modeft humility; but it 
looks like giving up the defence of Providence, 
and leaving Impiety to enjoy her infulting 
triumphs. 7 | 

True it is that the ways of God are un- 
fearchable, as to matters of mere favour; but 
“not as to matters of juftice and equity. And 
therefore th oppofition to this uncomfortable 
fyfteny we have a few plain texts of Scripture 
to alledge, which with the confequences 2s 
plainly refulting from them, will fuffice to jutti- 
- the conduét of Providence. 

The firft which TI fhallt produce is taken 
from the Old Teftament, from-one of the 
Pfalms; The Lord is good to all; and’ his 
tender mercies are over all his works. What 
right have we to limit thefe words, which 
_exclude none from being objects of this divine 
goodnefs? To confine the word Al to the 
children of SARS eI to a few chofen per 

fons,, 
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fons, is a comment which common fen re« 
jects. 

Another text is contained in thé words of 
our Lord; Unto whomifoever iiuch is given, 
of him much {hall be required. Hence it fol- 
lows that to whomf{oever littlé is given, of 
him little fhall be tequired: and fo Chrift 
himfelf declares in the fame place. If it be 
afked why much is given to one and little to 
another, this muft be refolved into the good 
pleafre of God, who is Lord of his own gifts. 
But that every one fhall be treated according 
to the ufe which he hath made of that much 
or of that little, this is the everlafting Law of 
equity. 

Another text is from the AGs of the 
Apoftles ; God is no refpeéter of perfons. This 
declaration is to be found both in thé Old and 
‘in the New Teftament, and it is too clear to 
tequire acomment. Only it. may be obferved 
as a juft confequetice that every perfon hath it 
in his power to perform as much as his Maker - 
will requiré from him. 

Another text is in St. Paul’s Epiftlé to the 
Romans; When the Gentiles who have not 
the Law do by nature the things of the Law, 

Y 2 thefe 
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thefe not. having the Law are a law unto 
themfelves, “isa fhew the work of the law 
written in their. hearts, their, confcience alfo 
bearing .witneds, and their, thoughts the mean 
while accufing or. elfe excufin Ig sone another. 
“Hence we fee ‘that man.who. hath the ufe of 
reafon, hath the capacity of difeerning his 
duty, and of diftinguifhing between virtue and 
vice; that if he hath not the light of Reve- 
Jation, he hath the light of ee for his 
guide; and that in fat, amongft.thefe Gen- 
tiles there were thofe who performed com- 
mendable actions, and had.the approbation of 
their confcience, and others who were wicked 
and_ felfcondemned. | 
The laft declaration of ete ae Y 
fhall mention, is contained in,the dodtrine of 
Univerfal Redemption, afferted in ‘thofe nu- 
merous paflages.which fay that Chrift died for 
all, for all and for every one; and effeGtually 
for all thofe who fhould make a right ufe of 
their.knowledge and abilities. ' 
This, it will be faid, puts the Pagans in as 
good a fituation as the Chriftians. ‘But this 
we deny ; ; for although God will have mercy 
upon fuch yeu difpofed perfons, it follows not 
‘ that 
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that they fhall have the fame recompenfe 
which Chrift hath promifed to his fervants, 
who know his will, and do his will, and ma- 
ny of whom have fuffered for his fake. A fu- 
ture ftate of recompenfe at large and in ge- 
neral is‘different from that ftate of happinefs 
ain the kingdom of heaven which is promifed 
to thofe who believe and obey the Gofpel. 
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PROVERBS Xill. 20. 
He that walketh with wife men foal be avife. 


HE main defign of Solomon in this ufe+ 
ful Book is to recommend wifdom, both 
as to things temporal and fpiritual, to point 
out the advantages arifing from it, and to fhew 
the methods to obtain it; among{ft which me- 
thods that in the Text is one: He that walketh 
with wife men fhall be wife. 
Which leads us to enquire, 
I. What is meant by walking with the wife: 
~{J. How it conduces to the attainment of 
swifdom. 
I. To walk with the wife is a precept which 
aay fairly admit two fenfes, though Solomon 
Y 4 hath 
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hath only in view that which I fhall mention 
laft. ; | 

Firft, it may mean, To converfe with the 
‘writings of the wife, which may be called, To 
keep company with good Books. 

Secondly, it certainly means, To-chufe wife 
perfons for cur companions, and to lofe no op- 
portunity of ronelviitg their advice and in- 
ftruction. | 

Of thefe two directions, the former chiefly 
concerns thofe who have had a, liberal ‘educa- 
tion, and take a pleafure in reading 5 ; the latter 
concerns all perfons alike. 

As to. the former ; Books may. be compared - 
to. a very difadvantageous Lottery, in whieh 
you may draw an hundred that are bad to one 
that is good; and’ therefore care and prudence 
are requifite, that we may neither take in hand 
thofe which tend to weaken our faith and {poil 
our morals, nor thofe of the trifling kind from 
which nothing at all can be learned; for Time 
is too precious to be thus thrown away, efpe- 
cially as fo much of it flips from us by. Ys various 
unavoidable interruptions. | 

Among{t the Books which require our per- 
ufal, I need. only juft mention the holy Scrip- 
tures. ‘To make them our 1 conftant companions 

is 
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isa duty of which no fincere’ Chriftian can 
poffibly doubt. 
~ After thefe there are Books, either of religion 
and morality, or of ufeful, knowledge, or of in- 
no¢ént and rational entertainment... They who 
have not fkill to make a proper choice of them, 
fhould confult thofe who can give them infor- 
mation. This 1s-one of the advantages arifing 
from civil fociety, that there are always per- 
fons to be found who will not .refufe to advife 
the unfkilful in thefe and in other points. 

On the contrary, the books to be fhunned 
are, firft, the Atheiftical, Deiftical, irreligious, 
and profane ; which are indeed only fit for the 
examination of thofe who have learning, ca- 
pacity, and inclination to confute them, or 
who are in no danger of receiving ill impref- 
_ fions ftom them. They who have. not judg- 
ment and knowledge enough for thefe purpofes, 
ought to avoid the perufal of them, left they 
fhould be perplexed, enfnared, and feduced ; 
which hath been the unhappy cafe of many 
perfons. In vain de we pray to God, not to 
lead us into temptation, if we lead ourfelves 
into it. . 

The next clafs of bad authors, who are far’ 
more pernicious than the fermer, becaufe they 

accom- 
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accommodate themfelves to all capacities, 
which the others feldom do, are the diffolute . 
and the debauched, who having loft all fenfe 
of decency and virtue, employ their abilities, 
fuch as they are, to poifon the minds and en- 
flame the paffions of others. Such writers. 
being paft all grace and fhame are much fitter 
to reccive correction from the Civil Magiftrate, 
than admonition from others; and it would be 
well for Society, if fuch writings were effecs 
tually fupprefled and deftroyed. But as this is 
rather to be wifhed than to be expected, it Js 
the clear, and indifpenfable duty of Chriftians . 
to abhor fuch deteftable performances, and 

never to give'them a perufal, : 
Another fet of writers, who in a different 
way are no lefs dangerous than the former, are 
the Fanatical and Enthufiaftical, who ought 
to be avoided. by thofe that-are willing to pre- 
ferve the peace of their mind, and the right 
ufe of their reafon, unlefs they be wife and 
Jearned enough to fee through the ignorance, 
emptinefs, crazinefs, and folly of fuch flimfy 
performances. Enthufiafts have ufually a me- 
Jancholy difpofition, an ‘heated imagination, 
and a total want of judgment; and their writ- 
ings are calculated to affect thofe readers, who 
I with 
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with a fober and ferious turn of mind, have 
the fame ftrength of fancy, and the fame weak- 
nefs of intelleats. 

Amongtt thefe writers, who are fanatics in 
reality, fome are always to be found who are 
fo in appearance only, who are mere hypocrites, 
and put a godly outfide upon a knavifh infide, 
The writings of the former and of. the latter 
are equally pernicious. 

What we have faid of bad books holds true 
in the fame manner of bad men, whofe ac- 

uaintance fhould be carefully avoided, 

And now I proceed to the duty recom- 
.mended to us in the text, to chufe wife per- 
fons for our friends and acquaintances, and to 
lofe no opportunity of receiving their advice 
and inftruction, 

But here fome exceptions and limitations are | 
to be made to this general rule. We can only 
follow it as far as we are able, as far as times 
and circumftances permit, 

* Providence may appoint’ a good man’s 
ftation amongft finners, either for a trial of his 
integrity, or to give him opportunity to ufe his 
beft endeavours to reclaim them. This was the 


* Some of the following remarks are taken from a Difcourfe 
of Abernethy. 
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cafe of Noah, and this was the cafe of Lot. ft 
was no fault in thefe and in fome other excel- 
lent perfons that they did not walk with wife 
‘men, when no wife men were to be found. 
They did their office and duty by reprefenting 
to the wicked their folly and their approaclring 
deftruction, and though they could not fave 
them, they faved themfelves, and their own 
{mall families, by their wifdom. 

‘ Thus our Saviour himfelf converfed with 
perfons ’ unlike himfelf, he who was holy, harm- 
lefs, undefiled, and feparate from finners; and 
thus his Apoftles laboured’ inceffantly in the 
inftrution and converfion of an ignorant and’ 
debauched werld, and inftead of being them- 
felves infected with the folly and vice of thofe 
with whom they had intercoufe,; they were the 
happy inftruments of making many of them 
wife, and turning them from fin to righteouf- 
nefs.. They who are well, fays our Lord, 
juftifying. his own condefcending behaviour, 
they who are well need’not the phyAcians She 
they who are fick.: 

But befides the noble defign to attempt by 
countfel and example to reclaim finners, a de- 
fgn which the Scriptures are fo far from. dif- 
allowing, that they earneftly recommend? it, 

2 hn befides 
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befides this, the ftate.of human affairs requires 
that’ on various occafions we aflociate with per- 
fons of all chara@ters. Civil communities, fo 
abfolutely neceffary for mankind, are compofed 
of good and bad, in fuch a variety of degrees, 
that there are few good without fome bad 
qualities, and few bad without fome godd ones. 
‘Both are neceflary for the purpofes. of order, 
government, commerce, and mutual help, 
though i it be certain that the wife are the moft 
ufeful members of the ftate, in proportion to 
their wifdom and virtue. 

Indeed i in the nearer and the domedtic rela- 
tions, it is the unhappy lot of many, not to be 
free from the company of fools: The prudent, 
the ‘good-natured, and the virtuous are not_fel- 
dom connected with the indifcreet, the fro- 
ward, and the vicious. .And in thefe cafes, it 
is not our duty to break afunder the bonds of 
blood or of affinity, and violently to feparate - 
ourfelves from our own family. On the con- 
trary, inftruction, patience, meeknefs, and com- 
paffion is,our bounden duty towards them. ‘The 
Apoftle, it is true, advifeth Chriftians to avoid | 
the company of thofe.who calling themfelves 
brethren in the’ faith, and believers, behaved 
like . Pagans, and worle, than Pagans. ‘The 

meaning — 
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Biaptng of which advice is, that we fhould 
‘contract no intimacies and hold no communica- 
tion with them, when nothing requires it, and 
no good purpofe can be ferved by it. But 
‘as to the common offices of humanity and 
charity, and as to civil intercourfe in the affairs 
all S30 aa  elfe, fays the fame Apoltle, we 
muft needs go out of the world. ‘Therefore 
the precept, To walk with the wife, is volun- 
‘tarily to affociate, and of deliberate choice to 
enter into intimacies and friendfhip with them. 
Men are difpofed to feek fociety, and to form 
acquaintances, larger or lefler, for their worldly 
‘concerns, and for their mutual fatisfation and 
entertainment. Perfons of all capacities and 
“conditions thew. a defire of converfation, though 
“of very different kinds, according to the diver- 
Aity of taftes, occafioned by natural or acquired 
“abilities, education, prevailing affections, tem- 
poral or religious views, fituation, and circum- 
“ftances.’‘ There are none of the lowedt {tation 
-and of the loweft underftanding, who. do not 
“incline to compaiy of fome fort or other ; there 
are none of the moft folitary, retired, ftudious, 
“and contemplative difpofition, who do: not at 
“certain times ftand in need of converfation, 
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both for improvementand relaxation ; there are 
none, howfoever proud, conceited, and felf- 
fufficient, who are not driven by the fame pro- 
penfity to defcend from their heights of arro- 
gance and vanity, and to enter into a conde- 
fcending and eafy communication with others, 
and who find not themfelves neceffitated to be 
outwardly courteous even to thofe whom gts 
inwardly defpife. 

‘This general inclination, or inftiné, as we 
may call it, operates freely and varioufly, and 
for the moft part it induces men to feek thofe 
who are of a like charaéter and difpofition with 
‘themfelves. The fenfual and voluptuous, the 
“gay and polite, the curious and inquifitive, the 
men of tafte for arts and {ciences, the mén of 
bufinefs, the men of rank and’ quality,’ the 
learned and ftudious, feek out one another, atid 
take 2 pleafure in converfing together. 

They therefore who love and value wifdom 
will {eek the company’ and intimacy of the 
wife, for their benefit and moral improvement ; 
which fhould be the end and webbie of | fueh 
connections. | 

Indeed you fhall find men who have the 
character of being good’and wife; and yet de- 
part fomewhat from it, efpecially in conver- 

fation, 


336 SERMON: XVi 

fation, and will difcourfe, neverindeed vicioufly; 
but often as triflingly, and.as little to the pur- 
pofe.as the weakeft of. mankind. But fo far 
they do not: walk .as wife men, but as foolith | 
men, And yet it muft be allowed. that’.the 
‘ftri&teft wifdom and virtue may admit, fome 
converfation with fome people about indifferent 
and even infignificant fubjeéts, and seh more 
about worldly affairs. 

But the text chiefly implies rate valine Sod 
virtue {hould be the principal objet and the 
main.defign of mens focial connectionss and 
that in our voluntary aflociations, even for the 
purpofes..of this life, qur choice thould. be de- 

termined with a regard,to, virtue, and fuch per 
.fons,taken into our,company as are wife, as far 
.as natural ties and unavoidable cixcumftances 
will. allow.- -solomon.himfelf, who is, OUL, AD 
ftructor in this.point, feems to:have been one.of 
thofe.who.could give good advice better than 
follow it ;,and by his own domeftic, connections 
_and affinities was drawn away from, the paths 
,of ;wifdom to. thofe of folly. . His royal father 
was wifer than he, if he kept conftantly.to,the - 
prudent refolution. which he, made in,one of 
his Pfalms ; A froward-heart.fhall depart from 
me3;,1 will not know-;a wicked..perfon: mine 

eyes 
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tyes fhall be upon the’ Faithful of the SiGe 
that they may dwell with me: | 

(Thus far [Have endeavoured to thew what 
it;is to walki:with wife menjv | 
» di T thall now, fecondly‘confider the in- 
fluence and efficacy which fuch condué hath 
towards the attainmentiof wifdom. 
Converfation hath a confiderablé fhare in 
forming ithe! tempers and “riiatiners of men. 
Their behaviour, their fpeech} their fentiments; 
their likings, théir averfions; their tafte, depetid 
much on'the company which they*keép ; their 
moral, and religious difpofitions aré frequently 
formed’ by it. Ivfay not that this is the ne- ° 
ceflary z and univerfal effect of fuch affociatiotis. 
Some are fo obftinately and inflexibly wicked, 
as to defeat the efficacy of the beft conver= 
fation and example, as well’ as all other means 
of. reforming them; and.fome illuftrious in= 
{tances there are Gf virtuous tempers refitting’ 
the-ftrongeft temptations, “and ‘maintaining’ an 
unfpotted innocence amidft the infe&tion of the 
vileft_ company, and the prevalent: corruptiot 
of the worft of times and places.; But' ‘gene. 
rally {peaking, it is not fo; and that fufficeth’ 
for our prefent purpofe, which is to fhew tha - 
to walk with the wife is the way to obtain 
_ Vor. V. Z  wifdom, 
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wifdom, and to walk with the wicked: isto 
tread the paths that lead to deftruction. 
. ‘The rematkable influence which the beha- 
viour and difcourfe of others hath upon us, 
may be afcribed to two caufes; firft, to a defire 
of being agreeable to thofe with whom we 
are familiar; a vinsapaise to. the force itd 
example. ; 
Many, things we edo. one to pleat 
others, and to.gain or keep their good will and 
efteem. This defire operates ftrongly: upon us, 
even. when we do not difcern it. In the modes 
_ of living, and the outward deportment, which: 
take up fo much: of our thoughts and time, 
the principal view feems to be a conformity 
to cuftom or fafhion, to which indeed we are 
aR to. pay. too, much deference. — 


iat nature “hes. cxbellent purpofes, ans i€ 
duly regulated, is very ufeful to dire& and 
confirm us in the practice of all the focial 
virtues. . This. defire of approbation arifeth 
much higher in ferious and pious minds, and 
hath. for, its principal object the favour of Him’ 
who feeth all our ways, and knoweth all the: 
fecrets of our,hearts. Tio have him habitually 
in view is what_the. Scriptures. call, walking? 

7 RN swath 
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with God, and before God, and what they res 
prefent as the fublimeft accomplifhment of 
human nature. But as the fame defire of being 
loved, honoured, and efteemed, leads us to re- 
commend ourfélves. to men alfo, with whom 
we are converfant, and in whofe neighbour- 
hood or prefence we dwell, their affections, 
conduét, and charaéters will have a confiderable 
influence in forming ours, either for the better, 
or for the worfe. The choice therefore which 
we make of our more intimate companions, to 
whofe obfervation we lay ourfelves the more 
open, as they alfo to ours, will contribute much 
to forming.-our inclinations, and ini a 
our behaviour. : 

_ Andas to the effeéts of example, we all know 
how prone human nature is to imitation, how. 
early it exerts itfelf, and anticipates reafon and: 
refleCtion, and how conftantly it continues to 
operate in us; and therefore good examples are 
propofed tous in the Scriptures, as helps and: 
inducements to the praéticé of religion. Let us: 
confult experience, and we fhall fee the force. 
of it in others, and feel it: in ourfelves, The: 
things which were once indifferent to us,> 
or from which we were averfe, or which we 
a to be fearcely pratticable, infenfibly 

+ LS excite 
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excite in us a difpofition to do them ourfelves; 
when we often behold them done before: our 
eyes.’ And as to virtue in particular, which in 
its own nature is attractive, virtuous examples 
firft render it familiar to us, and, then render it 
amiable, by fetting it: before us: in a lively. and 
affetting manner. ./A.good»picture; ora good 
ftatue, ftrikes thevidtind with greater force, and: 
gives it a more lively idea of any object, than. 
the moft Jaboured-and: accurate’ defeription: im 
words:can produce: :In like manner, to repre- 
fent morality and piety by precepts doth not 
excite the affections fo powerfully as :to fee it 
delineated and exemplified. in «life... This is: 
clothing an invifible fpirit in a-vifible form. 
The beauty indeed and the dignity of holinefs, 
as'defcribed: by good writers, particularly by’ 
the Sacred writers, ftrikes every thoughtful and: 
ferious mind, and powerfully excites its defires.: 
But then in the prefent imperfection of human, 
nature, and amidft the conteft of contrary in-. 
clinations, and the aflaults of temptations fur- 
rounding ‘us on every fide, there is one ftrong 
prejudice again{ft Virtue held forth to us by) 
defcription, that it feems very difficult to be: 
practifed. ‘This prejudice: is beft removed by> 
example. Example will convince us that it is: 
S15x2 4. : not 
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not a lovely | phantom, a child of fancy and 
peculation, “but that there is a reality in it) 
and that it is practicable in human life. 
eaitie exainple of God is conftantly propofed . 
to us in the’ Scriptures as the moft unexcep- 
tionably worthy of our imitation. Be ye holy; 
fays God, as I am holy. ‘Be ye perfect, ‘fays 
our Lord, as your heavenly Father is perfect. 
But God beige no object of our fénfes, and td 
be apprehended only by our underftanding, the 
Scripture hath added to it, and hath recom- 
mended to us dnother objet. which is more fa- 
miliar, and; approaching néarer to our cafe, even 
Jefus. Chrift, the _viftble Image ‘of the invifible 
God, thewit ig us an accomplithed Virtue in an 
human. form, and nature, ‘and the amiable and 
imitable’ qual ilities of induftry, condeftenion, 
humilit\ mecknefs, patience, courage, réfigna- 
tion at “charity under the ereateft trials, and 
the heavieft fufferings. But here again there 
is a fort of plea and excufe for our falling “fo 
very fhort of fo perfect a pattern, fince we have 
many defects, many frailties, many irregular 
defires, many turbulent paffions, from which 
the Son of God was free. “To remove there- 
fore all exceptions of this fort, and all pretences 
of inability’ to difcharge ‘our obligations, we 
&Z 3 have 
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have. the rules of. morality and of righteouftiels : 
reduced to practice in men who were nothing 
more than. men. ‘Though their example i is far 
{hort of perfection, yet it is worthy of our 
emulation and imitation, and afenfible reproach 
of. our failings, Hiftory facred_ and. fecular 
fhews us men naturally as weak as we. are, 
liable to the fame temptations of vanity», con- 
ceit, pride, fenfual affections, fear, wrath, envy, 
and malice, yet conquering thefe_ foes, to their 
falvation, ‘They had as quick a fenfe of pleafure 
and pain, of love and. averfion, of profit and 
lofs, of plenty and poverty, of honour and. dif 
honour: as wes and yet they overcame the world 
by their faith, and by the influence.of Chrifti- 
anity upon their minds, They | had-indeed the 
divine affiftance to, ftrengthen their Heya 3 
and fo may. we, if we feek it as. they did, 

It is likewife to be.obferved, that the nearet : 
the example is, the more force it acquires. The 
diftant report of Confeffors and Martyrs, of 
lovers of their country, and friends to, man- 
kind, of. men who did and fuffered much yin 
for the fake of religion, or for the ‘benefit of 
Society ; thefe examples recorded in hiftory, 
being remote from us, affeét us not fo {enfibly 
as the inftances of piety and virtue, of courage 

and 
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and.conftancy, inour own times, and amongit 
our own acquaintances, The’ practice of good 
perfons, with.whom we are connetted, either 
filently reproves us for our faults, or encourages 
us to well-doing; their lives as well as their 
inftru€tions admonifh us ina friéndly and fa- 
miliar manner to.walk circumf{pectly and ho- 
nourably, to. be blamelefS and: harmlefs amidft 
a perverfe generation. On the other hand, the 
pernicious effe&t of walking with fools is no 
lefs raanifeft.. . Their evil difcourfes' and their 
evil. deeds perfuade;the carelefs and’ unattenitive 
companions that virtue is only an empty fhadow, 
for the fake of which the fubftantial! enjoyments 
of fenfuality are not.to be given up. Many there 
are who by a’ good education andia good temper’ 
have. at firft-honeft, feritimentscand°commen+= 
dable inclinations, who ftart ‘at evilactions, and 
are, afraid to veriture upon therh,-and yet feeing: 
the corrupt practices! of their! aflociates, over= 
come¢ thefe. bafhful: fears; and; at:laft. get’ the 
impious courage to commit the vileft iniquity. 

of few reflpgons: may be! isos easier, 

ful je& fuggetts. svistonse! 
p Kirks-The Sai cisditeihhas area ae lef: 
fing. tothe world; althotigh:they be often little 
eftcemed and regarded by it. It is for their 
Z 4 fakes 
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fakes that Providerice with ftfuth Jone=faitering: 
fpares ‘the wicked: with .whon'théy are Joined 
im fociet ys tris -by ‘their sev cls that{forre! 
religion and morality is kept'up,, ad fore check’ 
pit'toencroaching» vice? W hefii fach? lies 
aré honoured, ‘tewarded, Nando Promoted) th 
eood effects ofiitiarei felt thréu gh’ the! whole 
community. But! iwhemthesvicked are exalted! 
and bear sci earaeromrenl es apace, latid’ 
‘yuin-follows €lofe behihdiit2o Bs%e evoivimieg 
»i.Secondly,. Thei wicked arelnot only 'go6d for 
nothing, which would be'bad! enough; but mie 
‘chievous beyondexpreffion, ‘Helis'4 publiemat? 
fances: who» by an open -profligaeydebauiches 45 
fan ds he: can allowho are) within ‘its’ difluence? 
‘Ehermore emirient his: ftation-isy the more’ pér~ 
nicious: he bgrowsy0 His! dutwatd! \aj ‘appearance 
‘dazzles theseyes of ‘fools; ‘butfttippéd'of ‘his 
falfe ornaments, cheis a moftdefpicable'creaturé, 
Thissmay: becapplied! to thofe/of lower tank, 
~- whofe evilexampleoperatesiinid fmaller cirele; 
in theirowi families, and theit neighbourhood 3 
who-inftead.of'making their children and their 
domeftics ufeful to themfelvesdnd:to dthérs; 
perform:the unnatural vofficesaf’ TF ‘émpters and 
ety to: = i penis apa i 
<¢ bsbisget° bar cd 
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» Laftly, We ought to be very careful in the 
choice of our companions. I was going to fay, 
of our friends. But friendfhip, a thing much 
talked of, is fo very feldom to be found in an 
eminent degree, that it is hardly worth while 
to give any directions about it. There is how- 
ever a lower fort of friendfhip which is com- 
mon enough, an intimacy between perfons who 
have a juft efteem and refpe&t for each other, 
and an intercourfe of free converfation, and of 
good offices. This fort of friendthip, founded 
in wifdom and prudence, and mutually im- 
proved to rational, moral, and religious pur- 
pofes, isa bleffing much to be defired, and care- 
fully to be preferved, and one of the trueft 
pleafures that this-world affords, 
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SERMON. XVI. 


PROVERBS, i, Ty 24) 


The proverbs of Solomon, the fomof. David, Ring 
of Irael; Lo known wifdom: and infiruétion, 


wo 


HIS Book :is.intituled, * The Proverbs: 
sal. ..but, what, we. call. proverbs, properly 
and, ftrigly fpeaking, are of a; different nature; 
and. moft of Solomon’s proverbs are rather to” 
be.called, Maxims,,.or. Sentences... A proverb is 
a hort moral fentence, which, means fomething 
elfe than what the, words; naturally and. literal- 
ly imply ;, that. isto fay, it muft be exprefled 
in a figurative manner, When Solomon, iss 





wa “hough this be not a large treatife, ‘yet. the fame precepts . are 
frequently ‘repeated; which makes it probable ‘that it is-a compila- 
tion ‘of: the moral Pa other wifermen;, bebiden thot of Sa- 


lomon. 
Trutt 
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Truft in the Lord with all thine heart, and 
lean not to thine own underftanding, this 1s 
‘no proverb, but a moral fentence. When he 
fays, Drink, waters. out, of, thine own, ciftern, 
this*is' 4 proverb, ‘and“it ‘means, Be* content 
with thine own property, and meddle not with 
that which belongs to another. 

‘Thefe Proverbs of Solomon are a colle€tion 
of wife and*moralifayings,*ufually plain and 
concife; they are alfo of the poetical kind, 
and: fall intolemetre,* ad''therefore ‘weré the 
mote ‘eafilyleatned and? remembered»:by. thofe 
in whofe language they were written. They 
have not, that air of {martnefs, and vivacity, 
afd’ wit," ' which ¢nddérir writers: have: ae 
affected lin’ theif Maxiths: and‘ ‘Sentences 5 
they have’ what i is better, ¢ruth:aid oe 
fenfer’ ft 916 adrevoig e‘domolad ic Fora i vits 
o No’ one fubje@ is long’ ‘purhied i in-this trea 
tife! of Solorhion; nor is there any cbterenbodha 
connection: between: its ‘patts. The nattiré‘of 
this? fort of writing doth ‘not: admit’ tS But 
though® ‘the coitipofition” ‘be of ‘the’ disjointed 
kind, yet there is a general defign running 
through. the, whole, which, the Author, keeps 
always inviéw,eand that is; to inftruét the: 
pcople, and particularly young people, at their 

entrance 
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entrance. into. public, and aGive. life, to give | 
them. an, early love. and an earneft. defire of 
real wifdom, and to lay down. fuch, clear rules 
for their behaviour, as thall carry, them through 
the world)with. peace and credit, >). ms 

There: are, two, treatifes of, the fame kind, 
iadoaie the. apocryphal books. in our Bible, 
which are of no facred authority. One is Ec. 
clefiafticus, which contains; many, prudent ang ad 
wife inftructions.... "The other is the. Wifdom, 
of Solomon, written by. one who. falfely pre= 
tends to be Solomon, and {peaks i in his name ; 
and fo deferves the lef regard, for affuming a 
character which belongs not to him. : 

As to the authority of the Book of Proverbs, 
you may obferve that the Old Teftament con- 
tains the Law of. Mofes, the Prophets, the 

'Pfalmifts, and the Hiftorians. But under none. 
— of theféclafles can Solomon properly be placed. 

He is the firft author, that we know of, who 
may be called 4 Moral; and as fuch he ap= 
pears.in the book of Proverbs, .as_alfo in his 
b Ecclefiaftes. He fays nothing or very little 
: “concerning” 


~® As to his Song, many commentaries and difcourfes have been 
written upon it by the ancient Fathers, and by modern Divines, 
which have not made it one jot.clearer than it was before. Their 

; allegorical,’ 
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concerning the Law of Mofes; he leaves the 
explaining or enforcing it to’ the Prophets, the 
Priefts and the Levites. He fays little’ about 
revealed religion, but rather confines himfelf 
to natural religion, or morality. He hath no 
élaim that we can fee to the title of a Prophet ; 
he difcourfes not in their ftyle and manne; 
he fays not, The word of the Lord came to 
me, and, Thus faith the Lord; he foretold no 
future events, and he wrought no miracles. 
He delivers no precepts, but fuch as a wife man 
might ail 44 sii Sa of his own 
teafon. 

But as we find in Seripture that Ged had en- 
dowed him with uncommon natural abilities, 
and with fingular advantages and opportunities. 
to improve them, and had alfo' promifed to 


beftow wifdom upon him, it is reafonable: to 


firppofe that in the works which he compote? ) 


for the perpetual ufe of God’s’ people, thé di- 
vine fpirit fo far affifted him as though not to! 
reveal or TEE any thing to him, ie to oan 


RO payical, and fpiritual i interpretations are arbitrary, | un- 


fupported, and the mere effufions of a fertile imagination. It is a 
fhort* and. elegant Poem, in which the name of God-is not once 
mentioned, in which not one religious or moral duty is recom- 
mended, and:which. is never cited by our Saviour, or by any Writer: 


of the New Teftament. 
and 
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_ dnd’ prevent him from delivering: any falfe’ nos 
tiotis of morality and religion. ' 

° "This fufficeth to eftablith his authority wy a 
facred writer, and this Book of ‘his was ever 
held im high efteem by the Jews, and admitted 
into their Canon of the Scriptures. There are 
alfo fome allufions to it in the New Teftament 
which conduce to recommend and confirm it. 
It is indeed a book which will ftand the teft of 
the fevereft inquiry, and you fhall not find any 
precept in it againft ig any juft objections 
can be offered. 

“Solomon in’ wifdom ‘and knowledge fur 
pafled all his contemporaries ; he was a Poet, a 
natural and experimental philofopher, ey a 
Political and moral philofopher. 

Tf it be afked whether Solomon, the great 
and wife Solomon, praétifed himfelf all the 
excellent rules which he gave to his people, 
the anfwer muft be, that he did ‘not. He 

violated — 
© His father David is called the man after God’s own heart, not, 
fo much, I fhould think, for his perfonal, as for his princely vir 
tues, for his zeal to eftablith and preferve the worfhip of God, and 
to fuffer no idolatrous practices and pagan fuperftitions to be allowed 
in his dominions. Confider David as King over a people, to whom. 
God had promifed profperity if they obeyed him, and threatned” 
punifhspents if they forfook him; and in that point of view he ap- 
raat an 
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violated: the, Lays, of ,Mofes, ,as:i*:pethaps iin 
other points, fo Particularly, in taking, Pagan 
and. idolatrous. ;wiyes,;.and., _concubines;,;” the 
é * number of whom alfo was highly. {candaloys, 
and, immoral. “And when he grew old, thefe 
women feduced hirn fo far. as to, perfuade, him. 
to fet up the worfhip of their, falfe Gods. in his. 
dominions. ; Thus_he aéted .in all probability, 
to indulge : and humour thofe women, againft 
his own judgment 5 for if he had himfelf wore, 
fhiped. their, idols, he mutt haye doated, and 
have loft all common fenfe, 

For thefe tranfgreffions God punithed. rise 
and raifed him up. enemies, to difquiet him: at. 
the latter end of. his reign 5. and when he died,. 
he left behind him ¢ a difeontented people, anda, 
foolifh fon and, faccefior, who. foon loft, amare 
than half of the kinedom. scimoia®, Stive bas 

One would think it impoffible. that Solomon, | 
could ever, have. committed fuch errors and. 


pears is pedae advantage, and was an excellent ruler. During his 
reign the nation was fuccefsful and victorious, great and powerful. 
But afterwards, under the fueceeding kings: of Ifrael and Judahy, 
Idolatry came in, and drew after it every difafter and calamity. 

. 4 Jofephus is of opinion that his making the brazen oxen in the, 
temple, and the lions for his throne, were a tranfgreffion of the 
Law. . 

fA thoufand.. 


fic . 
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Juch crimes. He had received his crown di- 
rectly from the hand of God, who had pre- 
ferred him, though a younger fon, and had fet 
afide his elder brother; he had been favoured 
with divine revelations; he had been appointed 
to build a magnificent temple for the fervice 
of God; he had received promifes of wifdom, 
Panini wealth, glory, peace, power, pro- 
{perity, and every temporal blefling, and thefe 
promifes had been fignally accomplifhed. How 
could fuch a Prince fhut his eyes againft fuch 
evidence! How could he be guilty of fuch 
monttrous forgetfulnefs and ingratitude! Why 
indeed it is often feen that the follies of men 
of uncommon parts and penetration are worfe 
than thofe of men.of mean abilities and low 
capacities ; ; as if fuch geniufes were-doomed to 
furpafs other people both ways; and Solomon 
ftands a moft memorable example of great ac- 
complifhments and great frailties, and of the 
dangerous effects of top much power and; pro- 
{perity. 

But as he had been once fo highly in the 
favour of God, one would: willingly fuyspofe 
that the holy Spirit did not entirely and finally 
forfake him, and that he returned to, his duty ;. 
according to the Jewith tradition, that he 

Vor. V. Aa lived 
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lived to be fenfible of his faults, -and in his” 
f old days wrote his Ecclefiaftes, to teftify his 
repentance, and to warn others that all is va- 
‘nity and vexation of {pirit, except the fear of 
God, and the keeping of his command- 
ments. | neo he 

- Fence we may obferve that the brighteft 
accoinplifhments of the mind, and even the 
extraordinary gifts of the holy Spirit, are no 
fure tokens of a man’s virtue. It is true that 
ufually, under the Law, the Prophets, and in- 
{pired teachers of God’s people were men of 
probity and piety; which indeed was neceflary 
to give the more weight and regard to their 
precepts, and to fecure to them the veneration 
of the public.’ Yet the divine Spirit might 
fall upon lefs worthy men, .and of an excep- 
tionable charaéter, and they might be em- 
ployed in fuch facred offices. Likewife under 
the Gofpel, the difciples of Chrift were fincere 
and honeft men, qualifications which indeed 
were neceflary for the advancement of reli- 


f The Scripture fays that Solomon came young to the throne, 
and reigned forty years; fo that he muft haye.died at about fixty. 
Jofephus fays that he reigned eighty years, and died at the age of 
ninety-four. Of thefé two computations the firft feems to be too 
thort, andthe fecond too long, 

gion; 
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gion; yet we know, one traitor and apoftate 
was admitted among them, and had the fame 
miraculous powers for a time; and afterwards, 
in the primitive Church, the extraordinary gifts 
of the Spirit were conferred fometimes upon 
fome who did not make the beft ufesof them, 
and were not themfelves the wifer for them. 
For which reafon St. Paul prefers. by far the 
moral virtues and the Chriftian graces in ge- 
neral, and charity or benevolence in particu- 
lar, to all natural or preternatural gifts, as | 
- more valuable to the poffeflor, and placing hima 
much higher in the favour of God. » 

If therefore at: any time the word of God 
be difpenfed to us by perfons whofe lives are 
not fuitable to their function,’ our Saviour hath 
given us a direction for all fuch cafes. The 
Scribes and Pharifees, fays he,’ fit in the feat 
of Mofes, and are your publicly appointed 
teachers. What therefore they bid you ob- 
ferve,, agreeably to the Law and the Prophets, 
that obferve and do; but do not after hci 
works; for they fay and do not. 

As to Solomon, his faults, whatfoever they 
were, ‘were to himfelf; they may be a warn- 
ing to-us, to avoid them, and they cannot 
hurt us if we do not imitate them: his pre- 
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cepts and maxims are preferved by divine Pro- 
vidence, for the benefit of Chriftians, and the 
good of the Church in all ages. ee 

Let us then, at certain times, bhai a 
careful perufal upon this Book of Proverbs. It 
is fhort and foon read over, It will perhaps 
be flighted on account of its contents, as a 
mere fyftem of dry Morality, by thofe who 
had rather deal in difcourfes of the myftic and 
enthufiaftic kind, and admire that {ort of rap+ - 
turous and exftatic devotion. But whether 
they will allaew it or no, this Book contains 
the main parts of pure and undefiled religion, 
and’ Jays down the beft of rules for the pru- 
dent conduét of life, and for obtaining the fa- 
vour of God and the wee! of an approving 
con{cience. 

Solomon, to give the more weight and Sing 
nity to his precepts, delivers them, not as. his 
own, but as thofe of Wifdom herfelf, and in 
the Poetic. and Dramatic way introduces. her 
as a Divine Perfon, the favourite. offspring and 
firft-born of God, who dwelt with him before 
the foundation of heaven and earth, before 
time and the world, and who is fent forth 
from him to guide and inftrué the children af 
men. 

a By 
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By the wifdom which Solomon exhotts us 
to acquire, ‘he means true religion and virtues 
as by folly he means difobedience and vice. 
I fhall therefore proceed to lay before you a 
fhort and general abftract of the acts of reli- 
gion and morality tecommended by him, and 
I thall divide them into pofitive and negative 
duties, what he bids and what he forbids: and 
then I will confider the motives by which he 
_ enforces his precepts. 

He then lays the foundation of religion 
upon the principle of fearing God. The fear 
of the Lord, fays he, is the beginning of wif- 
dom: the fear of the Lord, that is, a pious 
reverence of the fupreme Being, and a difpo- 
fition to conform our will to his, and a dread 
of offending him and incurring his difpleafure. 
Solomon reprefents our duty to God rather 
as the fear of God than as the love of God, 
which latter expreffion he never ufes. But 
though love be confefledly the fublimer prin- 
ciple of aétion, yet fear with the bulk of 
mankind is the more effectual incitement to 
obedience; and when it hath once produced 
its proper effect, it will infallibly introduce, 
togethes with hope and with reliance, the 

Aang . dove 
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love of God, of him who is the Beft. and the 
. Greateft.: . 
: He exhorts us to 1ove Wifdom sted to prize 
it above all things, as the only way and the — 
infallible. way to obtain it. \ And this rule 
holds true’ in every ufeful .acquifition. No 
one .ever remarkably «and eminently excelled — 
in any art or fcience, or mm any branchiof 
knowledge, who had nota fort of predomi- 
nant paffion and enthufiaftic. fondnefs for its © 
A man may purfue fome ftudies with a view to 
profit, or to honour and reputation ; but thefe. 
motives, ftrong as they are, will not carry him — 
far, unlefs he loves the occupation for its: own 
fake, and would even prefer it to profit and 
honour. The fame temper.is requifite in mo- 
ral and religious improvements, which are ne=- 
ver very confiderable, unlefs the bent of the 
affections is wholly turned that way. | 
~ He exhorts us alfo to love wifdom betimes, 
and to make it the firft choice, the firft obs © 
ject.of our affeCtions. I love them that love 
me, fays Wifdom, and they that feek me ear- 
_ ly hall find me.. This alfo holds true in every 
ufeful acquifition. Youth is the time when the 
foundation of knowledge either fecular or re- 
3 ligious : 
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» digious is to be laid, and they who begin any 
ufeful ftudy late in life feldem, become ereat | 
proficients. It is obfervable that when fuch 
_ perfons fet up for fcholars, they are, perpetual- 
ly making blunders, ic want.of the rudiments 
of erudition. | 

Solomon éxhorts young perfons to honour 
and obey their, parents and-regard their |in- 
ftruétions. My-fon, keep thy father’s com- 
mandments, and forfake not the law of thy 
mother. He requires alfo of parents that they 
fhould be careful-in the education of -their 
' children. | He advifes to be difcreet alfo in the 
choice of friends. and. acquaintances, .and to 
keep good company. .-He that walketh with 
wife men ‘hall: be wife. He exhorts'to. chatti- 
ty and purity, and to be.content with; fuch 
pleafures as are lawful, to be of a quict and 
peaceable temper, to be gentle meek. and 
humble, to be liberal and charitable, to thew 
mercy not. only to our fellow-creatures, ‘but 
even to the brutes, to be very active and in+ 
duftrious, and ever bufy in fome honeft occu- 5 
pation, to have our pafhions under government, 
to be difcreet and {paring.in our fpeech, to be 
ftri@ly honeft. in trade, in buying and felling, 
-.tg fpeak the truth, to be patient of juft reproof, 
Aas and 
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and ever ready to hear and to follow wife 
counfel; to have the public welfare in view. 
and at heart, and to be ufeful members of fo- 
ciety, to be patient under afflictions, and to ac- 
count them fatherly correétions intended for 
our benefit, to truft i in God, to be obedient fub- 
jects to civil government, to be long-fuffering 
and ‘ready to forgive injuries, to return good 
for évil, and to do charitable offices to our ene- 
mies; and when we have performed all this, 
to acknowledge ourfelves what we are-at beft, 
frail and imperfe& creatures. 

‘Thus much for the duties required ; now let 
us furvey the negative precepts, or the offences 
which are to be fhunned, 

He diffuades from fornication and adultery, 
and upon this fubjec&t he is very copious, thefe 
being probably reigning vices in his times, as 
indeed they are in all times. He amply fets 
forth the folly, the danger, the wickednefs, 
and the pernicious confequences of fuch a be- 
haviour, of frequenting the company of har- 
lots and adulterefies. He calls them ftrange 
women, that is, foreigners; for the under- 
ftanding of which expreflion you are to ob- 
ferve that as by the Law of Mofes, no Ifraeli- 
tith woman was permitted to profefs the trade 

of 
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_ gf an harlot, the practice was chiefly and more 
openly carried on by women who came from 
neighbouring and pagan nations; and thefe 
being of ‘another religion, if they'were-of any 
religion, would probably feduce thofe who fre- 
quented them into the additional and heinous 
crime of idolatry, as Solomon afterwards knew 
by his own woful experience. 

He diffuades from floth and idlenefs; and 
upon this topic he is alfo copious; for being 
himfelf of a moft inquifitive, ftudious, and 
active temper, he feems to have had a particu- 
lar abhorrence for the fluggard, whom he fets _ 
forth in all his rags and mifery, a creature 
hated of God and defpifed by men, and whom 
he ridicules with great vivacity, and cenfures 
with much vehemence. | 

He exhorts to avoid the pernicious company 
of finners, to fhun ftrife and contention, fedi- 
- tion and rebellion, to keep the heart free from 
irregular paffions, from pride, conceit, envy, 
rapacioufnefs, covetoufnefs, anger, contempt of 
others; not to be liars, gluttons, drunkards, 
flanderers, tale-bearers, falfe witnefles, over- 
credulous, takers and givers of bribes to per- 
vert judgment, partial, and refpecters of per- 
fons, talkative and vain boafters ; never to op- 

prefs 
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_ prefs any, {pecially not the poor and. hélplefs, 
_ whofe caufe God; willtake in, hand, cantly res 
-venge the injuries done to-them. . :vods yon 
He exhorts to avoid, faretythip asia wah Rind 
gerous indifcretion; by which ‘I. fuppofe,' he 
means that,we fhould,; néver>,be bound!,in: be- 
half of another for more than we ‘can afford ito 
_ lofe without any confiderable detriment to. our 
- fortunes.and families: + poovt pole el ib all 
He -teacheth -us not to - truft. im richespan 
Gaacdadatt fuperior abilities,). nor to value ours 
felves for. our oblations : and: facrifices;:forvany 
of the .externalsor-ceremonials of. religion $ - 
. but to.accoynt.works of righteoufnefs to be by 
_ far. the more important parts of our'duty. 
Laftly ;.;-he -earneftly exhorts, us not:\to be 
{coffers and fcorners of religion.'-Such: perfons 
- he confiders-as the wortt fort-of) finners, as in- 
curable fools, and reprobates.:,, The {corner, “if 
he»-is .in/a;mean. and poor condition, doth all 
_ the mifchief-thatihe: can. perform in his nar- * 
’ row: {phergof action ;,1f +heyis»in an exalted 
ftation, he is a. public curfe, and a national ca- 
lamity, ‘The fcorner hateth:admonition, and 
hatethjand injureth the friendly and charitable 
_ man who giveth it. , Therefore Solomon:ad- 
vifeth us to.have nothing to fay to fuch.a-man, 
alory and 
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and nothing to do with him.* And our Saviour; 
in like manner, warns his difciples, in. prue 
dence to avoid perfons of this charaSter, and_ 
not to throw away inftruction upon'them; not 
to give holy things to dogs, ‘nor to:caft pearls 
before fwine. For thus it is; The mar who 
fins, and owns himfelf afinner, who’ hath lucid 
intervals, in which he is forry for his follies; 
who purpofes to amend fome time or other; 
who honours that-virtue and -piety which. hé 
doth not practife, fuch an one is not paft recos 
very, there ‘is *in’ his ‘breaft .a_ vital: {park, 
which though feeble and‘ dim:may be kindled 
into a {piritual ‘life ; but when: he ‘proceeds to 
add impudence to vice, and pride to ignorance, 
and to fancy himfelf full-of wit, of. wifdom, 
and of penetration, and to fhew-his parts, {uch 
as they are, in ridiculing morality and making 
a jeft of his Maker and of religion, heis dead 
in ‘trefpafles-and fins, and one might. as; well 
preach to the grave, as to him. | eit 

I have now given. you. an abftra& of Solo- 
mon’s: maxims and fentences, which ‘contain a 
good moral fyftem, -and the main’ parts of our 
duty to God, to our neighbour, and to, our- 
felves. This is the Religion of Nature ; this 
is the Religion of Mofes and the Prophets, only 

the 
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the ceremonial Law was added to it; this ts 
laftly the Religion of the New Teftament, only 
faith in Chrift, and a belief of his doctrines, 
and an open profeffion of his Gofpel, and the 
two facraments are added in the Chriftien: difs 
penfation. 

Let us then confider the motives by which, 
Solomon in this. Book of Proverbs enforces 
thefe ‘moral duties, and the recompences which 
he, in the name of divine Wifdom, promifeth 
to thofe who practife them. And they are no 
lefs than every advantage that a man can rea- 
fonably defire inthis life; they are the favour 
of God and his protection; and along with it, 
the teftimony of a good confcience, courage 
and confidence, fafety from evil, long life, 
health, plenty, riches, honours, reputation both 
prefent and pofthumous, and an inheritance 
that fhall defcend to childrens children. As 
Solomon promifes thefe bleffings to the righ-- 
teous, fo he threatens finners with all the op- 
pofite evils and calamities. 

But here we muft paufe, and afk, Are hile 
things fo? and were they ever fo? 

Here are ample promifes indeed, but they 
relate to the prefent life, and feem confined to 
it. So that if the performance ever fall fhort 

of 
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of the promifes, if thefe privileges were not 
conftantly beftowed upon the wife and upright, 
we are forced, though unwillingly, to con- 
clude that although. the duties which Solomon 
recommended were indeed decent and amiable 
and laudable, yet the motives by which he en- 
forced them were weak and. fallacious. 

Some will tell you that under the Jewith 
difpenfation, whilft God was the immediate 
King and Governor of that nation, temporal re- 
wards and punifhments were diftributed equal- 
ly and. exaétly to individuals, according to their 
behaviour. But the hiftory of the Old Tefta- 
ment, fhort as it is, contains enough to dif- 
prove this notion; and indeed: the conftitution 
of things proclaims its impoffibility, and fhews 
that this world was never intended for a ftate 
‘of exact retribution. Never was there fuch a 
ftate of things from the infancy of the world, 
from the s day when Cain flew his righteous 
brother, down to the prefent time. ~ 

The cafe feems to be this; Whilft God aéted 
as the King of Hrael, he by an extraordinary 
providence difpenfed temporal rewards and 
punithments to that people in a national man- 

s Fraterno primi maduerunt fanguine campi, 
viding | NET 5 
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ner ;,and as the profperity or adverfity of indi- 
viduals depends:much upon the itate of the 
public, they were more frequently recompenfed 
or corrected in this life than any other people; 
but yet not without fome exceptions. There- 
fore all the promifes of worldly felicity made 
to the righteous in’ the Books of the Old Tef- 
tament muft needs have been underftood .by 
wife and good men as ufually but not invariably 
beftowed. :And Solomon himfelf fometimes 
fuppofeth that a man may be poor and ne- | 
gle&ted of men, and yet honeft, and in the fa- 
vour of God, ; 

Thefe exceptions to God’s equal providence 
were fo many indications of another life; and 
it was mott reafonable to conclude that when 
God ‘permitted. his beft fervants to be here ina 
fuffeting ftate, he would make it up to them 
hereafter, » 

For-the moft. part inetd and generally 
fpeaking, it is true, and it will juftify Solo- 
mon’s obfervations, that piety or virtue pro- 
duceth many prefent advantages, by its own 
natural tendency, and: by the fixed laws of 
caufes and effects; and that it fecures’ from 
many evils which a flagitious. behaviour fails 

not 
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not to produce. So.that at all times, and un- 
der all difpenfations, there are not wanting 
motives even of the temporal kind to call ra- 
tional creatures to the practice of their duty. 
In the New Teftament alfo thefe motives are 
fometimes mentioned, as it is fit they fhould. 
But as a future ftate is there more clearly dif- 
covered, that is ufed as the principal induces 
ment. The doétrine of the Gofpel is this; If 
thou doft thefe things, happy art thou; for 
though the world cannot or will not recom- 
penfe thee, thou fhalt be recompenfed at the re-~ 
furrection of the juft. 
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PROVERBS XV. 14. 


The heart of him-that hath underfanding feeketh 
knowledge. 


HE defire of knowledge is in fome fenfe . 
natural to us all; and it is the duty of 
us all to cherifh ehat defire, to direct it to pro- 
per objects, and to keep it within due bounds. 
- Thefe three pomts fhall be the fubject of the 
following difcourfe, 
-- Knowledge is neceflary for us, not aa to 
manage the affairs of this life, but alfo to per- 
form the fervice of our Maker. Confcience 
may-dictate to us that things are right or wrong, 
decent or indecent; and conicience may be 
miftaken in her decifions, unlefs fhe call in 
reafon to her affiftance ; for a clear knowledge 
of morality cannot be obtained without ferious 
Vor, V, Bb ¢on- 
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confideration, and the exercife of our intel- 
le€tual faculties; nor can the revealed will of 
God be. underftood without application of 
mind. 3 
We at firft receive the knowledge of things 
by perception, and then improve it by reflection. 
So that to get wifdom, and make ourfelves 
matters of ufeful feiences, much thought, in- ’ 
duftry, and ftudy are required.. Our memory 
alfo feldom faithfully retains the firft impref- 
fions, except they be repeated; fo that recol- 
lection and practice and habit are neceffary to 
render us expert. Since then knowledge is fo 
expedient for us, and cannot be acquired with- 
out labour, it was proper that we fhould have 
fuch a defire of it as would excite us to fearch . 
for it, and make the purfuit of it. the more en- 
tertaining. In other cafes, we fee that men 
have ftrong propenfities after thofe things which: 
they account neceflary to their fupport, and 
which they would elfe be difpofed to neglect, 
becaufe of the trouble and fatigue which ufually 
attends the acquifition and prefervation of them. 
This general defire of knowledge is mani- 
fefted very foon. We fee how early curiofity 
exerts itfelf in healthy and lively children, how 
they gaze at every new object, and reach at 
any 
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any thing that is nears how apt they are to afk 
queftions, and to enquire the names and natures 
of things: This inclination grows up with us, 
and no one can be contented to be wholly igno- 
rant, but is for gratifying one way or other the 
inherent propentity. It muft indeed be owned 
that fome perfons feem to have very little of 
this defire; but it is not from them that we are: 
to make an eftimate of mankind; as we muft 
not conclude that man is not a rational ¢reature, 
becaufe fome make little or no ufe of their 
reafon. - Such indolence is very often rather a 
fault of their will than a defeé& in their nature ; 
and we do not fay that this appetite is equally: 
{trong in all men, any more than the other in- 
clinations. ‘The good of civil fociety, which 
requires that there fhould be men of low as well 
as of high rank, feems alfo to require an une 
equal diftribution of the. temper and abilities 
of the mind, It is meet that there fhould be 
men of fmaller as well as of larger capacities, 
that they may be fitted for different ways of 
life ; and this alfo makes it expedient that there 
fhould be various degrees of this propenfity to- 
wards knowledge. But as all have need of fome 
meafure of knowledge, we may conclude that 
they ufually have the defire of it in fome de- 

Bbha ott. 
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gree. There have in all times beén fome, who 
have taken extraordinary pains to improve their 
underftanding. They have defpifed riches, 
ahd refiounced honours, and abftained from 
pleafures, and in filent retirement from the 
bufy world, have fought after truth with clear 
and undifturbed minds. ‘They have endured 
hardfhips, and have travelled by fea and by 
land, to learn the Jaws, the manners, the fe- 
ligions, and the {ciences of other nations. They 
have neglected both reft and food, to ftudy the 
liberal arts, and to fearch into nature. Such 
have been their unquenchable thirft of know- - 
ledge. Thofe illuftrious perfons, in very an- 
cient times, to whofe labours the world is fo 
much indebted, feém to have been raifed by 
Providence for the benefit of mankind. Like 
the fun in his progrefs through the heavens, 
they brought their light from the eaftern coun- 
tries, and with it illuminated thefe weftern 
parts; and by their learned induftry the un- 
derftandings of men were refined, and their 
lives were civilized, and fo the world was in 
fome meafure prepared for the reception of the 
Gofpel, as judicious perfons have conje@tured. 
~ Knowledge then is a very defirable acquifi- 
tion. The pleafure of any creature confifts in 
6 having 
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having objects fuitable to its faculties. Know- 
ledge therefore muft be agreeable to an intel- 
ligent being, and as pleafant to the intellec- 
tual part, as is a fine profpect to the eye, or 
harmonious founds to the ear. Many there are 
who fpend much time and_ pains in very ufe- 
lefs {peculations and unprofitable ftudies, and 
in fo doing find amufement and fatisfaction, 
from a falfe tafte and a want of judgment. Yet 
even thefe feek and find a fort of knowledge ; 
for novelty is knowledge, or fomething like it. 
But far fuperior is the pleafure of thofe whd 
have applied themfelves to the difguifition of 
nobler fubjects, and of fublimer truths. We 
read of contemplative perfons, who having 
found out the folution of difficult problems 
which had long perplexed them, were {o over- 
come with joy, that they feemed to be befide 
themfelves. When new {cenes of truth open 
upon the eye of the underftanding, an agree- 
able admiration is excited, and is the greater 
for the prefent, when any confiderable. point 
of knowledge accidentally offers itfelf, which 
lay concealed before. We have pleafure when 
we find what we fought; and {till more when 
we find it unexpectedly, and without previous _ 
pains, for we love knowledge more than we 
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love labour; knowledge we love for its own 
fake, and labour only for the fake of that know. 
ledge which it produces. 

The holy Scriptures bear witnefs to this, as 
it may be concluded from thofe figures of 
f{peech by which ignorance and knowledge are 
there reprefented to us. Ignorance is ityled 
darknefs, which is difagreeable ; and ‘Truth is 
called light, which it is pleafant to behold. 
Our Saviour fuppofes the knowledge of his 
doctrines and of his promifes to be matter of 
great exultation to well-difpofed minds. The 
_ kingdom of heaven, fays he, is like unto a 
treafure hid in a field, which a man having 
found, he hideth it, and for joy thereof goeth 
and felleth all that he hath, and baverh® that 
field, Tt muft have been a great joy indeed, 
which induced thofe who firft embraced the 
Gofpel, fo cheerfully to renounce all the ad- 
vantages, and endure all the evils of this life, 
for the glorious profpeét of a blefied immor- 

tality. They were like men who are brought 
out of a dark prifon i into daylight and liberty 
all on a fudden. 

Our fubje& may be farther illuftrated by con- 
fidering that this will be no fmall part of the 
fatisfaction which the good will enjoy in a 

§ a future 
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future and a better ftate. Their underftand- 
ings will then be enlarged, and will take in 
knowledge with more facility. They will be 
freed from all caufes of error, as well as from 
all temptations to evil, and in a clear light will 
contemplate many excellent truths, of which 
at prefent they difcern little or nothing. If 
this improvement be reprefented to us in the 
Scriptures as a blefling and a reward, it is evi- 
dent that the knowledge, to which the good 
can attain here below, is proportionally agree- 
able and valuable, and fully repays the labour 
of acquiring it. | 

There is an objection to all this from the 
words of Solomon himfelf, in the Book of Ec- 
clefiaftes, where he feems to contradict what 
he afferts in the text concerning that laudable 
defire of knowledge, which is always to be 
found in well-difpofed minds.. He fays there 
in a melancholy and defpending mood, In 
‘much wifdom is much grief, and he that in- 
creafeth knowledge, increafeth forrew. If this 
be the cafe, a mas cannot do better than to fit 
down contented in an humble and quiet igno- 
rance, which is worth all the liberal arts put 
together, Such kind of proverbial fentences, 
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and general affirmations are capable of different 
fenfes, and liable to many limitations. 

Solomon in his Ecclefiaftes defcribes the 
conduct of a perfon who feeks for fatisfaction 
in the enjoyments of this world, and obferves 
that’ he who doth this will affuredly be difap- 
pointed; for thefe things were not defigned to 
be the fupreme happinefs of man. We have 
eager cravings after complete felicity, which 
can never be fatisfied by earthly objets. They 
are all too uncertain, and too imperfe& to give 
us full contentment. He that feeks it in them 
will find much vanity and vexation, will have 
caufe to repent of his choice, and will look 
back upon his vain attempts with diffatisfaCtion. 
The pleafures of this world are like the fen- 
‘dAitive plant; they look fair and flourifhing at 
a diftance; but when. we come to touch them, 
they fhrink and wither away. So then accor- 
ding to Solomon, the pleafures of the fenfes, 
and the abundance of worldly pofleffions, and 
this kind of experimental knowledge, will not 
make.a man happy. 

But there is a wifdom and a knowledge, re- 
Jating, not directly to morality and religion, 
yet to objects innocent and ufeful, which is 
‘properly called learning, or {kill, relating to the 
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liberal arts and fciences, to the affairs of this 
world, and to all that it offers to our obferva- 
tion; and here Solomon’s remark may in a cer- 
tain fenfe be applied, In much of this wifdom 
there is much grief, and he that increafeth this 
knowledge, increafeth forrow. For valuable 
and entertaining, and profitable as it is, it may 
be attended with fome inconveniences, and pro- 
duce uneafinefs and vexation, partly through 
our own fault, and partly through the fault of 
others. For he who excells in this knowledge 
is fometimes difpofed to efteem himfelf too 
much on that account, and to flight others, and 
to grow morofe, contentious and overbearing, 
and to be vexed at the ignorance, folly, and 
miufcondué of his fellow citizens. And though 
his fuperior knowledge fhould be adorned with 
humility, patience, and good-nature, yet it ex- 
pofes him to the envy, the calumny, and the 
malice of thofe who are infolent, proud, and 
knavith, and who ufually have the moft power 
in their hands, though not the moft knowledge 
in their heads. 

But it ought not hence to be inferred that 
there is not an advantage and a delight, even in 
fecular knowledge wifely purfued and foberly 


ufed ; and much lefs that the contemplation 
of 
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of God’s works, and the ftudy of his will, do 
not afford a ferious and a lafting pleafure. So- 
lomon’s difcourfe therefore about the vanity of 
this world is clofed with this religious maxim 5 
Fear God and keep his commandments; for 
this is the whole of man; this is his main 
duty and intereft, this is his pleafure and his ~ 
happinefs. 

I. now proceed to obferve that our natural 
defire of knowledge may be mifafed, as well 
as the other inclinations and paffions of the 
human mind, _It may be too little; it may be 
too great; it may be applied to wrong objects, 

Some perfons do not defire knowledge fo 
much as they ought. They neglect this na- 
tural propenfity, and fuffer it to be in a manner 
‘extinguithed ; which certainly is a great mif- 
behaviour: for God doth not put -paffions in 
our minds, to be extirpated, but to be im- 
proved, and hath not endued us with under- 
ftanding for no purpofe. We fhould have fome 
‘employment for our faculties,’ as well as for 
our hands and feet, and we muft not let our 
thoughts run to wafte, any more than our time. 
It becomes us, as rational agents, to acquire 
knowledge in general, religious knowledge in 
particular, And yet how many are there who 
4 : neglect 
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neglect the means of obtaining the latter? They 
will not attend to the voice of their own con- 
{cience, nor let the light of divine revelation 
‘fhine upon them, but fhut it out by their follies 
and vices. ‘Their lives teftify that they neither 
know how to govern their appetites, nor how 
to regulate their condu&, This ignorant negli- 
gence of religion may proceed from too warm 
2 purfuit of other things. But what will this 
world avail us, if we are excluded from an in= 
heritance in the next? It may proceed from 
mere floth. But the unprofitable fervant, who 
fuffers his talents to lie ufelefs, is to be caft into 
utter darknefs. The Scriptures therefore ex- 
hort us, not to be unwife, but underftanding 
what the will of the Lord is; and not to be 
“‘unattive, but to do the work of him that fent 
us, whilft it is day, and before the night 
cometh when none can work. ‘The wife and 
induftrious Solomon admonifheth us to feek for 
wifdom as for filver, and to fearch for her, as 
for hidden treafure. The Berceans, who neither 
rejected the Gofpel, nor received it haftily and 
upon truft, but honeftly enquired into the evi~ 
dences of it, are commended by St. Luke as 
men of the beft fpirit, and the nobleft temper. 
It is an argument of confummate wickednefs 
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to fay-to the Almighty, Depart from us; for 
we defire not the knowledge. of thy ways. Not 
that all {inners will thus, defy God with their 
Jips; but thus their behaviour fpeaketh for 
them, when. they reject and. defpife inftruction. 
It is a fhame for young “perfons, and far more 
for thofe who are advanced in years, nat 
to have taken the firft ftep. to a religious life, 
either in.knowledge or in practice. 

Another abufe of the love of haar wt He is 
to mind things lefS confiderable more than 
thofe of greater moment. Thus amongtt per- 
fons of a liberal education, you fhall fee fome 
fpending their time in a laborious ftudy of 
swords, negle@ing the more ufeful ftudy of 
things; and yet the knowledge of words is 
chiefly valuable as it is an help to the under- 
ftanding of things. But indeed, to be {killed 
inthe art.of, governing the paflions, and in the 
;plain rules.of ,holy living, is preferable to all 
kind of erudition, ‘Without much learning 
«we may,be wife and-+happy ;_ but we cannot be 
fo, without knowing and performing our duty. 
‘Though a man were ever fo well verfed in 
other arts.and {cicnces.; though he knew the 
virsues, properties, and ufes of every thing that 
the earth contains ; though he could unfold all 
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the laws of matter arid motion; what will it 
profit him hereafter, if he doth not underftand: 
the word of God, as well as the book of Na- 
ture, and doth not ferve that Suprénie Caufe, 
whote works he contemplates? It is mere vanity 
and folly to be able to deferibe the way of the 
heavenly bodies, and. not to know the way to 
heaven; or, which is much more éommony 
to be expert in the means of getting an eftate, 
which muft be left ina fhort time, and to lay 
up no treafure in the everlafting kingdom of 
God. 

In the Scriptures themfelves, all things are 
not of the fame importance. Some places até 
fo obfcure, that they feem to be left for the 
exercife of our humility, or for the difcovery 
of future ages. The plain precepts and pro- 
mifes of religion fhould be our principal ftady, 
the former being the rule of our conduét, and 
the latter the fupport and comfort of our mind. 
David never fpeaks of his delighting in ab- 
ftrufe and difficult queftions, but expreflés himn- 
felf very feelingly concerning the pleafure atid 
benefit which he found in contemplating the 
commandments of God. By them, fays he, 
is thy fervant taught, and in keeping of them 
there is great reward. St. Paul exhorts thé 
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Corinthians not to value themfelves upon gifts, : 
natural or fupernatural, but to prefer to them 
all the exercife of Chriftian Charity. He ad- 
vifes alfo to avoid foolifh queftions, and dif- 
putes which gender ftrife; which inftead of 
fweetning the temper, irritate the angry paf- 
fions ; and rather to follow righteoufnefs, faith, 
charity, and peace. 

Yet the things which are of leffer confe-.- 
quence are not wholly forbidden, provided too 
much time be not fpent in them, and they do 
not ufurp the place of better occupations. 

Some things there are which we ought not 
to know; and a vain curiofity after them con- 
ftitutes another abufe of our natural defire. of 
knowledge. This curiofity brought on the fall 
of our firft parents, and ftill reigns amongft 
their pofterity. God hath commanded us to 
_keep aloof from the pleafures of fin; but we 
long to tafte of thofe forbidden fruits, though . 
in fuch cafes to be ignorant is both an advan- 
tage and a virtue, and to know is both a mif- 
fortune and a crime. Sin fhould only be 
‘known, as the rocks at fea, that it may be 
avoided. sj 

There is another fort of forbidden curiofity, | 
that of bufy - bodies and tale-bearers, who 

meddle 
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meddle with other people’s affairs, and pry 
into the fecrets of families, and decide about. 
public or private concerns, without fufficient 
information, or proper qualifications; the ge- 
nuine confequence of which is impertinence, 
cenforioufnefs, falfe judgment, and malice 
mixed with miftakes.. 

They alfo are inexcufable, who in fpecula- 
tive points of religion rafhly and proudly dog- 
matize about things which they cannot com- 
prehend. It is reafonable to hope. that God. 
will make great allowances for the errors of 
good men ; but it is no lefs reafonable to think 
that he will be highly difpleafed with thofe 
who decide prefumptuoufly about unrevealed 
points, and uncharitably condemn and opprefs 
thofe who will not fubmit to their bold deter- 
minations. . 

It becomes us alfo to be contented with fuch 
a knowledge of the Divine Nature, and the © 
divine adminiftration, as we are capable of ac- 
quiring, and to remember that when Mofes 
defired to fee the glory of God, he was not fa- 
voured with the full fight, but was only fuf- 
fered to behold fuch manifeftations of it as 
were not too bright for mortal eyes, 

Qur 
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Our underftanding is confined within {malf 

bounds, and Reafon and Scripture tell us that 
rio man by fearching can find out the Almighty 
to perfection. His perfection lies in his in- ' 
- ¢omprehenfibility. If he could be fully under- 
ftood by his creatures, he would not be infinite. 
He can alfo effeé&t his defigns by ways which 
we catitiot trace, and hath attributes too large 
for our narrow conceptions. What is necef- 
fary for us to know concerning him is clear 
both from his works and from his word. But 
where his works and his word are filent, we 
fhould be fo too. We know not the nature 
even of thofe fubftances which are expofed to 
our fenfes, and can only difcern their outward 
qualities; much lefs can we compreherid the 
invifible effence of the Almighty. Even the 
Angels who excell us in wifdom, as much 
as in rank and dignity, and good men who 
have left this cloudy world, and fee things in 
a purer light, are far from having an adequate , 
knowledge of their Creator. 

As we cannot define the nature or effence 
of God, fo neither ‘can we poffibly have any 
certain knowledge of future events, any farther 
than God hath thought fit to reveal them. 
This foreknowledge God frequently claims 

as 
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as a perfection belonging to himfelf alone. 
And this one plain argument taken from the 
word of God fhould fatisfy and convince us 
that all the ways of divination and fortune- 
telling are vain, deceitful and unlawful. It 
becomes us to rely upon God, to make a wife. 
-ufe of things prefent, to be armed againft fu- 
ture events by a calm refignation to the divine 
will, and a ftedfaft belief of his promifes, and 
a fenfe of the imperfection and uncertainty of 
worldly objects. | 

Future events, how near foever they may 
be, yet whilft they are future, are as it were 
at an immenfe diftance, and we have no per- 
{pectives to view them through, to bring them 
clofe to us, and to make them fall under our 
obfervation. Hiftory informs us of perfons in 
the higheft ftations, and of the greateft power, 
both in Pagan and in Chriftian nations, who 
being void of all religious principles and prac- 
tices, were credulous with regard to magic 
arts, divination, and aftrological predictions. 
Thus by a juft judgment and a deferved in- 
fatuation, thefe wicked men, who did not be- 
lieve in God, believed in the Devil, or rather, 
believed in knaves, in fools, and in madimgn. 


et VOL. Vs Cac It 


336 SERMON XVIII. 


It is indeed lawful, and commendable alfo, 
to look as far before us, and to ufe the beft 
precautions that we can; but an anxious con- 
cern about futurity, as it relates to this life, 
will only ferve to torment our minds with un- | 
certain hopes and imaginary fears, and may 
caufe us to negle& prefent duties, and to leave 
the providence of God out of our thoughts, 
without whofe favour and bleffing no defigns, 
how. wifely foever projected and conducted, can: 
profper and take effect. 

The laft abufe of our love of knowledge, 
which I fhall mention, is an impetuous defire 
of extending it to too many objeéts ; which is. 
the cafe of fome perfons who have had a 
liberal education. By fuch intemperate eager- 
nefs they are apt to grow impatient, and not 
to allow themfelves time to make a ftri& in- 
quiry, and procure all the evidence which the 
nature of the thing requires. They fee a 
little, guefs a great deal, and fo haften to the 
conclufion, and ufually conclude wrong; and 
then pafs on to the purfuit of fomething elfe. 
At this rate they have a confufed notion of 
many things, and a folid knowledge of nothing. 
If truth were like fome treafures, which though 
Bt under 
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uhder ground, yet lie near the furface, thefe 
mem might have a chance to find it:, but if it 
be deep, and requires much digging, they will 
depart without it. Moft errors arife from lazi-. 
nefs, or rafh judgments, or prejudice, or world- 
ly intereft, or fome favourite paflion. Proud. 
and conceited perfons, who imagine that they 
can fee all the parts of a queftion at once, and. 
penetrate all things with a glance, ‘are prone 
to fall into many miftakes, and to  defpife and 
infult their betters. We fhould confider well, 
before we decide; and though we fhall not. 
pafs on with fwiftnefs in this fober method, 
. we fhall be in lefs danger of falling; whilft he 
who judgeth haftily, only increafes his own 
ignorance. : 
_-Befides thefe ill confequences, an intem- 
perate defire of knowledge, and fometimes 
of applaufe, or of profit, puts perfons upon 
ftudies for which they have no genius, or Ca- 
pacity. 

Thefé are thé feveral abufes af our natural 
statarealion for knowledge, upon which I {hall 
énlarge no farther, but conclude with one. in- 
ference. 

From thefe faculties and thefe defires of the 
hhiiman mind, we are certain that there ts a 
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Maker and a Governor of the world. We find: 
ourfelves capable of thinking, and of know-' 


ing many things. Whence comes this fa- 


eulty, and where doth it refide? It carmot be 


the refult of matter and motion, which have 
no connection with reafoning ; fo that no 
Creed can be more inexplicable and unreafon- 
able than the Atheift’s Creed. Befides; Matter is 
not endued with a felf-moving power; it muft 
be imprefled and determined by fome caufe. 
And what is that? Since matter cannot move 
or think by virtue of its own properties, there 
mutt be in us fomething diftin@ from our own 
body, which moves the body, which perceives, 
reafons, and remembers. Now our memory will 
carry us back buta little way, and confequently 
our thinking is neither ancient nor underived, 
but beftowed upon us by the firft and fupreme 


Caufe, even God who poffeffeth all perfections.. 


For he that planted the ear, fhall not he hear? 
he that formed the eye, fhall not he fee? and 
he that teacheth man knowledge, fhall not he 
know? Our underftanding therefore, dim as it 


” 


is, will light us to him, who is the Father of | 


lights, and the Author of every good gift. — 
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The hearing ear, and the feeing eye, the Lord hath 
made even both of them. 


TD ELIGION propounds two forts of 
truths to our meditation. [t contains 
truths which by our own natural abilities we 
never could have difcovered, and which are 
purely matter of revelation. Such for example 
are the being and the offices of the Son, and of 
the Spirit of God, our redemption by the Son, 
and our fanctification by the Spirit, and a refur- 
rection to life eternal promifed to the penitent 
and obedient. Thefe are Chriftian myfteries, 
or to {peak more accurately and juftly, thefe 
were myfteries, till the Gofpel revealed and 
Cc 3 unfolded 
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unfolded them; for in the ufual ftyle of the 
Scriptures, a myftery is a dotrine not ‘difco- 
verable by human reafon, and which confe- 
quently remained a myftery till God revealed 
it, and then ceafed to be fo; and of which, 
when it is propounded to us, we can by our 
own abilities know no more than what God 
hath revealed of it. Unto you it is given, faith 
our Lord to his difciples, to know the mytfte- 
ries of the kingdom of heaven: and by their 
preaching and writing, the: knowledge of thefe 
divine myfteries hath been conyeyed down to 
us. 

Befides thefe matters of mere revelation, Re- 
ligion contains maxims clear in themfelves, 
principles which ate known or may be known 
by all men} and of which human .Reafon can 
difcover thé truth and the evidence. ‘The'farft 
fort of truths, which I mentioned to you, Re- 
velation brings to light and confirms: the fe- 
cond fort Revelation fuppofeth and takes for 
granted; and when it treats of them, it is not 
fo much with a view to difcoyer them, as to 
call them to our remembrance. 

Amongft thefe latter truths I place the 
exiftence and the perfections-of God, and-his 
Providence which gia over the whole 
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“creation, and over the actions of men, toge- 
ther with the duties which flow from thefe 
principles. Thefe truths and duties Revela- 
tion doth not, properly fpeaking, difcover to 
us; it rather fuppofeth us acquainted with 
them. But becaufe men would feldom medi- 
tate upon them as frequently as the fubject de- 
ferves, and by heedleffnef$,  diffipation, or 
worfe caufes, would lofe fight of them, Reve- 
lation placeth them frequently before their 
eyes, and recommends them to their confide- 
ration, to fave thoughtlefs perfons from that 
dreadful danger into which their ignorance or 
their fecurity would caft them. Such is the 
defign of that excellent remark in the text ; 

The hearing ear, and the feeing eye, the 
Lord hath made even both of them. 

This is concife and fimple; but the fenfe 
which it conveys to us is fublime and impor. 
tant; for by thefe few words the wife Man in- 
tended, 

I. From the confideration of human nature, 
and of its nobleft faculties, to incite us to the 
acknowledgment and adoration of God our 
creator and governor. 

II. To remind us, from this knowledge of 
ourfelves, to deduce praétical inferences, and 

Ces“ remember 
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remember the ufe which we ought to make of 
the powers and faculties beftowed upon us by 
the liberal hand of our Creator. 

1. I obferve, firft, that Solomon’s defign is 
to lead us to the knowledge of our Creator by 
a fhort and compendious proof. There are 
beings; therefore there is aGod. The confe- 
quence is plain; fince there can be no effe& 
without a caufe; and no caufes preceding one. 
another, without a firft Caufe of all, which 
itfelf depends upon nothing. There are beings 
in which fuch regularity and contrivance ap- 
pears, that we can afcribe them to nothing lefs 
than fupreme Wifdom; therefore there is a 
God. Or in other words; there is a World; 
therefore there is a Deity. 

This is a proof plain, obvious, vifible, fen- 
fible, felt in all times and places, and which 
even Pagan ignorance and wickednefs could not 
totally darken and obliterate. One inconve- 
nience may feem to attend this proof; name- 
ly, that. to comprehend the full force of it 
there is required an experience and a penetra- 
tion which fall not to the fhare of mankind. 
To be fenfible of its utmoft ftrength, a man 
thould be able to furvey the vifible works of 
God, and traverte the boundlefs fpace through 
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‘which they are diffufed, and take an account 
of the different beings which compofe this. 
great Whole, and then confider their qualities, 
and then compare them together, and obferve 
their mutual connections and_ proportions. 
This is too much for man to execute. Yet 
fomething of this kind he can perform. The 
wifdom of God in the creation is a proper fub- 
je&t to exercife his abilities, and to engage his 
attention; and it hath this pleafure and reward 
along with it, that the more we difcern of the | 
works of God, the more we {hall admire and 
reverence the Artificer. But the bulk of man- 
- kind want a fhorter and a more familiar proof 
than this, to lead them, as it were, by the 
hand a nearer way to their Creator. Out of 
the vat variety of fenfible objects it is fuffi- 
-ciént to fele&t one, and to pitch upon that one 
~ creature which hath been called The little 
World, or an Epitome of the Creation ; and 
that object is foon found ; it is each of us; it 
is Mas: This is Solomon’s choice, and the 
proof which he gives us of a Deity: The hear- 
ing’ ear, and the feeing eye, the Lord hath 
made both of them. What Mofes faid for- 
merly to the Ifraelites, with regard to the law 
of God, may be faid of this proof of the being 
of 
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of God; It is not hidden fram. thee 3; neither 
is it far off.. It is not in. heaven, that thou 
fhouldtt fay, Who thall. go up for us to heaven, 
and bring it unto.us? Neither is it beyond the 
fea, that thou fhouldft fay, Who fhall go over 
the fea for us, and bring it unto us? but it is 
very nigh thee. What our Saviour alfo faid _ 
to the Pharifees concerning the kingdom of 
heaven, which was prefent with them, though, 
it efcaped their obfervation, may. be faid to 
matikind concerning God,, Behold, he is with- 
in you. God is not far from any of us, fays 
St. Paul, by which he meant, not only that 
‘God is prefent every where, but that all the 
objects which furround us, and even our own . 
body and foul, are to us fenfible proofs of a 
pc 

It was an estelijae Marcial and much ad-+ 
: ead of old by the Pagans, which was com- 
prifed in two words, Know thyfe/f- It contains 
a variety of inftruGtion, and I dare fay that the 
perfon who firft fpake it, did not difcern the 
whole extent of it, and all the ufes to which it 
could be applied, It is a juft cenfure of that 
idle induftry and thofe frivolous inquiries. in 
which many perfons are occupied, whillt they 

neglect looking into themfelves, and, examin- 


ing 


SERMON XIX, 395 
ing their own condu@. It is alfo a precau- 
tion againft the many faults which men daily 
commit, becaufe they know not their own 
ftrength and their own weaknefs. But befides 
thefe ufes of the above-mentioned Maxim, 
there is another fenfe of it, which the Pagans 
feem generally to have overlooked, and which 
Solomon fets before us, namely, that the 
knowledge of ourfelves is a fure and ready 
method of arriving at the knowledge of God. 
If it were poflible to perfuade a thoughtlefs 
Libertine to be ferious for a few hours, and 
engage his attention to a Lecture upon the 
human body; to fhew him the contrivance of 
the whole ftru€ture; to point out to him tHe 
wifdom which is manifefted in fo many dif- 
ferent organs, which a man employs conti- 
nually, and often without premeditation. or 
defign; to enumerate to him thofe minute 
parts, of which not one is ufelefs or fuper- 
fluous, which affift each other perpetually, 
and of which not one can be hurt’ or removed 
without impairing or disfiguring the whole, 
more or lefs; to unfold to him that intricate 
machinery which compofes the five Senfes, 
who ftand Centinels at their feveral pofts, to 
give, the foul timely notice of the things which 

tend 
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tend to its good or to its hurt, and thofe ani- 
mal fpirits which flow with inconceivable ra- 
pidity and regularity to execute the defigns of 
the will, and never fail to be ready for ac- 
tion.—Certainly, I fay, if we could prevail 
with fuch a man to meditate on thefe things 
with any tolerable degree of attention and im- 
partiality, he would be affe€ted much as the 
Patriarch Jacob was with the miraculous vifion’ 
which was prefented to him ina dream. He 
awakened out of his fleep, and faid, Surely the 
Lord is in this place, and I knew it not: and 
he was afraid, and faid, How dreadful is this 
place! this is none other but the houfe of God. 
The body of man is a divine ftru€ture, it is 
the temple of God; though man too often 

makes it the temple of the Devil. 
~ Amongft the beings of which the univerfe 
confifts, and each of which proves a Deity, 
Solomon hath made choice of man, as afford- 
ing the cleareft proof of a Creator; and again, 
amongft all the parts of the human body, each 
of which feparately viewed bears the imprefs 
of divine wifdom, he hath chofen the eye and 
the ear. Of all the fenfes, thofe of feeing and 
hearing feem to require the moft complicated 
sachet and to fhew the art and the wit- 
dom 
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dom of the maker to more advantage than the 
reft. But the proof of this obfervation would 
lead us too far into the province of Natural 
Philofophy, and is not fuitable for the prefent 
occafion. I fay therefore that feeing and 
hearing being confefledly the moft noble of all 
the fenfes, do moft clearly difcover their al- 
mighty Author. For if you obferve it, you 
will find that the other three fenfes, {melling, 
tafting, and feeling, are in a manner confined 
to bodily ufes ; but that feeing and hearing are 
the handmaids and miniftring fervants to 
thought, teafon, and underftanding, to mora- 
lity and to religion, and that they are inlets 
by which the foul receives the fublimeft and 
trueft pleafures, and the moft valuable. advice 
and inftrudtion. : 
Whilit the foul is lodged in the body, her 
notions would be confufed and ufelefs, if they 
were not improved by experience and reflec- 
tion, to which the fight and the hearing are 
the moft neceflary helps. Faith is a Chriftian 
virtue, which we do not bring into the world 
with us; for as St. Paul fays, Faith cometh 
by hearing. The idea of God, in fome fenfe, 
may be faid to be natural to us; not that it is 
born with us, but becaufe our own exiftence 
and 
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and the things that furround us fuggeft it to 
us as foon as we make a right ufe of our rea- 
foning faculties. Yet this notion would be 
foon loft or defaced, if it were not renewed and 
ftrengthned by what we fee and hear. Solo- 
mon therefore, to excite in men a love and a 
reverence for their Creator and Preferver, fends 
them to the confideration of themfelves, and: 
chufes the two fenfes by the exercife of which 
man ftands diftinguifhed above the brute crea- 
tion, as in the other three fenfes he is much 
upon the level with them. And fince the 
feeing and the hearing ferve the moft mani- 
' feftly to the glory of God, what is more na- 
tural than to infer that God is the author and 
giver of them? The hearing ear, and the fee= 
ing eye, the Lord hath made even ot of 

them. 

Thus we have a familiar and domeftic proof 
of the being of God; but Solomon’s maxim in 
the text contains more than this, and here lies 
the ftrength of it. The manner by which 
man fees external objets, and hears external 
‘founds, is in reality fo wonderful, fo myfte- 
rious, fo impenetrable, and yet fo regular and 
exact, that it appears to be the contrivance of 
“aii whofe works are paft finding out. | + ©), 

: _ Philofophy 
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~ Philofophy fearches into the nature of things, 
and it makes noble difcoveries in the ftru€ture 
of the body and the operations of the mind; 
but when we proceed farther to inquire how 
the foul and the body are united, and how the 
foul by the help of the eye perceives external 
objects, and by the help of the ear perceives 
external ‘founds; and wl ence the correfpon- 
dence arifeth between the things without and 
the ideas within, here human knowledge is at 
a ftand, the Wife and the Ignorant are here 
upén a level, and can give no other account 
of it than the will and the power of God who 
hath fo appointed it. It is very fit that we 
fhould be able to know fome things, and to 
difcern fome part of God’s works, elfe we 
fhowld not be able to prove his being; and it is 
equally fit that we fhould be unable to under- 
ftand them thoroughly, that we may learn to 
think humbly of ourfelves, and to adore the 
incomprehenfible power and wifdom of our 
Creator. 

Thefe are fuch remarks as the text nail 
ly fuggefts tous; but it feems to contain fome- 
thing farther, if we confider that the eye and 
the ear, being inftruments of the underftand- 
ing, res very well be taken for the under- 
2 ftanding 
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ftanding itfelf. And here a proof is offered to 
us that there is a God, and that this God is 
our Father; fince it is by our mind, our un- 
derftanding, or our foul, that we may be faid 
to be the image of God, and the fons of God. 
Indeed when man exercifeth his underftanding. 
upon the things which are hidden from him, 
and therefore concern him not, he finds him- 
felf to be a poor, fhort-fighted, ignorant crea- 
ture. But when he turns it towards the things 
which he knows in part, and may know ftill 
better, he finds it to be of a confiderable ex- 
tent, and capable of perpetual improvement; 
and hence he learns that the Father of {fpirits, 
the fupreme Intelligence, from whom he de- 
rives his powers and faculties, muft needs be 
all-perfect. ‘Though he cannot comprehend 
even himfelf, yet one thing he knows moft 
certainly, that there is an Underftanding be- 
yond meafure fuperior to his own; and thus 
the being of God is manifefted by his works. 

From the exiftence of God let us pafs on to 
his providence, which is difcovered to ay 
the fame kind of proofs. 

He who made all things muft needs uphold 
all things. This is an evident confequence. 
He who made the eye and the ear, is he who 

~ during 
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during the whole courfe of our lives caufeth 
that-eye to fee, and that ear to hear.. "The pre= 
fervation of ‘us and all other beings hath been 
called, and. may ‘not improperly be called, a 
continuat creation, fince in the nature of things 
no. .neceflary connection ‘appears. between. our 
being to-day and our being to-morrow. But 
there is not only a Providence which upholds 
and.fupports the: material world; there is.a 
Providence which: beholds the actions of intel- 
ligent beings, which paffeth an unerring judg- 
ment upon them, which approves or difap- 
proves; which acquits or condemns, .. David 
thiis defcribes it ; He who made the ear, fhall 
he not hear?. and he who made the eye, thall 
he not fee? Thus the Royal Prophet: rebukes 
thofe wretches,: who, to fin without fear or 
wit, perfuaded themfelves that the Lord did 
not fee, and the God of Jacob did not regard. 
Eyen thefe men did not deny the being of 
God, but only his infpection over human af 
fairs...The words of David, you fee, are of 
the fame i import with thofe of Solomon in my 
text. The fon and the father teach the fame 
dofrine, and the Book of Proverbs is full 
of inve€tive and indignation again{ft the vile 
folly of thofe profligates, who behave them- 
Not. V. : Dd- felves 


402 SERMON XIX. 

felves with as much licentious fecurity as if 
_ there were no God, or no Providence. The 
reafoning of David in the Pfalms, and of So- 
lomon in the text, is one and the fame; only 
- David draws the confequence for you, and So- 
lomon is more concife and fententious, and 
leaves you to draw it for yourfelf. He fays, 
The hearing ear, and the feeing eye, the Lord 
hath made even both of them. And what 
follows thence? It follows that God feeth all, 
and heareth all, and that nothing efcapes his 
- notice. Some ancient Philofophers, who went 
_half-way over to Atheifm, and their followers 
in thefe times, who pretending to be wife have 
fhewed themfelves to be fools, have fallen into. 
' an abfurd and profane opinion, that God is in- 
deed the maker of the world, but that he 
- leaves men to go on in it as they think fit, 
without concerning himfelf about their fenti- 
ments, or meddling in their affairs, or being 
pleafed or difpleafed with their condu&. No- 
thing can be more foolifh than this notion. 
’ God hath made man, and-placed him in this 
world, and furnifhed him with fenfes and un- 
derftanding, that he may obferve all that paffeth 
about him, and turn évery thing within his . 
reach to his own profit and improvement; and | 
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be always thinking, reafoning, contriving, and 
acting to fome innocent, honeft, and ufeful 
-purpofe. He hath given him ears to hear, and 
eyes to fee; and can we fuppofe that God him- 
felf hath not the capacity and the right of 
fecing all, and hearing all, and judging of all? 
It is impoffible that there fhould be any ac- 
complifhment in the creature, which the 
Creator doth not poflefs in the moft complete 
and eminent manner; or any gift beftowed by 
him, of which he will not require an account 
from the poffefior. 7 | 

Not only doth God fee all that paffeth here 
below, but he fees all the objects in the world 
at one view, and in one inftant. He beholds 
both thofe crimes which are committed in 
the face of the fun, and thofe which are veiled 
in the thickeft darknefs of the night. But 
the eye of the Lord penetrates beyond this. 
I told you that feeing and hearing, in Solo-_ 
inon’s ftyle, means the human underftanding 
acting by thofe organs of fenfe. If God created 
the human mind, he fees through all its _ 
thoughts, all its windings and doublings, and 
inmoft recefles ; and the moft profound difti- 
mulation can no more conceal any project from’ 
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him, than if it were executed in | the face of 
heaven and earth. 

Such are the doétrines contained in the 
text. 

II. Let us now proceed, fecondly, to -the 
moral and_ practical inferences which _thefe 
truths fuggelt. ; 

The firft reflection that the text éffers to 
every ferious and attentive mind, isa fentiment 
of humble gratitude. 

When an irreligious perfon furveys his own 
powers and faculties, and compares himfelf 
with others, the firtt thoughts which arife in 
his mind are ufually thoughts of prefumption, 
_ arrogance and vanity.—He never reflects upon 
a maxim which holds true in the works of 
Nature, as well as in the works - of Grace, 
What haft thou which theu haft not received ? 
and if thou haft received, why doft thou 
boaft? Pride and Povérty go ill together: 
therefore men fhould be reminded that the 
hearing ear, and the feeing eye, the Lord hath 
‘made even both of them; that being ftruck 
with admiration at the gifts, and with grati- 
tude towards the giver, and with a fenfe of 
_ their own weaknefs and dependence, they may. 
(2 fay: 
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fay with the Pfalmift, Lord, what is man, that 
thou vifiteft him; andthe fon of man, that thou 
regardeft him! 

But befides gratitude and humility towards 
God, Se s words feem defigned to con- 
vey fome particular inftru@tion concerning 
man’s duty to himfelf. For if you proceed 
to the verfe immediately following the text, 
you will find that the leflon given in the text 
may have a regard to the lazy, ftupid, un- 
thinking perfon, who lives, or rather who 
dreams away his life in difpation and indo-. 
lence. Love not fleep, fays he, left thou come 
to poverty: open thine eyes, and thou {halt 
be fatisfied with bread. This feems to be a 
reflection fuggefted by the text, and lets us 
know that God hath given men eyes and ears 
to engage them to honeft induftry and adcti- 
vity.. In another place, Solomon gives the 
fame lefion in a aoe and fententious 
way ; The wife man’s eyes are in his head. 
An important leffon, this, and of a moft ex- 
tenfive natuse, whether you confider the va- 
riety of duties contained in it, or the multi- 
tude of perfons whom it concerns, and who yet 
negle& it, ‘This world is a great {chool, full 

Dd 3 of 
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of examples and inftruétions, examples upon 
- examples, and inftructions upon inftructions, 
{peaking to our eyes and to our ears; and yet 
for fix thoufand years together thoughtlefs 
men have gone on, placed in the fame circum- 
ftances, and committing the fame faults one 
after another, regardlefs of the leflons which 
are continually prefented to their .obfervation, 
Nature in all her parts is a preacher of wifdom 
and righteoufnefs. The common courfe of 
things proclaims the perfections of God; and 
the inconftancy of human affairs thews the 
prefent fate to be a ftate of trial and of pil- 
grimage. Civil fociety is another fchool, a 
living fchool, full of living examples either of 
virtues worthy of imitation, or of vices the 
folly and mifery of which is apparent and ob- 
‘vious. Befides thefe, there is another Preacher, 
an eloquent and an unwearied Preacher, wha 
never ceafeth to warn and inftru€@t; and ‘that 
Preacher is Death. It is a Voice crying incef- 
fantly tous all. And what doth it fay? All 
-fleth is grafs, and all the goodlinefs thereof is 
as the flower of the field: The grafs withereth, 
and the flower fadeth. Thefe are our Inftruc- 
tors; and yet except the wife, who are not the 
t 7 moft 
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‘moft numerous, and they themfelves not al- 
ways wife, may we not fay of the children 
of men, what our Saviour faid of the genera- 
tion to which he was fent, that they have eyes 
and fee not, and ears and hear not? 

Man hath eyes and ears, therefore he ought 
to make ufe of them. He hath received them 
from God; therefore he ought to'ufe them in 
the fervice of God. The foul is naturally ac- 
tive and bufy, and as Solomon fays elfewhere, 
The eye is never weary of feeing, nor the ear 
of hearing: but he adds, All this is vanity. 
Why fo? becaufe it is induftry and activity ill 
employed. To ufe our faculties amifs is, in 
reality, not to ufe them, To liften to things 
that deferve not our attention, and to turn our 
eyes to objects that deferve not our regard, is 
the fame thing as not to fee, and not to hear. 
Therefore finners, though fo active in their 
own way, that they may be called, All eyes 
and all ears, yet in the ftyle of the Scriptures 
are reprefented as deaf and blind, and even dead 
and buried. A juft cenfure upon the men 
~whofe thoughts, views, and occupations are 
trifling, criminal, injurious to God, and con- 
trary to his defigns. Thus the Politician hath 
his eyes and his ears intent upon worldly 

Dd4 events, 
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ev ents, but too often to accommodate them’ to 

his own’ bad ends; the ingenious and learned 

mati is ever meditating, - inquiring, examining, * 
but too often to gratify his own fpleen, pride, ’ 

and vanity ; the worldly man is an example’ of 
vivacity and induftry; but too often with a view 

to make every thing fubfervient to the ambit 

tion, avarice, and luxury’ which have the aleen- | 
dent over him. But fince God hath given thefe 

perfons eyes, ears, underftanding « -and: abilities. 
for other’'and better purpofes, whatfoever ex- 
cufe they make for themfelves, and “what 

names ‘foever' they may give to their irregula: 

rities, their ‘behaviour 1 1S nothing but impru- 
dence, blindnefs, ftupidity, folly, and frenzy. 

The voice ‘of unprejudiced Reafon, and the 
eternal laws of equity, teach'us that ‘the jut 
tribute and offering of our fouls and bodies are 
due to,that God from whom we have ‘réteived 
them both. But when men have entered them - 

{elves into the fervice of fin, they are little af- 
fected by reafons of mere gratitude and decen=: 
cy. They muft be told therefore that God is 
not only’ the Creator and the Preferver, but the 


jutt Judge, who will render’ to every one: aclu 


cording to his deeds. It is true indeed, replies” 
the Libertine, that’'God 4 is the Author of our’. 
being, 
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being, and hath a right to our acknowledg- 
ments. But who can poflibly keep a conftant 
guard over his actions? And who can fuppofe 
that the fupreme Being fhould be always ob- 
ferving and watching fuch poor creatures as 
we are, and offended at our little follies and 
deviations? Thus he fays to himfelf: but this 
is all deceit and illufion. God fees all things 
at one view; and a wilful negle& of his 
righteous laws cannot be of {mall moment. It 
is to all men in general, to the libertine, to the 
hypocrite, to the carelefs, to the worldly- 
minded, and even to the fober and religious, 
who fometimes fall into great faults, it is, I 
fay, to all thefe that the Eternal Wifdom crieth 
out, The feeing eye and the hearing ear, the. 
Lord hath made even both of them. It is to 
Chriftians, in particular, that Wifdom thus ad- 
dreffeth herfelf, and adds to this advice that fo- 
lemn and pathetic admonition, He that hath 
ears to hear, let him hear *. 


* This Difcourfe is taken, partly, from one of L’ Enfant. 
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1 Tim. i. 19, 


Unto ‘the King eternal, immortal, invifible, the 
- only wife God, be honour and abe Sor ever and 


ever. 


& 


F there be any thing evident in nature, any 
thing difcoverable by the human ufderftand- 
ing, it is this, that the world was formed and is 
governed, not by blind Chance, or blind Ne- 
ceffity, but by Defign; and that there is no ac- 
counting for the appearances of things without 
fuppofing a fupreme and intelligent Caufe, en- 
dued with perfect knowledge and perfect | 
wifdom. For knowledge and wifdom, though 
nearly allied, feem to differ in this, that know- 
ledge is a power or faculty, and wifdom is the 
proper 
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~ proper exercife of it; the former relating to 
fpeculation, the latter to practice. This di- 
ftinétion we are led to make by. woful expe- 
rience of our own felves. We have fome por- 
tion both of knowledge and wifdom; but of 
the two, we have more knowledge than wifdom; 
and therefore it frequently happens that we 
know what is right, and do what is wrong. 
Perfect knowledge always difcerns the beft 
end to which aétions fhould be directed, al- 
ways {ees the means which. will produce that 
end, and undérftands exadétly how to apply 
thefe means to the accomplifhing that effec ; 
and perfect wifdom hath always a right and 
invariable inclination or will to act accor- 
dingly. 

That God mutt be verietly wife, appears 
thus: God is the fole original caufe and author 
of all. He knows what are. the powers, qua- 
» lities, and.ufes of every fingle thing, of every 
being, and what relation it bears to other 
things, and how all things may be placed, 
difpofed, or altered, and what will be. the 
effects and confequences refulting. ” He knows 
not only all the things which now. are, or ever 
were, with the utmoft exactnefs, even the moft 
fecret thoughts of intelligent beings, but alfo 

all 
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all things which fhall.be produced hereafter, 
either by neceffary or by, free caufes.. He is 
fubje@& to no, wrong inclination which can 
change: his will, as he can experience no op- 
pofition which may withftand his power. It 
is plain therefore that he will always perform 
what i in reafon i is fitteft to be done... : 

Again, Every unwife action mutt of neceflity 
proceed either from fhortnefs of underftanding, 
or from defect of. ‘power, or from faultinefs of 
will. Either. the perfon cannot tell, or cannot 
do, or will not do that which is beft. But 
from each of thefe defects the perfeétion OF 
the divine nature is infinitely removed. There- . 
fore every action. of God muft needs be abfo- 
. lutely and in ivfelf, and upon. the. whole, moft 
wile. 

F rom fome or obits of thefe defects,.i in ap 
degree, or in fome circumftances, no other 
being can be exempt. No:other being there- 
fore is fupremely wife; but this perfection, as 
it is in God complete. and. abfolute, fo to, him 
alone it is confined 5 and for this reafon: i in the 
text, and in other, places, of Scripture, it 1s 
ftyled, The only wife God.. | 

As to us, we may have very. right inten- 
tions in many of our actions, and fo far we are 


praife- 
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praife-worthy ; yet we may chufe means which 
aré not quite fit to produce the defired ends, 
dnd we often muft make a wrong choice, be- 
caufe our imperfe&t minds do not {opi through 
all the relations and connections of things, 
and cannot forefee future events, and fo we 
muft be, more ot lefs, deficient in wifdom, al- 
though it may be without any fault in us in 
the moral fenfe. It is faid in Scripture, in a 
very ftrong and emphatical manner, of the 
holy Angels, that God putteth no truft in 
them, and chargeth even them with folly ; 
with folly, that is, as it fhould feem, with im- 
perfection. Their abilities, natural and moral; 
ate far fuperior to ours, and yet not fufficient 
_ for the govérnmentt of the world, which there- 
fore God referves entirely to himfelf, and only 
employs them to exectte his orders, and not 
to contrive and dire& thing's according to their 
own judgement, which though large is limited, 
and miay~ bé’ erroneous. 

Another général argument to prove the per- 
fe&t wifdom of God is taken from thofe im- 
perfee i images of it which are found in God’s 
creatures, in us men, It is God alone who, 
as’ the Scripture {peaks, hath put wifdom in the 
inward ‘iii and given undérftanding to the 

human. 
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human heart. And this gift and ability, though 
very much limited in fuch Beings as we aré, 
yet hath this moft valuable quality belonging 
‘to it, that it is of a growing and improvable 
nature, enlarged: by a good difpofition, by fe- 
rious attention, induftrious inquiry, and care- 
fal obfervation, and may continue in an’ ins 
creafing ftate to all eternity. Yet as it is never 
poffeffed independently of God, fo it can never’ 
approach to the infinity of the divine under= 
ftanding. Our capacity to receive wifdom is 
derived from God; the means of cultivating 
it are under the direction of his’ providence’; 
the fuccefs of our endeavours depends upon his 
good pleafure and his bleffing ; and the bounds: 
with which it is circumfcribed imply an’ im~' 
perfe@tion from which the: firft Caufe is free, 
whofe excellences are ee of addition, or 
diminution. 

I proceed to’ -confider the wifdom’ of God 
manifefted in the conftitution and government’ 
of the natural and moral world; and ‘to con=' 
tract this immenfe fubject into as’ narrow a’ 
compas, as can poffibly be done. 

And here the queftion is, How can we-in 
any manner judge of’ the ends and’ defigns of 
God in all his works, fo as to’ pronounce’ him’ 

perfectly 
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perfectly wife? and how fhall we know. what ig 
or is not becoming the dignity of his, nature? 
The anfwer is, that although the divine excel 
lences infinitely. furpafs our narrow conceptions, 
and confined. underftandings,, and in God’s 

works innumerable ends may be defigned 
which lie quite out of our reach, and many, 
appearances for which we cannot account; ‘yet, 
many things. there are which. we, as we!are 
intelligent agents, may clearly perceive and 
prove to be worthy of any. intelligent agent. 
When we fee evident effects of goodnefs,, we. 
approve and admire them, and conclude that: 
their author is good: when we fee mutual cons, 
neétions and relations of things. for. the moft, 
ufeful. purpofes; we difcern marks, of contri- 
vance and wifdom;. and from thefe proofs we, 
moft reafonably. conclude that perfect Witdom. 
and perfe&t Goodnefs governs the whole... 

» If we confider the works of God; and furvey 
this ftately fabric which he hath erected, we 
fhall find pic there is no portion of it in. which, 
the wifdom of the Creator doth not clearly and, 
undeniably appear... In every,part ofthe 
Creation. the. variety of things is greater, and 
the ufes to which they ferve ave more numerous. 
than the. wifeft-and moft inquifitive have, ever 
VAs: been 
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been able to fum up ; fo that all ages muft ac- 
knowledge that thefe are objects for the moft 
" part beyond the reach of human induftry and 
fagacity. Notwithftanding this, it is at the 
fame time evident, even to a mean capacity, that 
through the wide-extended frame of Nature, 
every thing is under one Supreme Ruler, and 
every thing with unfpeakable wifdom and fore- 
fight is adapted to the-nobleft purpofes ; that 
the heavens declare the glory of God, and the 
firmament ftheweth his handy-work ; 3; and that 
day and night proclaim it in their turns, in a 
filent language, but a language eafily under- 
ftood by all who have in them any fhare of 
goodnefs, gratitude, and common fenfe. 

And if from the world itfelf we turn our 
confideration more particularly upon man, the 
principal vifible inhabitant whom God hath 
placed in it, and the numberlefs other crea- 
turés with which he hath filled it, one would 
think that no underftanding could be fo low, 
and no heart fo depraved, as not to fee that 
nothing Jlefs than perfect power and wifdom 
could have produced that aftonifhing variety of 
living creatures, each having its proper beauty, 
-.and its peculiar and fingular ufe. And over 
all.is placed man, appointed Lord of all, and 
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made in the image of God. In the human 
body, the wifdom of God manifeftly fhines 
forth in the contrivance, order, fymmetry, ufe, 
P relation and dependence of fo many different 
parts, not one of which could be fpared, or 
otherwife placed, but to the great damage and 
deformity, if not deftruction of the whole. 
But ftill more than in all thefe, more ad- 
_mirably, and in a more exalted manner ap- 
pears the divine wifdom in the creation of the 
human foul, of. a fubftance endued with thofe 
wonderful faculties of thinking, underftand- 
ing, judging, reafoning, chufing, acting, and 
which is the end and excellency of all, capable 
of religious obedience, and having a power of 
knowing, imitating, honouring, and praifing 
its Creator, and of perceiving that it is im- 
poffible to praife him duly and fufficiently ; 5 
for one part, and a confiderable part of grati- 
tude and adoration, is to feel and acknowledge 
that, at the beft, it is and needs a be de- 
fective. 
It is farther to be obferved that the divine 
Operations in the natural and material world ~ 
are fo contrived, that an infinite number of 
effects depend upon very few caufes, upon a 
few fimple, uniform, general laws of nature. 
2 And 
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And nothing is more grand and beautiful than 
the greateft variety produced by the greateft 
fimplicity. Thus the vaft vifible fyftem of 
heaven and earth, and this planetary world, is 
upheld by a motion firft impreffed upon it by 
its Author, and by gravitation, or attraction, 
or a tendency of all bodies’ to each other, and 
toacommon centre. And this fimple caufe 
cannot be explained without having recourfe 
to God’s power and will, who either by him- 
felf immediately, or by fome fpiritual agent 
under his dire€tion, acts conftantly and inva- 
riably upon every part of matter, and wifely 
guides what we commonly call the courfe of 
nature. To this noble difcovery of this one 
principle of gravitation are owing the pro- 
digious modern improvements in natural phi- 
lofophys and what makes them the more valu- 
able is, that they are all applicable to moral 
and religious purpofes, afford the fulleft proof 
of the being of Ged, and the fublimeft notions 
of his perfections. a 
Let us next confider the manifeftation of this 
wifdom of God in his government of the moral 
world. it i: 
The manner in which God condués crea- 
tures endued with underftanding freedom and | 
ae es _ immor- 
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immortality ; the way in which he aflifts, or 
reftrains, or excites them, and forefees their 
future conduct, without any neceffity impofed 
upon them, or any breach of their liberty ; the 
reafons why he permits fo much evil in the 
world, and the good which may refult even 
from that evil ; the whole plan of his govern- 
ment comprehending all creatures, and ex- 
tending through all eternity; this is fomething 
too great for our underftanding to grafp, and. 
too difficult for our abilities to clear up. It is 
not reafonable that we fhould make a pofitive 
judgment of it from a few events in fome {mall 
portions of {pace andtime. Yet if we confider 
the hiftory of Providence, even in all the fingle 
parts of it, we fhall find fufficient marks of 
wifdam to convince us, that the difpofition of 
the whole is infinitely wifer than can now be 
conceived. The more we know of it here- 
after, the more we fhall admire it; but in all 
probability neither we upon earth, nor the 
fpirits of juft men made perfeé, nor the higheft 
Angels can comprehend the whole fyftem of 
providence, becaufe finite cannot contain in- 
finite ; fo that there may be fomething in it to 
exercifé the faith and humility of the moft’ €X- 
alted creature in heaven. 


The 
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The Laws by which God governs the ra- 
tional world are: reducible to two; firft, the 
Law of Reafon, or Natural Religion; fecondly, 
the Law of Revelation, or Chriftianity; I fay 
Chriftianity, becaufe the Gofpel may be con, 
fidered. as the complete revelation of God’s will 
and purpofes, which all prior revelations had 
in view, and in which they.all center and ter- 
minate ; fo that Chriftianity, in one fenfe, is 
as old as mankind. « | 
Before the heaven and the earth were made, 
before time and the world, the Law of.natural 
religion, like other eternal Truths, exifted in 
the Divine underftanding and prefcience; and 
as foon as any rational creatures were formed, 
this Law began to operate’and to be in force, 
requiring of every creature the performance of 
a duty to God, to other beings, and to itfelf, 
This Law of Nature is the primary and ori- 
ginal law of God, the eternal and unchange- 
able law of morality, which neceffarily arifes 
from the nature of rational creatures, and from 
their relation to God and to each other. And 
fo the wifdom of this law is the very fame as 
the wifdom of God’s creation itfelf. For God 
hath fo made us, that if we would behave 
ouxfelves towards him and towards one another 
-E-e3 accords. 
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according to our power and abilities, according 
to the beft of our judgment, to the dictates 
of fober reafon, and the fuggeftions of con- 
-fcience, univerfal harmony and all its blefled 
effects would enfue. | 

In the Laws of Natural Religion we may 
obferve the fame cliarater of fimplicity which 
is fo confpicuous in the material world. The 
virtue and the happinefs of intelligent creatures 
is the great end for which they are created. 
- And to this purpofe the wife author of nature 
hath implanted in us all two principles which 
tend to produce this effect ; and they are felf- 
_ affe€tion and benevolence. Self-affeftion, like 


2 


the impulfive force which gave motion to the - 


"material world, is impreffed upon the human 
mind, and caufes it to be always fecking and 
purfuing its own welfare; and benevolence 
attracts free and rational agents to each other, 
and forms civil fociety, juft as the force of 
‘gravitation unites material beings into a regu- 
Jar and conneéted fyftem. 

It is obvious here to obferve and to objec 
that of thefe two principlés implanted in us, 
hamely, felf-affeétion and benevolence, the 
former often fails of producing good effeéts, 
and the latter is not fufficiently predominant 


In ¢ 
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in mankind ; for felf-affeétion is fo blind as 
frequently to purfue its own detriment, and 
benevolence is fo weak in many perfons as to 
be hardly difcernible-in their behaviour. This 
is too true; but we are {peaking of men, and 
not of brutes; and if men will fo brutalize 
themfelves as to lofe all moral difcefnment, 
tafte and feeling, they are not to be ranked in 
the clafs of rational agents. God doth not 
govern the moral world, as he rules the na- 
tural world, by irrefiftible impulfe. In the 
natural world there is no oppofition to his will. 
He appointed the moon for certain feafons, and 
the fun knoweth his going down. The plane- 
tary fyftem he hath made faft for ever and 
ever; he hath given it a law which fhall not 
be broken. But the irregularities and -devi- 
_ ations of human creatures, are the refult of 
liberty and free agency, without which there 
could be no fuch thing as either virtue or vice, - 
and which, like other good gifts, is liable to 
be abufed. 

The laft and great manifeftation of the 
wifdom of God is the Gofpel, that full and 
final revelation of the will of God by Jefus 
Chrift, upon account of which Chritt is ftyled 
the Wifdom of God, in whom are oolisleag! all 

BFe4. : the 
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the treafures of divine wifdom, and who was 
foretold and promifed from the beginning of 


world, . 
When our firft parent difobeyed his Creator, 


and fell into fin, he became obnoxious to death: . 


and if death had been to him af annihilation, 
an utter extin€tion, or a removal from this 
~ ftate to a worle, it would have feemed a very 
fevere punifhment for one offence of a frail, 
weak and fallible creaturé, which was rather 
owing to heedlefs indifcretion than to ftubborn 
malice. Therefore God did not totally caft 
him off, but gave him intimations and hope 
of a reftitution, and alfo beftowed upon him 
length of days, that -by repentance and re- 
newed obedience he might qualify himéelf. for 
a future and an happier ftate, | 

The light of nature, and the tradition of a 


— 


divine revelation in Paradife, were fufficient | 


guides to the pofterity of Adam for fome time. 
And afterwards the Patriarchs, and then the 
Jews, were placed under God’s particular go- 
-vyernment and protection, to be a perpetual 
teftimony againft atheifm and idolatry, and to 
recommend true religion to all nations. The 
numerous rites and ceremonies of the Jewith 
difpenfation were wifely defigned to keep that 


3 - people 
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people from going after falfe Gods worfhiped 
by the neighbouring nations; and thefe rites 
were at the fame time both reprefentations of 
moral purity, and figures of Chrift, the Meffias, 
who was foretold by the Prophets, and by 
whofe coming the wifdom of God was moft 
confpicuoufly manifefted, life and immortality 
were brought to light, and it appeared that all 
the various fcenes of Providence, from firft to 
Jaft, fhould at the final judgment terminate in 
a juit retribution to every fingle perfon accord- 
ing to his deferts. 

Many and moft important are the ends and 
defigns of God, manifefted in the Gofpel. 

One was to unfold to us the doétrine of re- 
demption; to accomplifh which, it pleafed 
God to fend into the world his only Son, who. 
' condefcending to take our nature upon him, 
became, what no man befides him. ever was 
or will be, one who never offended in thought, 
word, or deed, who performed the exacteft 
obedience to the will of his Father, who fub- 
mitted to afflictions, indignities, and a cruel 
déath, and thus became qualified to exercife 
the fublime-and merciful office of a Redeemer, 
and a Mediator between God and man, For 


all mankind, without exception, he procured a 
releafe 
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releafe from death by a refurreCtion. But this 
refurrection was to be beneficial or detrimental 
to them, according to their paft conduct, and 
to the ufe which they had made of the {tate 
in which they had been placed, and of the 
degrees of knowledge and ability that had been 
imparted tothem. To his faithful fervants he 
promifed a diftinguifhed place in that part of 
his Father’s numerous manfions, which is | 
called, The. kingdom of heaven, that where 
he is, there they fhould be alfo. 

That men cannot otherways become happy 
than by the praétice of virtue, and that fin- 
ners.cannot become capable of pardon with- 
out forfaking their iniquities, is eyident both 
from reafon, and from all former revelations 
of the divine will. But by the Gofpel the 
wifdom of God hath in a more illuftrious 
manner, and with a greater weight of argu- 
ments, fet forth the indifpenfable neceffity of 
. yepentance.and amendment, and the impofli- 
bility of obtaining pardon without it. In this 
very revelation of mercy and love, we are com- 
manded not to truft to faith without works, 
but to walk worthy of our vocation, and as it 
becomes the children of light. 


Natural 
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Natural religion would teach men to. hope 
that God. was placable, and would accept re- 
_ pentance ; but it was a ftrong additional affu- 
rance of it whieh the wifdom of God vouch- 
fafed to us by the Gofpel. With humility 
and reliance the penitent may draw near to 
the throne of grace, fince Chrift hath opened 
to us the heavenly temple by his death and 
refurrection, and ever continues to intercede 
for us. ‘That we might live worthy of thefe 
privileges, he hath given us in the Gofpel a 
perfect rule of morality, and in his own life 
a bright example of every virtue; that we 
might not want motives to. engage us to fol- 
_ low his fteps, he hath made us a clear difco- 
very of a judgment to come; that we might 
not want ftrength to refift temptdtions, he 
hath promifed us a fufficient affiftance in time 
of need: ; and becaufe it was fit that a doctrine 
-which was to be an univerfal law and rule of 
life, which was to be the condition of falva- 
tion to perfons of all capacities, fhould be level 
to their underftandings, therefore he hath de- 
livered it to us with plainnefs and fimplicity, 
teaching us to live religioufly, in expeCtation 
of being judged according to our works. And 
he is to bec our judge, who himfelf put on mor- 

tality, 
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tality, and endured temptations, and can be 
~ touched with the feeling of our infirmities. 
Plainnefs and fimplicity, I fay, are the cha- 
racters of the Gofpel, if we confider it in itfelf, 
and fet afide the unintelligible or unreafonable 
do&trines, and the arbitrary decifions with which 
the Chriftian Scribes. and Pharifees have adul- 
“Mneratedsate. Shri sren 

The wifdom of God caufed this Gofpel to 
prevail by unlikely inftruments, by the preach- 
ing of mean and unlearned perfons, in oppo- 
fition to all human power and human wifdom ; 
he chofe, as the Apoftle fays, the foolith 
things of the world to confound the wife, and _ 
the weak things of the world to confound the 
things that were mighty, to give a manifeft 
proof that it was his work, and not the work 
of man. 

Chriftianity, diowesielslidbiliny the many farts 
of its profeflors, hath made a great alteration 
for the better in the nations which have em- 
‘braced it, in their laws, and in their manners 
and fentiments ; it hath exterminated many of 
the vile practices of the Pagans, and civilifed 
gany rude and barbarous nations. 

Chrift hath been a Light to lighten the 
world, not only in religion and morality, but 

in 
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in human learning alfo, in the arts and:{ciences, 
upon which the welfare of civil fociety fo much 
depends, It may eafily be proved that all the 
learning that is in the world is entirely owing 
to Chriftianity and to Chriftian writers. The 
knowledge of the learned languages, thofe keys 
of erudition, the knowledge of the laws of 
nations, and of the laws of war and peace, 
of Chronology, Hiftory, Natural and Moral 
Philofophy, the prefervation of ancient books, 
and the illuftration of them, critical and philo- 
logical learning, all thefe things are owing to 
the ftudy, the fagacity and induftry of Chrif- 
tians. 

If the Gofpel had never been revealed, or 
Ahad been ftifled in its infancy, the world would 
have been funk in the loweft barbarity and 
ignorance, ignorance of God, and of religion, 
and of every thing that. is valuable. — 

In this nation of ours we have had fince the 
beginning of the laft century, a few~Deiftical 
and Atheiftical writers of fome name and note. 
Let us afk one fair queftion; Have thefe men 
been fhining lights in their generation ? Have 
they made confiderable difcoveries ? Have they 
ftood foremoft in ‘the Republic of Letters? 
Have they enlarged the bounds .of Science ? 

a No, 
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No. We may defy the whole party to name 
one amongft them, who hath deferved the © 
character of an eminent Scholar or Philofopher. 
But we can name many Chriftians who have 
had greater abilities and more ufeful knowledge 
than all thefe men and all their admirers put 
together. 

To conclude; we fhould continually praife 
God for all his works of wifdom and goodnefs ; 
we fthould apply ourfelves to our own plain 
duty, and be perfuaded that the fecret defigns of 
- Providence will appear in the end to have been 
~ moft wifely conducted. In afflictions we fhould 
patiently fubmit, confidering that the divine 
. wifdom knows beft what is beft for us. In all 
difficulties we fhould rely upon God, whofe 
fuperintendence extends even to the fmalleft 
things, and who much more will take care of 
us. We fhould endeavour to imitate him in 
his perfections, and to be wife, as our heavenly 
Father is wife. Now human wifdom is not 
to be eftimated by bright parts and uncom- 
mon abilities, which when mifemployed are 
mere weaknefs and folly in the moral fenfe. 
He who fteadily purfues his own true final 
felicity, and together with it the greateft pub- 
lic good, he is a. wife man; he who aéts upon 

lower 
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lower and narrower views doth not merit that_ 
character. Let us then fet a due value upon 
wifdom, and diligently feek it, and entirely 
love it, always bearing this in our minds, that 
The fear‘of the Lord is wifdom, and to depart 
from evil is underftanding. 


END OF VOL, YV. 
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